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ADVERTISEMENT. 



In the following work the reader will probably 
remark some things on which the Author wishes 
to say a few words. 

In the first place, he will perhaps object to 
the frequency and length of the quotations 
from Scripture, instead of the passages being 
referred to. 

To this the reply is: That the main object of 
the work being to shew the Scripture doctrine 
of Man's nature, it was impossible to attain that 
object without adducing numerous passages from 
the Sacred writings in proof of the soundness of 
the Tiews taken. Many texts also had to be 
cited and explained, which, had they been over- 
looked or omitted, might have been afterwards 
appealed to as ccmtradictory to the hypothesis 
set up. The passages, themselves^, therefore, 
have been made an integral portion of the work, 
instead of being merely referred to, not only 
because they are necessary links in the chain of 
argument, but because their language is more 
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forcible and irrefragable than any other that 
could be devised. 

In the next place, it may be thought that the 
argument is too redundant, and is too frequently 
re-stated. But it i¥as my wish to carry, if 
possible, the same full and irresistible conviction 
to the minds of others, which I feel myself; 
and to leaye no very material portion of a sub- 
ject of such vital importance untouched, though 
at the risk of being deemed prolix. Truth is 
the thing I have in view, and if the belief in it 
be established, either by an acknowledgment of 
the soundness of my argument, or an irresistible 
refutation of it, my object will have been equally 
obtained. 

1 have only to add, that as, during the pro- 
gress of this work, I have carefully abstained 
from every, even the smallest, iota of conversa- 
tional discussion on its subject matter ; so, after 
its publication, I hope nothing shall tempt me 
into a vivd voce debate concerning its merits or 
demerits; since the cause which it advocates 
can, in such case, scarcely ffiil to suffer from the 
unavoidable insufficiency of the support so re- 
ceived. My opinions are recorded hy the press : 
those who dissent from may refute them, if they 
can, through the same medium. 



CONTENTS. 



P«ge 
Inthopuction I 

Chap. I. 

Statement of the probable Causes whibh gave rise to^ 
and have continued to the present Times^ the com- 
monly-received Opinion of Human Nature • 5 

Chap. II. 

Moses* Account of the Creation of Man stated and ex- 
amined—The Tree of Knowledge the test of Man*s 
obedience — The certain Consequences of eating of 
its Fruit distinctly foretold to him by God — llie 
Serpent^ his Temptation^ and its success — ^The im- 
mediate effects on Adam and Eve — God's Sentences 

^ on the Delinquents considered ^ 15 

Chap. III. 

Of the word rvo^i — ^The different Senses in which it is 
used in the Pentateuch — ^No trace of any allusion to 
an Immaterial Soul in the Divine Communications to 
the Patriarchs^ nor in the four last Books of Moses. . 31 

Chap. IV. 

Of the Historical portion of the Scriptures subsequent 
to Moses — Joshua^ Judges^ Ruth^ 1 and 2 Samuel^ 
1 and 3 Kings^ 1 and 2 Chronicles^ Ezra^ Nehemiah^ 
and Esther 41 



VIII CONTENTS. 

Chap. V. 

Page 

The Book of Job— The Psalms— The Proverbs— Eccle- 
siastes — ^and Solomon's Song 52 

Chap. VI. 

The Prophets 79 

Chap. VH. 

The Apocrypha^ and the Period which interveiied be- 
twe^q tb^ .GessadoD of Inspiration and the Ministry 
of Christ 95 

Chap. VUI. 

TJHB G08PSL8 AND TBB ACTS OF TUB APOSTLBS. 

General preliminary Remarks — The Senses in which 
" Spirit" and *' Spiritual" are used — ^The Discourses 
and Parables of Christ 5 his Prophecies and their 
fulfilment of his own Death and Resurrection 3 those 
Factd cfoniBtantly insisted on by the Apostles 103 

Chap. IX. 
The Epistles and the Revelations 139 

Chap. X. 

Summary of the Doctrine — ^Arguments to shew its co- 
incidence with Scripture J with the Belief of the 
First Ages of the Church 5 with Reason — ^Absurdity 
of Metaphysical Error embraced and held fast—ob- 
jections stated and answered — Conclusion 145 



^n (f^asiny: 



CONCBRNikO 



THE NATURE OF MAN. 



INTRODUCTION. 

To a being like Man, endowed with reason and 
possessed of free will, there can scarcely be any 
inquiry so interesting* as that which concerns his 
nature, and but few objects of acquirement 
equal in value with a true knowledge of it. For 
if, on the one hand, he rate himself so low in the 
scale of creation as to esteem the period between 
his birth and death all that of conscious exist- 
ence shall ever be his, it necessarily follows, as 
experience has shewn*, that he can have no, or 

• The savages of New Holland^ who appear to be the furthest 
removed from civilization of the human race^ seem from all' 
accounts to have no or very little idea of religion^ and not 
much more' of right and wrong ; and the most hardened vil- 
lains and unrelenting murderers in civilized countries have 
generally been without any^ or at best 'with but a very indis- 
tinct notion of a future state. The terrors^ and what is mis- 
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at least very little, sense of a moral tie j while, 
on the other hand, if he attribute to himself qua- 
lities of the existence of which he has no furoof, 
but which he believes to be analogous to those 
possessed by unknown beings of a higher order 
than himself, there is not only the danger of hi^ 
being puffed up with that secret pride so grateful 
to the human heart, which makes him think 
more highly of himself than he ought to think, 
but also that he shall involve himself in an inex- 
tricable labyrinth of errors, out of which no clue 
exists to guide him. 

As the author of these pages is a firm be- 
liever in the authenticity and sacred character 
of the Scriptures, as received by the Protestant 
churches, and never knew a single individual 
(and perhaps none ever existed) who bad exa- 
mined and compared them seriously and dis- 
passionately, that was not so, they will furnish, 
almost exclusively, the materials of his work, 
as he thinks they ought to have done for the 
works of those who have preceded him on the 
same subject ; at the same time, for the reason 
before given, (namely, that those who know the 
Scriptures believe them,) it is no part of his 
plan to enter on a disquisition to prove their 

named the repentance, of such, nvhen frightened at a de- 
scription of impending punishment^ do not inyalidate the ar- 
gument. 



truth, though, in addition to the numerous irre- 
fragable arguments already in existence, he 
thinks many, and those very powerful ones too, 
anight be offered, in support of that position. 

As the nature of Man will be exhibited in a 
light essentially different^ not only from the 
commonly received notions of the multitude^ but 
from that in which it has been viewed by a long 
and illustrious series of the acutest reasoners, the 
deepest thinkers, and the best men of many 
ages, it may be deemed presumption in an 
humble and not learned individual (for it is his 
misfortune not to understand Hebrew) singly to 
oppose himself to such a host. The objection 
can occur to no one more forcibly than it has 
done to the author, who, though long satisfied 
of the correctness of his own views, has delayed 
for many years to lay them before the world, 
from a distrust of his own judgment, as it is at 
variance with the accumulated labours of ages. 
Nothing but a conviction, not only of the truth 
but of the importance of those views, and that it is 
a duty which every man owes to his fellow men to 
do them all the service in his power, (and what 
greater service can be rendered them, than to 
give them a true knowledge of themselves ?) 
could have induced him to adopt a course which 
he is well aware will expose him to many heavy 
charges and much obloquy. If, however, the 
doctrines which will be advocated in the follow- 



ing pages be true, then their speedy and uni«> 
yersal propagation and adoption must advance 
the interests of Christianity: — should they be 
false, the same Volume whence the arguments 
in their support are mainly drawn, will un* 
questionably furnish ample means of proving 
them to be so. 
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CHAPTER I. 

Statement of the probable CatLses which gave rise to, and 
have continued to the present time, the commonly^ 
received Opinion 0/ Human Nature. 

Man, according to the metapbysiciansy is a 
being composed of a material body, furnished 
with various organs, and fitted for innumerable 
functions, but subject, sooner or later, to inevi- 
table dissolution ; which body is directed by an 
immaterial soul, that shall survive it, and 
which is in its essence eternal. 

As this notion of two natures in man is not 
only of very high antiquity, but has been, and 
is, almost universal, it may seem straiige at a 
first view, that if it be a wrong one, it should 
so long have retained its hold; but when we 
consider how small a portion of mankind thinksi 
at all, and of that small portion, how very few 
will undergo the labour of minute and rigid in* 
vestigation, and even of those few who are 
willing to submit to that labour, how rare it is 
for one to be found who can, in addition, divest 
himself of prejudices implanted in his mind with 
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the first dawnings of reason, and ever since reve-* 
renced as holy truths, which it would be impiety 
to question, it is not, perhaps, a very unreasonable 
conclusion to come to, that moral science, as well 
as physical, may have had its ages of darkness, 
and may be as deficient of the only true mode 
of reasoning — namely, from facts instead of as- 
sumptions — as physical science was before the 
time of Bacon. 

This much, however, is certain, that the meta- 
physicians, from Plato down to the present day, 
have gone on each successively demolishing, very 
satisfactorily and completely, the works of his 
predecessor, and erecting his own airy fabric on 
the ruins, to be itself succeeded by a structure 
equally unstable. Now is it not a fair deduc- 
tion, from the constant mutability to which the 
supposed science of metaphysics is liable, that th^ 
whole is a delusion, founded on the assumption 
of certain data which have no real existence? 
Surely, had their theories been founded on truth, 
such men as Plato, Aristotle, Cicero, Locke, 
Reid, and the like, must have established some 
incontrovertible positions ; must have ascertained 
some undeniable truths; and have discovered 
some unchangeable principles, in which all men 
could not fail to agree, and concerning which 
there could be no dispute. 

In order that a clearer insight into the subject 
may be had, it will be necessary to take a brief 



view of the causes which probably led to the, so 
far as we know, universal adoption, by the 
ancient Heathens, of the opinions, which, under 
various modifications, they held as to the exist- 
ence and immortality of a human principle dis- 
tinct from the body ; then to shew how those 
opinions in all likelihood crept in amongst the 
Jews ; and, lastly, to point out the circumstances 
which occasioned their being received as esta- 
blished facts by the Christian world of modern 
times. 

It is not, perhaps, an improbable conjecture to 
suppose, that, when the first death had afforded 
a practical illustration of the effects produced on 
man by the reception into his system of that 
deadly poison, the forbidden fruit, — however 
Adam, and the small portion of his antediluvian 
posterity who continued to worship God as 
well as their fallen nature would permit, might 
wait for his promise of the restoration of immor- 
tality to mankind, through the instrumentality 
of the Seed of the Woman, — yet that the de- 
scendants of Cain, aware of their original un- 
dying nature, but seeing on all sides of them proofs 
of inevitable mortality, might, with that fond cling- 
ing to conscious existence inseparable from ani- 
mal life, have flattered themselves into the pleas- 
ing delusion, that though the organs through 
which they had received their ideas did crumble 
into dust, yet that the ideas themselves might 



lurvive and continae to exist io some indefinable 
state (which was afterwards called the soal >° 
factt to use the beautiful language of the Pieticber, 
(Eccl. vii. 29), " that God hath made man up- 
right, but they have soi^bt out many inven- 
tions." At all erents, if such a notion did not pre- 
vail before the Flood, it became very geoeral soon 
after that event ; for the divine hononre paid to 
Niniis, after his death, necessarily suppose a con- 
scious portion of him surviving. The belief al«o 
of the Egyptians, that the soul would exist so 
long as the body could be preserved, (whence 
their embalming, and dry cemeteries for the* 
general population, and their indestructible pyra- 
mids to hold the bodies of their kings) — the 
metempsychosis of India, the Hades of the Greeks 
and other Western nations, and, in short, all the 
ancient Pagan theories of the double nature of 
man — can be traced to so very high an antiquity, 
that if not antediluvian, they became the tenets 
of the whole Gentile world very shortly after the 
Deluge. 

But these tenets, though so universal through- 
out the Gentile world, were still MXCLUSirSLY 
Gentile, until after the destruction of the Tem- 
ple and the captivity of Judah in Babylon and 
Persia. 

The writings of Moses, unless very fenciful in- 
terpretations be put on various parts of the 
simplest narrative ever penned by the hand of 
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man, warrant no inference that he knew of, or 
believed in, the existence of an immortal quality 
in man, separate from, and independent of, his 
body. The historical books of the Old Testament 
contain no passages which can fairly be con- 
strued to favour such an opinion, but many which 
bear quite the contrary way. The Psalms, the 
Proverbs, the Canticles, and even the Book of 
Job, (though evidently written by one well 
versed in eastern lore), are fnll of passages di- 
rectly in the teeth of this heathen doctrine, and 
the prophetic writings give it no better counte- 
nance. But after the return from the captivity, 
the Jews, (who, as their whole previous history 
shews, were great copyists of the nations around 
them), although they never again relapsed into 
sheer idolatry, for which they had already smarted 
so severely, yet brought back to their own 
country many of the fantastic theories, and 
much of that belief in an unreal world, with 
which the people among whom they had dwelt 
were so strongly imbued : and their literature, 
which soon after this time ceased to be inspired, 
exhibits a totally different character from the 
Sacred works, as may be seen by a reference to 
many parts of the Apocryphal books in our 
common Bibles, and still more forcibly, I be- 
lieve, (for 1 am not acquainted with them) in the 
writings of the Jewish rabbis. 

In consequence of this importation of Gentile 
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superstition^^ uid the iDCorporati<m of them with 
the general creed of the nation^ though- in no 
part countenanced by, and in many points op - 
posed to their canonical books, the Jews, (or at 
least those of them who had any pretensions to 
religion, for the Saddueees can scarcely be said 
to have had any), at the advent of our Lord, 
believed not only in the separate existence of the 
soul, but in a world of invisible beings, some 
good, but the greater part evil, to whose agency 
they attributed most of the misfortunes, and more 
especially the diseases, which afflict mankind. 
From errors of this sort, or indeed from any mere 
errors of science, since they did not affect the 
scheme of Christianity^ it appears to have been 
no part of the design of the Almighty, either in 
the inspiration of the Scriptures^ or the ministry 
of our Saviour and his Apostles, to free mankind. 
All that was necessary was to deliver the inspired 
words and writings in such terms as should be in 
accordance with the actual facto which man, in 
the course of his search after knowledge, might 
discover : and this has been done in so astonish- 
ing a degree, as to afford, perhaps, one of the 
most powerful arguments which can be used in 
favour of the divine origin of the Scriptures; but 
the proof of their truth, as before stated, forms 
no part of the present design.^ These two ex^ 
traneous opinions, therefore-^ the belief in the 
separate existence and immortality of the soul, 
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and in the existence and agency of spirits, (witli 
the latter of which, however, this work has no- 
thing to do) — which the Jews had engrafted on 
their own creed, since no express contradiction 
was given them in the Christian Scriptnres, 
(though those Scriptures contain numerous pas- 
sages which seem not reconcileable to at least 
the former of those opinions), went, with innu- 
merable other errors not affecting the doctrines 
of Christianity, to make up a portion of what 
were received as undoubted facts, not only by 
the early Jewish Christians, but by the Gentile 
converts likewise, who, in common with the 
heathen world in general, had for the most part 
their minds previously possessed with a similar 
belief derived from the same eastern sources. 
Hence the numerous heretical sects, which, even 
so early as the first century, sprung out of the 
Gnostic philosophy, and did such incalculable 
injury to Christianity; which was still further 
adulterated by the adoption of the Platonic phi- 
losophy, by Origen and others, and by the 
spreading of the Manicheean opinions ; all of them 
debasing the pure doctrine of the Gospel, by the 
admixture of heathen, fanciful, and absurd notions. 
The persecutions, too, which the Christians un- 
derwent in the ages immediately following the 
founding of their religion ; the inextricable con- 
fusion consequent on the irruption of the barba- 
rians, and the destruction of the Western empire ; 
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the imbecility or wickedness, or both, of most of 
the rulers of the Eastern one ; the innumerable 
heresies which in every age sprung up ; and the 
fury with which each sect, as it got uppermost, 
persecuted the rest ; and lastly, the schism and 
implacable hatred between the Greek and Latin 
churches, left little more for those Christians, 
who adhered to the simple doctrines delivered 
by the Apostles^ to do, than to hold fast their 
faith, and suffer for it ; and certainly afforded 
but slender encouragement to them to investi- 
gate abstruse theories, or combat speculative 
opinions, and still less to promulgate truths the 
avowal of which was sure to bring them to the 
arena^ the scaffold^ or the stake. Add to all 
this^ that the philosophy of Aristotle, which was 
cultivated by some of the early fathers of the 
Church, and became ultimately, for many 
centuries, the only mode of reasoning used in 
the schools, though a stupendous monument 
of the discernment and acuteness of its gifted 
author, yet being founded on a false view of 
human nature, could only tend to prolong error 
on that subject. 

At length came the Reformation; for more than 
a century after which, however, little seems to 
have been done in what may be perhaps allowably 
termed the philosophy of Christianity : but in the 
seventeenth century, and still more in the 
eighteenth and nineteenth, unfortunately for the 
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cause of tratb, a set of men has appeared, who, 
miscalling themselves philosophers — some of them 
utterly unacquainted with, and the rest having* 
but an imperfect knowledge of the subject — have 
presumed to constitute themselves the teachers 
of marikind on all that it most concerns them 
to know, and as they, the pseudo-philosophers, 
condescend to term it, to relieve them from the 
bondage of superstition. Of these some have 
been atheists, denying the being of a God, or at 
least his providence ; but the palpable absurdity 
of such a doctrine has deterred all but a very few 
from embracing it. The far greater number have 
been either men who, allowing the existence of a 
God, and perhaps of the human soul, have yet 
rejected all belief in revelation, or else persons 
who, without very much concerning themselves 
as to the question if there be a God or no (with 
which, indeed, if their opinions be correct, they 
have little concern), hold that when man dies he 
perishes altogether, and has nothing more to hope 
or fear. This last opinion, which, were it to be- 
come general, would again inevitably "fill the 
earth with violence," (Gen. vi. Ji) has been for 
many years gaining ground, and is still on the in- 
crease. Of the causes which have led to the v ery 
common prevalence of this latter opinion, perhaps 
the advance of the physical sciences generally, and 
of anatomy in particular, is the main cause. For the 
adepts in these sciences, finding their discoveries 



irreconcileable with the doctrioeg of the metaphy- 
lical school, aware that Christianity has been so 
mixed up wjtb thme doctrines as to be aniversally 
considered inseparable from them, — onable, or 
rather unwilling, to spare the time, and still 
more loath to take the trouble of searching- for 
the truth where alone it can be found, in the 
Scriptures; — perhaps not even aware that tbese 
contain any thing which they have not already 
been told,-^and possibly moved by that secret 
pride, so common, alas ! to all our hearts, which 
whispers that when we differ from the multitude 
we necessarily rise superior to it, rush into a dis- 
belief of all religion, natural or revealed, as the 
only creed (to use a paradoxical term) consonant 
to reason and their experience. 

In the following pages it is intended— 

Jst. To shew from the Scriptures of the Old 

and New Testaments what the nature of 

Man is ; 
2dly. To examine such texts as may seem to 

be at variance with the doctrines here mainr 

tained ; and 
3d1y. To point out the reasonableness of those 

doctrines, and their perfect harmony both 

with revelation and science, so far as the 

latter has gone. 
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CHAPTER II. 



Moses* Account of the Creation of Man stated and 
examined — The Tree of Knowledge the test ofMan^s 
obedience — The certain Consequences of eating of its 
Fruit distinctly foretold to him by God. The Ser- 
pent, his Temptationy and its success — The immedi- 
ate effects on Adam and Eve — God*s sentences on the 

' Delinquents consider ed* 

Gen. i. 26. — And Ood said. Let us make man in our image^ 
after our likeness^ and let them have dominion over the fish of 
the sea, and over the fowl of the air, and over every creeping 
thing that creepeth upon the earth. 

7. — So God created man in his own image, in the image 
of God created he him; male and female created he them. 

Ch. ii. 7. — And the Lord God formed man of the dust of 
the gronnd, and breathed into his nostrils the breath of life, and 
man became a living soul. 

Such is the plain, simple, and only rational 
account ever given of the formation of man. 
God having, by a series of progressive opera- 
tions, created a world, and successively stored it 
with vegetable and animal life, at last forms the 
being who is to have dominion over the whole, 



and out of the dost of the ground makes man in 
his own imag«, furnishes him with organs >vhich 
impart to him (vastly inferior, indeed, in deg-ree, 
but alike in kind,) some of the qualities of the 
divine nature, and endows him with life, to be 
maintained uninterruptedly through the roedium 
of the atmosphere which surrounded him, and of 
the herbs and fruits with which the earth was 
stored. 

It is of importance to observe, that the expres- 
sion in cb. ii. 7, which our translators have 
rendered "soul," is essentially the same as that 
which in cb. i. 30,31,24,00, they have trans- 
lated "life." Now such a deviation from the 
sense of the original was certainly not justifiable, 
since it makes a distinction between the charac- 
ter of the life given to man, and that bestowed 
on other animals, where Moses has noade none. 
The words, therefore, which they have rendered 
"man became a living soul," ought probably, in 
conformity to the phraseolc^y adopted in ver. 20, 
31, 24, 30, ch. i. to have been " man became a 
being or thing of life." In the marginal reading, 
indeed, ver.20,"soul," and ver.30,"alivingBoul," 
is stated to be the Hebrew ; but it is clear from 
the whole context, that the translation of the four 
former verses, as in the text, is correct, and as 
Moses, in ch. i. 7, uses the same word to 
denote the life of man, he could, in this passage 
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at least, refer only to his animal life.^ It is, 
perhaps, worth noticing* here, that this precon- 
ceived notion of the two-fold nature of man 
probably led our translators to render the expres- 
sion of Moses by which life or a living being is 
denoted, by a variety of words of diflferent signi- 
cation. By this I do not mean to throw any 
imputation on their learning or integrity, since, 
where they have not the word '* soul" in the text, 
they generally give it as the Hebrew in the mar- 
gin, but I make the remark merely to shew, 
that when the minds of even the best and 
ablest men become imbued with a leading idea, 
every thing, however opposite in its nature, is 
made to bend in conformity to it. The Sep- 
tuagint version, however, (which, as having been 
made previously to the reception of Gentile 
fancies into the Jewish creed, must evidently 
offer by far the best key to the difficult passages 
of the Old Testament,) with great consistency 
always translates ^he word by \)/u;^yi (sometimes 
with ^(an added), which term the translators 
use, I think, in the ^acceptation of life and 
sensation, as otherwise in many passages their 
rendering would be nonsense. 

In viewing this account of the formation of 

* Vide Dr. Dodd^s Dote on this passage^ also Grotins^ and 
Numb, icxxi. 28^ where '' one soul of 500 of the persons of the 
beeves^ of the asses^ and of the sheep^" is directed to be 
levied. . 

C 
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jnan dispassionately, and withoat reference to 
any supposed knowledge or infomiation grained 
elsewhere, it strikes one forcibly, that there is not 
only no direct assertion of an immaterial^ and 
immortal substance being a portion of his naturet 
bat that there is not even any allusion which can 
be construed to imply the existence of such. The 
likeness of God in which man was made haa 
been always deemed by the best commentators 
to have consisted in the resemblance which 
certain qualities with which he was gifted bore^ 
in a small degree, to perfections inherent in his 
Divine Creator; and whether these qualities 
appertained to this supposed immaterial soul, as 
the commentators assert, or were the effect of the 
exquisite organs with which man was provided 
(then, doubtlessly^ more perfect than any things 
bur imagination can picture), the resemblance 
remains the same, and the description is equally 
applicable to either case. 

But if an immaterial and immortal soul did 
indeed form an integral portion of Adam, is it not 
roost extraordinary that Moses, 'Mike whom 
(until Christ) there arose not a prophet in Israel 
whom the Lord knew * face to face'* (lieut. 

* The words ^^ matter^" '^ immaterial/' &g. are^ and will be^ 
used in the commonly accepted sense^ for the sake of brevity 
and perspicuity ; but the author's assent to the metaphysical 
definitions and doctrines of matter^ nuDd^&o. is by no maana 
to be thence inferred. 
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xxxiv. 10) — who wis specially inspired to givft 
a true account of the Creation, — who has given 
that account in the simplest and most perspicuous 
language ever used by man, — should have been 
totally silent as to what, had it been the fact^ 
would have been by far the most important part 
of the revelation ? Is it consonant to any allow- 
able mode of reading the Scriptures, to believe 
for an instant that a truth of such transcendant 
moment, would not, like the rest of his informa- 
tion, have been communicated by the inspired 
writer in direct terms, and not have been left to 
be gathered by inferences ? The thing seemd 
incredible, yet such is the fact, if the common 
iiotion be the correct one, 

* 

Gen. ii. 8, And the Lord God planted a garden eastward 
in £den^ and there he put the man whom he had formed 
(v6r. 15.) to dress it and to keep it 

9. And out of the ground made the Lord God to grow 
every tree that is pleasant to the sight, and good ; the tree of 
Life also in the midst of the garden^ and the tree of Knowledge 
of good and evil. 

16. And the Lord God commanded the man^ saying, of 
every tree of the garden thou mayest freely eat ; 

17. But of the ir6e of the Knowledge of good and evil, 
thou shalt not ecit of it, for in the day that thou eatest thereof^ 
thou shalt surely die. 

Moses, having declared the objects and 
order of Creation, "and that God saw every 
thing that he had made, and behold it was 
very good," (ch. i. v. 31) that all things were 
in exact conformity to the design of their Maker, 
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and therefore perfect in their several kinds, 
proceeds to describe, in the words just quoted, 
the situation in which man was placed, and tbe 
one only condition, namely the abstinence from 
the fruit of a particular tree, on which the con- 
tinuance of the life he had received, so foil of all 
the means of enjoyment, was made to depend. 

One can imagine that to a person reading- the 
foregoing account without any previous l)ias, 
nothing can appear more plain, clear, and simple, 
and yet scarcely any portion of the Scriptures 
has received a greater number of interpretations. 
To pass by the fanciful reveries of the Jewish 
doctors^ Fawkes says, that the ancient fathers 
*' thought that the tree of life had the virtue to 
repair the animal spirits^ and maintain the bodily 
organs without decay, until man should have'beefn 
fit to be translated into another world." Now 
whiatever they thought, it is clearthat Moses gives 
not the slightest intimation of any translation to 
another world, or that man would at any future 
period be placed in a different state of bein^** 
on the *drttPBiry, he most distinctly intimites the 
petmkMncy of his then happy condition, if li^ 
obeyed thie command which Was given him'. 'Sir 
William Jones seems to think that, though iMokeis' 
account 4)^ substantially true, yet that it is pW- 
bably ciouclied in figurative lainguage; btit ^h^ 
extreme simplicity of the narrative, tbtaliy V6id 
of ornament, and relating all the circumstances. 
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as events which had actually taken place, forbid 
any such, supposition ;^ more especially when it is 
remembered that its author has^ia a great num- 
ber of iustaucesy shewn his perfect command of 
the highest order of figurative language^ where 
the subject required it. Bishop Home considers 
the tree of the knowledge of good and evil to 
have been an emblem or symbol of the love of 
the world, the lust of the flesh — the (ppounfAo. o-afxo? 
of our Ninth Article ; and the tree of life also 
as symbolical and sacramental : he says; " That 
some of the objects in Eden were of a sacra- 
mental nature we can hardly doubt, when we 
read of *the tree of knowledge and the tree of 
life.'" The fruit of a material tree could not by 
any virtue inherent in it convey the knowledge 
of good and evil, or cause that by eating it a 
man should live for ever : but such fruit might 
be ordained as a sacrament, upon the participa- 
tion of which certain spiritual effects should 
follow. This is entirely conformable to reason, 
to the nature of m^ii, and. to Religion." And of 
nearly the «^me import was the opinion held by 
Origeii, whp says, " who is so weak as to think 
that God planted a garden like a husbandman^ 
and m it a real tree of life^ to be tasted by cor- 
poreal teetli, or that the knowledge of good and 
evil was to be acquired by eating the fruit of 
another tree ?" Now what can be a stronger 
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proof of the astonishing effects of homan preju^ 
dices, than the two last quotations. Here are 
two men of the most nnquestionable piety, zeal, 
learning, and sincerity, declaring, the one in 
positive terms, the other impliedly, that God 
could not impart to the fruit of two several treea 
qualities which should, if such fruits were re- 
spectively eaten by man, produce certain eflects 
on him, of which he was previously apprised : 
in fact, that he could not do that which God 
himself expressly asserts he had done. 

Genesis, iii. 1. Now the serpent^ was more subtile >t1ian any 
beast of the field which the Lord God had made. And he said 
unto the woman, Yea^ hath God said. Ye shall not eat of every 
tree of the garden ? 

2. And the woroaa said unto the serpent, Wq may eat of 
the fruit of the trees of the garden : 

3. But of the // uit of the tree which is in the midst of the 
garden, God hath said. Ye shaM not «at of i^, neithec sVall yQ 
touch it, Ust ye die. 

4. And the serpent said unto the woman. Ye shall not 
surely die : 

5. For God doth know that in the day ye eat thereof^ then 
your eyes shall be opened, and ye shall be kis gods, know- 
ing good and eviL 

6. And when the woman saw that the tree was good for 
food, and that it was pleasant to the eyes, and a tree to be 
desired to make one wi»e, she took of the fruit thf reoi^ and 
did eat, and gave also unto her husband with her; and he 
did eat. t 

7. And the eyes of them both were opened, and they knew 
that they were naked. 



* It is worthy of remark that the serpent was the great 
object of Egyptian idolatry, and ihdeed its ^oHhip s^ms to 
have formed a portion of that of the whole 'heathen wnil. - 



- : 14. And tb« Lord God said uiito the serpent, Becanise 
thou hast done this thing, thou art cursed above all cattle^ and 
above every beast of the field ; upon thy belly shalt thou go» 
and difst shalt tbfM} eat all the days of thy life : 

15. And I will put enmity between thee and the woman, 
and between thy seed and her seed ; it shall bruise thy head, 
and thf>a sha}t bruise his heel. 

16. Unto the woman he said, I will greatly multiply thy 
sorrow and thy concepftioo \ in sorrow thou shalt bring forib 
cbiMren ; and tby desire shaQ be to thy husband^ and he shall 
rule over thee. 

17. Atid unto Adam he said^ Because thou hast hearkenedl 
iinto the voice of thy wife, and hast eaten of the tree^ of which 
I commanded thee, saying. Thou shalt not eat of it : cursed is 
^e ground ibr thy sake ; lot (borrow shalt thou eat of it aB the 
days of thy life* 

] 8. Thorns also and thistles shall it bring forth to thee ; 
and thou shalt eat the herb of the field ; 

. 19. In the sweat of thy face shedt thou eat bread, till 
thou return unto the ground; for out of it wast thou taken : 
Ibr dust thou atl^ and unto dttst shalt thou return. 

22. And the Lord God said. Behold, the man is become 
as one of us, to know good and evil : and now, lest he put forth 
Us hand, and take also of the- tree of life, and eat, and live 
ibr ever. 

24. So he drove out the man ; and he placed at the east 
of the garden of Eden cherubims, and a flaming sword which 
turned every way, to keep the way of the tree of life. 

Without entering into a discussion of the nu- 
merous hypotheses concerning' the temptation o£ 
E?e^ which, however, may be reduced under 
three heads— 1st, Those which suppose the whole 
narrative to be an allegory, 2d. Those which 
attribute her deception to the agency of a wicked 
being, of a nature different from any inkabitanO 
of the earth, and called in the New Testament 
Satan. And 3rd, Those which consider the events 
to have actually happened as related ;-^it may 
not be amiss to remark, that it by no means 



24 

foHow» that wj9 are justified in rejecting or ex- 
plaiiirii^ ainajf die meaning of a plain narrative, 
meveiy beeati$e the foots it relates are unlike any 
others with which history, or ou own ohserva- 
tioDf ha?e brought us acquainted. Such a made 
of proceeding not only incurs a tremendous risk 
iu matters of faith, but is in itself highly unphi- 
losophical ; for sorely nothing can be more con- 
trary to sound sense than to refuse assent to a 
well-attested history, corroborated by all the 
concurrent testimony <^ which the subject is 
eapable, merely because no occurrences of the 
same kind which it records happen now. Many 
ef the events mentioned in the Book of Geneais 
could only hare happened onoo: such as the 
toeation of the earth and its occupanls in 'sir 
suocessiYe periods^ termed days« which beiag 
beyond the knowledge or comprehension of 
tite would-be-wise men of the seventeenth and 
mghteenth centuries, was a fertile source' of infi^ 
delity ^and ridicule to them. Whereas d iseoveriea 
of ouF own times have shewn^ from .aumenma 
observalioas^^ that there is every reason t0;belieiro 
the ccustof our globe to have received its fotm^ 
become clothed with yegetables, ajad hmiX) i&hm^ 
bited by animals, in the order which Mos^ tets 
down, Such* too, was the transgression of man^ 
of the fruits of which we have ample tef^itnony, 
in the $ure death which has awaited aJJ^ bis pos- 
terity.^ and (the last to be here netio^) the 
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Deluge, the disbelief of which Was long a fe- 
vourite position of the infidel, but the proofs of 
which have been so accumulated by recent dis- 
coveries, as to have rendered this as untenable as 
the other positions of unbelief. The temptation 
and fall, therefore, resting on the same authority 
as the rest of the narrative, oppose no greater 
reasonable difficulties to the belief of them, than 
do the other events recorded by the inspired 

writers. 

The man and woman, notwithstanding the 

express command of God to the contrary, and 

the inevitable penalty of death denoanced as the 

consequence, did, however, eat of the fruit of 

thfe tree of the knowledge of good and evil. The 

first and probably almost instantaneous effeotof 

llie receipt of this deadly poison into the human 

system, was, ad indeed their betrayer had told 

ihem it wouid be, the knowledge of good and 

evil. Perfect themselves, and surrounded by 

creatures, perfect in their kind, they had pre- 

Yioudly known only that which was good ; but 

new ♦^ tbeir eyes were opened," and they knew 

evil 3 they saw that they had no* only ti-ans- 

gressed the one single command of their Maker 

and sole) ^etiefector, but that they had done so 

from liiotives tbemost audacious and ungratefbl j 

ior, adopting the suggestions in ver. 4 and 5, they 

not -only diisbeKeved his word, and made light of 

his thif^eat of death,, but actually attempted, by 
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tbii acl of * 4iMbe^ifoe» (» plwe Uiewlelre^ her 
ymkd hit power^^to be aa go4$; to beoooie hw 
tqoalft, anil to set bim at de6aiic^; Before tibeif 
disobedience, too, ^ Tbey vere both naked, tb^ 
matt and bis wife^ and were n^t ashamed^.'* 
eb. ii. T. 3d« Ighorant of eviU tbey bod nMigbt 
lo conceal; but, after tbat^ <Mbey knew that 
they were naked ; and tbey ae wed 6g*-IeaTe» to- 
getbeiv and made tbem9elyc8 aprons!" (q. iii. 
y. 7.) under the first impulse of shame and fear 
tbey sought to hide a, portion of dieir persoDsr ; 
boty '^ when tbey beard the voice of the Lord 
God walking in the gardea in the cool of the 
day, Adam and hia wile hid themselves fromr die 
presence of the Lord God among the tiees of 
tbe garden, (v; 8.) Their terror became so great 
that they endeavoured to conceal themselves al- 
together. Theacome the sentences on the several 
delinquents ; and Adam is told at the close of 
bis, (what he probably did not know before) that 
^< dust he was, and to dnst he should return.'' 
" It may not be amiss here agaia to observe^ in 
addition to what has before been; stated, that 
when any evet^i is recorded by the Scriptures, it 
certainly involves great danger of misinterpntta^ 

* MUtoiihftSfiittb&tllQfightbefmtifuUys 

With Bhew8j( mere shears of fleemiqg P|ire. . ^- 

JSo passed tbey naked on, nor sbunn'd the sight 
Of God or ange}> for they thought no HI. ' ' 
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iion, if the liteml momiiig be fcittered.away by 

a mystical or allegorical interpretatioBj in /cqik 

forinity to the views of the eoiniii€fntator» ,an4 

that JD^rely be^causehe biqiaelf hss bad ao expe^ 

rience .of similar events. Let uatake^for in^ 

stance, the account of the two trees in Eden ; 

one commeDtator, seeing, as he thinks, nothing 

at present in the shape of fruit or: any other pro-i 

duct, which would either impart to him a know* 

ledge of good and evil, or convert tliat which 

^as formed to endure for ever in a vital statCj to 

one of unconsciousness, immediately concludes 

thsU; the whole narration concerning the frait of 

the tree of the kuowledge of good and evil is 

j6gurative» all^^rical, or typical. But wb«^ is 

there to be found in this account, even if taken 

literally, m;Qcb more wonderful thau what we 

CH>nstantly witness ourselves ? Look f<^ iostanee 

at the case of fermented Uquoiffii, and especially 

ol ardent spirits; would not an account of their 

effects seen^ very incredible to ^ people who had 

,Bot seen them ? And have they not nearly ex- 

, lE^rminated the native tribes, and beea as it were, 

to the simfde savages of North AmerJoa, a minof 

iruit of the knowledge of good and evil ? Again, 

suppose a dozen persons educated to maturity, in 

a seclusion which should exclude from them the 

knowledge of death ; Tvould not the effects of the 

more powi^rfhl pdisdns on a humah being, appear 

as surprising to them as those of the- fruit of the 



tree «f.i(Qovl«dge.<lp to iw? Ip fpf$i pe. ^^U 
find, .if we will but look steediaatl;. qo wimt. 19 
pAwing around us, that events are contuiu»lly 
liappeoing: whicb, stripped of fatniliarUyf ar*^ >Q 
their oa^ire almost if not equally as woiuIerA^I 
B» those we hare, beea considering* aad.wfaiph 
vould, bad they occurred but once, and been the 
sut^ect of history, have been as difficult of com- 
preheosion and belief as those recorded in the 
passages under cousidemtioo. 

But not only does the account of Moses not 
countenance the doctrine of two distinct natures 
in man, but seems utterly irreconcileable to such 
being the case. For if, in addition to, and in- 
dependent of, the organs of sensation and the 
possession of animal life, man was, at his creation, 
endowed with an imperishable, immortal sub- 
stance, capable of perception, thought, and action, 
imbued with cousciousnesss, and instinct with 
vitality, on whose powers his olher portion was 
but a clog, slight wan the penalty of death. 
Those whc> contend for this doctrine, tell us, 
indeed, that "his soul would survive, and be 
punished in another, life." But where is .there 
a single syllable in the whole narrative, which 
can be cited to . give even a colour to this asser- 
tion? and how entirely incompatible is it with 
the sentence on Adam, ver. 19 — " In the sweat 
of thy faoe shalt thou eat bread, till i/ipu return 
unto the ground, for out of it. wast thou taken. 



fof dastTHOtJ sn-t, kM to didst :^Wlt tndv re- 
turii/'^ ' Not thy body, not the ihei'e ahmmt 
portion of thee^, shall retarn tor tlie earthy from 
\Vhich it was tdten, but ♦THou thyself, thetbhtrle 
tntthf shaft cease to exist an organfzed beingj^ 
and shalt agkth be resolred into the elements 
out of which thou wast formed. Opposed as thisf 
may be to preconceived opinions, what other 
meaning' can possibly be affixed to the words of 
the sentence, without resorting to a mode of frt- 
terpretation so arbitrary and fanciful, as to be 
unanimously rejected by all sober-minded com- 
mentators, when treating on those portions of 
the Scriptures which involve no contmdictioris 
to their prejudices ? So strong, indeed^ h the 
language both of the prohibition and the seii- 
fence, that even if man did or do consist of two 
distract natures of body and soul, it is impossible 
to read the words in any way which does not 
apply to the whole man — to the soul as well as 
to the body; not the slightest reference being* 
made to the exemption of any portion of him 
from the death he had incurred. 

But the fact of the perfect nature of man, and 
of his destined immortality when first created; 
are not left to be inferred; the appointed means 
by which his existence was to be indefinitely 
prolonged are described. Nay, so tfanisceiidaint 
Were th^ vivifying powers of the tree of fifei that 
they had virtue to neutralize eveii' fllte iticttii 
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poisdn of the tree of knowledge, and caused the 
Almighty to place an insurmotintahle barrier 
before the former, lest that world which he had 
made for the permanent abode of a race of inno- 
cent beings, should become the habitation of 
endless generations of immortal sinners, too well 
knowing good from evil, and ever prone to fol« 
low the latter* 
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CHAPTER in. 



Of the Word nOU^i. — JTie different senses in which 
it is used in the Pentateuch. — No trace of awy allu- 
sion to an ImMaterial Soul in the Divine Communis 
cations to the Patriarchs, nor in th^fout last BookM 
qf Moses* 

Thbj preceding chapter having* been devoted 16 
an endeavour to prove that no part of Moses^d 
iaccoiint of the creation, temptation, fall, arid 
^oom of man, countenances the opinion o^ the 
existence of a soul independent of the body, the 
present will be employed in the examination of 
such other passages in his works as appear rele- 
vant to the subject. 

It is to be observed that not only is the word 
rp^i, which is supposed to denote the immate- 
rial principle in man, used by Moses and the 
other authors of the Hebrew Scriptures, who 
wrote previously to the return from the Babylo- 
nian captivity, in various senses, but that the 
corresponding term in other languages is also 
similarly used by the writers in them : thus the 
^vp(fi of the Greeks, the animus of the Romans, 
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the satvl (or sool, as we spell it) of the Saxoos, and 
corresponding words in, probably, many other 
languages, were, and continue to be, used to de- 
signate a variety of things and qualities beside 
the immaterial principle. Now it certainly does 
seem very extraordinary, that if there be such a 
principle existing in man independent of sen- 
sation, not only the most ancient language, and 
that in which the history of his origin is written, 
but also the highly cultivated languages of the 
most civilized, and the narrow vocabularies 
of the rudest nations, should none of them afibrd 
a term, whereby to mark at once, without the 
possibility of mistake or confusion, the far most 
essential portion of his nature : yet such is the 
fact. Let us see the senses in which the term is 
used by Moses, in those portions of his works 
not yet noticed. 

1st. Human Individuals. 

Gen. xii. 5. Abraham took Sarai his wife^ and Lot his 
brother's son> and the §oul8 that they had gotten in Haran. 

(This sense is used in ch. xxxvi., 15, 18, 22, 
25, 26, 27 ; £xod. xii. 4 ; Lev. iv. 2, and in nine 
or ten other passages of the same book, and of 
Numbers and Deuteronomy.) 

Ch. xvii. ] 4. That soal shall be cut off from his people. 

(The same form of expression, the '^ soul shall 
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be cut off/' occurs above twenty times in the 
Pentateuch.) 

2d. Life — vital principle. 

Gen. ix. 4. But flesh with the life thereof, which is the 
blood thereof, shall ye not eat. 

5. And surely your blood of your lives will T require ; at the 
hand of every beast will I require it ; and at the hand of 
man : at the hand of every man's brother will I require the 
iife of man. 

Ch. XXXV. 18. And it came to pass as her soul was depart-^ 
ing, for she died^. 

Exod. XXX. 12. When thou takest the sum of the children 
of Israel after their number^ then shall they give every man a 
ransom for his soul unto the Lord. (Also ver. 15 and 16.) 

Lev. xvii. IL For the life of the flesh is in the blood : and 
I have given it to you upon the altar to make an atonement 
for your souls : for it is the blood that maketh an atonement 
for the souL 

14. For it is the life of all flesh ; the blood of it is the life 
thereof: therefore I said unto the children of IsTael> Ye shall 
eat the blood of no manner of flesh: for the life of all flesh is 
the blood thereof. 

Deut. xii. 23. Only be sure that thou eat not the blood : 
for the blood is the life ; and thou may est not eat the life with 
the flesh. {Vide her. xxiv. 17, 18.) 

In this sense the word occurs in several other 



* It may perhaps be said, that as the soul at the time of 
death is supposed to quit the body, most of the texts quoted 
in this section are as much in favour of the commonly received 
opinion as against it ; but it should be recollected, (as has 
been endeavoured to be shewn in the remarks on Gen. ii. 7, 
compared with ch. i. 20, 21, 24, 30, and on Gen. ix. 4, 6,) 
that Moses uses the term to denote animal life alone ; and 
surely nothing can more tend to produce error, than to affix a 
meaning to the words of an author which it is plain he never 
contemplated. Virf^ Lev. xvii. 11, 14. 

D 



34 

places in tbe works of Moses ; but tbose w^hidi 
are above quoted bave been selected, because they 
shew most decidedly that he applied tbe term 
indiscriminately to man and beast; for in the 
original^ the word which our translators 
bare rendered sometimes '' life;' and sometimes 
'' soul/' is the same in every instance, and as in 
many of tbe passages quoted (and in numerous 
others which might easily be added to them^ 
the expression cannot possibly mean any things 
but animal life, it certainly must be allowed to 
be a most unsafe mode of interpreting Scripture^ 
to say, that the same word, in the same sentence, 
applied, without any apparent distinction, to a 
human being and a brute-creature^ should, as to 
the former, signify an immaterial essence ; as to 
the latter, mere vitality. 

3rd. Powers of the mind — ^Understanding, 
Inclinations, Affections, Appetites, Thoughts, 
Wishes, Desires, Feelings. 



Gen. xxvii. 4. Make me savoury meat, such as I love, and 
bring it to me^ that I may eat ; dutt my $(ml may bless thee 
before I die. 

19. Arise, I pray thee, sit and eat of my Tenison, that thy 
aoul may bless me. 

25. And he said. Bring it near to me, and I will eat of my 
son's venison, that my soul may bless thee. 

zxxiv. 3. And his sou/ clave unto Dinah, the daughter of 
Jacob. 

8. And Hamor communed with them, saying. The soul of 
my son Shechem longeth for your daughter ; I pray you give 
her him to wife. 
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- xlii. 21. And they said one to another^ We are verily 
guilty concerning our brother^ in that we saw the anguish of 
his soul, when he besought us, and we would not hear.* 

xlix. 6. O my soul, come not thou iffto their secret 

Lev. xxvi. 1 1. And I will set my tabernacle among you ; and 
my soul shall not abhor you. 

(30. And my soul shall abhor you.) 

15. And if ye shall despise my statutes, or if your soul 
abhor my judgments. 

Num. xi. 6. But now our soul is dried away ; there is 
nothing at all beside this manna before our eyes. 

xxi. 4. And the soul'^ of the people was much discouraged 
because of the way. 

5. Our soul loatheth this light bread. 

Deut. iv. 9. Take heed to thyself, and keep thy soul dili-* 
gently. 

29. If thou seek him with all thy heart, and with all thy 
soul. (Vide also ch. vi. 5; x. 12; xi. 13 ; xiii. 3 ; xxvi. 16; 
XXX. 2 — 6.) 

xii. 15. Thou mayest kill and eat flesh in all thy gates, 
whatsoever thy soul lusteth after. 

Gen. xii. 8. Audit came to pass in the morning, that his spt- 
rit was troubled. 

Exod. vi. 9. But they hearkened not unto Moses for anguish 
of spirit (6Kiyo\pv\iaQ,) 

XXXV. 21. And they came, every one whose heart stirred him 
up, and every one whom his spirit made willing. 

« 

Many more passages of a similar nature to 
those before quoted in this chapter might be 
added, but it is conceived that enough has been 
said to shew that however general the notion of 
an immortal principle, distinct from the body, 
may have been, and is, no argument can be fairly 
drawn from those passages, or the other similar 
ones in the Pentateuch, in its favour, since it is 



* The Septuagint has oXiyoxl/vxnffev 6 Xabg, which, perhaps, 
may be well rendered, *' the people were faint-hearted." 
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dear ths^t Moses uses the term supposed to ex- 
pi^ss it ia many different senses, but never < in 
thait «eime vhiob ^leceaaarily indicates a; separate 
immaieifialtprincipU in mm. . . 

And- Ikepe it may b^- remarked^ that hlid there 
been such a separate principle as; tbe'SolU ii« 
supfiosed to be^ it is. inet edible, ' a^ hat ileen said 
before > that -no toaee of any such* revdiajtion 
should be found in the writings of Moses^'^hore-* 
cordsi not only his own personal ^omnMitucatioiis 
wdth God^butis the historian of all the patri* 
archs«'* Tbus^ in the sixths seventh, and eig^h 
chapters of Genesis, which: contain the account of 
the Defuge, though ''Noah wasa just macD^nd 
perfect in' his generations, and found gracb ill 
the ^es of the Lord," in^fomudi so, that when 
God^ i^id ^ the ^id of all fle»h is. eome before 
me/'* and ^* behold I, even I, do bHng aflood<if 
Waters upon the earth to destroy all flesh, Where* 
in-ii^ the breath of life, under heaven,*' he at the 
iftanie time tiays to Noah, *^ but with thee'Hvill I 
establish my covenant; and thouilhalt ebmeihto 
the ark, thou, and thy sonk, and thy wife^ «dnd 
thy sons' wives, with thee." No other intimation 
is given than the preservation of the^ natural / or 
aniliial life of Noah and his family, a«id<that^ of 
the* creatures which were with them nrdie >ati J 
the 'whole tenOr of the narrative shews tbeoom-* 
plfete destruction of all life besides. *' And all 
flesh died that movcid upon the facib o( the eai^th ; 
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both of fowl 9 and of cattle, and of beast, and of 
every rfeeping tibing* that creopeth upon the 
earthy and ei;e>r^ man : all ' in whose nostrik; was 
the breath of life^ of ail that U'as in thedry land, 
died. And every living* substance was destroyed 
which WM upon the face of the gPoand^ both 
man, and catde,and the creeping^ things, and the 
fowl of the heaven ; and they were destroyed from 
the earth: and Noah only remained alive, and 
they that were>with him in the ark."<^^Gen. vii. 
21, 22, 23. No distinction is made between man 
and other animals ; their destruction is as univer- 
sal and uniform as had been the gift of life. 
. Next comes the history of Abraham. ^^ Now the 
Lord God had said unto Abram, Get thee out of 
thy country, and from thy kindred, and from tky 
iather^s house, unto a land that I wiU shew thee: 
and I will make of thee a great nation, and I will 
bless thce^ and nmke thy name great ;, and thou 
sfaaltbea blessing: and I. will ble93 tbcopot that 
bleBs>thee^>and cursehim tbsTt <ciirsetb t^^i^^nd 
in theei^hallall families of theiearth be Uessie4«'' 
•r*^Geju xii. I, 2, .3. This appears tUihav^been 
the rfimt) divine coihmunication to^Abramn .which 
having obeyed^ the Lord (ver. 7) appeaire^ again 
to bifHi in; Canaan^ and said* ** unto .thy seed will 
I ^iive ti^s. laDfoL*' i Again he had a divJAe-iC^m-* 
lOiunication/. alter Xi>t bad departed fnojQU.him 
(ob..iiiii< 14^ 15, 16, 17,) renewing .th^ promise 
of thejand of Canaan to his posterity, ^.hangh he 
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was then childless : then, ch. xv« 4, 6, came 
the promise of a son, and through him a countless 
host of descendants, with a prophetic announce- 
ment of their condition for 400 years : a renewed 
gift of the land of Canaan, and a definition 
of its bounds. Next^ (ch. xvii.) when he was 
ninety-nine years old, and Sarah ninety, by 
another immediate revelation the covenant 
of circumcision is established, and the pro- 
mise of a son by Sarah given^ which was 
fulfilled the following year. Then (ch. xviii.) 
comes the remarkable appearance of the Lord to 
him in the plains of Mamre, previous to the de- 
struction of Sodom, when the promise of a son 
by Sarah was renewed : and, lastly, (ch, xxii.) 
that most beautiful and most affecting of all com^ 
positions, the narrative of God's command to 
sacrifice Isaac; Abraham's obedience, and its 
consequences. These are all, or nearly all, the 
direct communications from the Almighty to 
Abraham, recorded in the Scriptures^ and in no 
part of them is there an expression which can 
by any interpretation be construed into an allu- 
sion to the human soul as a distinct principle; 
yet Abraham was to be the father of the faithful ; 
from him was to descend that Seed of the woman 
which should bruise the serpent's head, and re- 
deem the human race from the consequences of 
Adam's transgressions, for in him were "all 
nations of the earth to be blessed" (ch. xviii. 8.) 
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Surely so great and deserved a favourite of heaven, 
to whom so many and distinct revelations were 
made^ would not have been left in ignorance of 
so important a fact as the Existence of an imma-* 
tetial soul, bad the belief in it been an essential 
article of faith. 

As the same absence of all allusion to an ini* 
material principle in man pervades the divine 
communications to the other patriarchs, it would 
be a waste of time to draw out the argument 
further ; it will be therefore only necessary to 
addy that had such a principle existed, there are 
numerous passages where it would naturally have 
been noticed* For instance, such a belief, if well 
founded, would have tended greatly to the con- 
solation of Abraham, under the command to 
sacrifice his son, though it might reasonably 
have been deemed to abstract much from the 
merit of his obedience. So when Jacob mourned 
for Joseph, had he or his family believed in such 
a principle, they would have surely urged it as a 
main topic of comfort, and he would have ac- 
knowledged its force, and not have *' refused to 
be comforted,*' rior have said, " I will go down 
into the grave unto my son mourning." 

Lastly, there does not appear to be any passage 
in the books of Exodus, Leviticus, Numbers, or 
Deuteronomy, that can be construed to give 
countenance to the commonly received opinion 
concerning the soul, which, if such opinion be 
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correct, must be copsidered to be a most remark- 
able, or perhaps it should rather be said, unac- 
countable omission, since those books are full 
from beginning to end of declarations, precepts, 
promises, and threatenings, emanating directly 
from the Fountain of truth, and revealed through 
the ministry of one who was so highly favoured 
that (Deut. x. 10.) ** there arose not a prophet 
since in Israel, whom the Lord knew face to 
face;* 
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CHAPTER IV. 



Of the Historical portion of the Scriptures, subsequent 
to Moses — Joshua, Judges, Ruth, 1 and 2 Samuel, 
1 and 2 Kings, 1 and 2 Chronicles, Ezra, Nehemiah, 
and Esther. 



AiiTHOUGH that part of the Sacred writings 
which forms the subject matter of consideration 
in the present chapter, does not afford much 
direct or positive evidence concerning the 
nature of man, yet its silence on the subject of an 
immaterial principle in him must be allowed to 
be a strong argument against the existence of 
such. For when we consider that these books 
were the productions of writers inspired by the 
Holy Spirit, many of them probably among the 
most favoured servants of the Lord, but, at all 
events, recording the actions of those who were 
so — that the events they narrate extend over a 
period of more than a thousand years, and up, 
or nearly so, to the cessation of prophecy and of 
inspiration, preparatory to the advent of the 
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Messiah^ and consequently when the spiritual^ 
nature of his kingdom had been more plainly 
denoted — it certainly does seems very surprising* 
that no direct intimation of the immaterial and 
distinct nature of the soul, had such been the 
fact, should be given in them, but that on the 
contrary, their authors should have gone on 
successively to consider and speak of mankind in 
the same light and in the same language as their 
great predecessor, Moses, had done. ' 

A quotation of all the passages bearing on this 
question to be found in these historical books^ can 
scarcely be necessary, as upon reference they will 
be found to bear out the foregoing assertion ; 
and arguments founded on them could be little 
more than a repetition of those contained in 
Chapter III. but a few texts of this kind are 
subjoined, previously to entering on an examina«« 
tion of such as may be supposed to warrant a 
different conclusion, in order to shew that the 
whole body of Scripture harmonizes on this, as on 
other subjects. 

Joshua, xxii. 5. Take diligent heed. • . .to love the Lordyoar 
God .... and to serve him with all your heart and with all 
your souL 



* The word spiritual is here, and will throughout this 
Essay, be used in what appears to be its Scriptural import,, 
namely, as applying to the rational, intellectual, and moral 
faculties of man, in contradistinction to the mere animal quali- 
ties which he has in common with the brutes. 
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Here the word ii^ used in the same sense as in 
Deut. iv. 29 J and other passages of that book. 

Judges, X. 16. And they put away the strange gods from 
among them, and served the Lord : and his sotU was grieved 
for the misery of Israel. 

Here the sense is the same as in Leviticus, xxvi. 
11—30. 



xvi. 30. And Samson said. Let me (or rather, as in the 
Hebrew, according to the margin, and also in the Septuagint, 
my soul) die with the Philistines. 

1 Sam. i. 15. I have poured out my soul before the Lord, 
xxiv. 11. Yet thou huntest my soul to take it. 

xxvi. 21. Then said Saul, I have sinned: return, my son 
David : for I will no more do thee harm, because my soul was 
precious in thine eyes this day. 

XXV. 29. Yet a man is risen to pursue thee, and to seek thy 
soul: but the soul of my lord shall be bound in the bundle of 
life with the Lord thy God ; and the souls of thine enemies, 
them shall he sling out, as out of the middle of a sling. 

2 Sam. iv. 9. As the Lord liveth, who hath redeemed my 
soul out of all adversity. 

1 Kings, viu. 48. And so return unto thee with all their 
heart, and with all their svuL 



In all these last cited passages the word soul 
has not of necassity any connexion with an imma- 
terial principle, and in most of them the context 
shews that it could not have any relation to such. 

There remain a few passages to be examined, 
which may be supposed to countenance the doc- 
trine of the distinct natures of body and soul. 
The first occurs in 1 Samuel xxviii. being the 
story of Saul and the witch of Endor. 

This transaction has been viewed and repre- 
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sented In several difereht ligliisi, ? .By a. bVg-e 
body of persons, and through a lo^' period of 
years, wh^le the belief in witcbcraffc aad rn^iira- 
mancy was universal, the apparition of S^nltiel 
was deemed to have been the soul of tW pfpphet 
drawn from its abode, and rendered visiblfe to Satil 
tbrough the power of the sorceress } bat a9 there 
seems no reason to believe that at any period 
whatever, man has been able, by dint of his own 
abilities, to acquire a power beyond nature over 
the beings around him, it is not worth while, •es- 
pecially as the narrative by no means implies the 
exercise of any such power in the woman of Endor, 
to shew the futility of such an opinion. Another 
set of interpreters consider the whole as a joggle 
and trick, but this is so totally irreconcileable with 
the language of the text, w hich is full t>f rej^o^h 
and evil prediction to the king, that it cannot Jt>e 
received by any who are desirous of taking the 
Scriptures in a plain and obvious sense — the only 
safe way, especially in the narrative parts, 6f fiiid- 
iiig ebetn. . The reai fact, hovi^ever, appear^'*i<y 
have been; that although the ^oman herself 'M^ 
an impostep, 'yet' that unexpectedb)^ ahd k^^tR^' 
cally to* her, the person bf Bamtiel, difw^hf^ttitf* 
divine^ power, Actually did appear, aMi*^ Itii^-jiifo-^ 
phefbib oliatacter announce to Saul the eofoliSg' 
events of his defeat- and death. . . . . ^- 

For Saul having requested h^i: to brings up 
Samuel — viz. :.. i ^ ,i ■ ^ 
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12. Wheo! the W9man saw $ainu^l^ she cried with a; 
loud voider and the wtnnan spake to Saul, iaaying," Wny hast 
tbou^^^Pf^ed OME)? fc^r tbpu avii8aul. , ^ •.•.-. • ,''.«-'* 

13. An^ the^ king s^id unto her, Be not afrsad;: for what 
gawest'thotit ' AricT-the woman said unto SauT, Isawgods^l 
ascend^ Oiutc^ the earth. |. ,. .:•-...! 

1.4. And he said unto her^^ What form is he gf ? And she 
mid; ' An- oM man ootneth up : and he h - covered with a 
man^. And Saut . perceived that it wai^ Samnelj and h^ 
stooped with his face to the ground, and bowed liimself. 

15; Afid ^moel said to Saui^ Why hast thon disquieted 
me to bring ^e up? And Saul answered^, I am sore d\A'. 
tressed ; for ihe Philistines make war against me, and God is 
departed from me, and answereth me no more, neither by 
prophets, nor by dreams : therefore I have called thee^ that 
thou mayest make known unto me what I shall do. 

16. Then said Samuel, Wherefore then dost thou ask of 
me^ seeing the Lord is departed from thee^ and is becoip^ 
thy enemy ? 

17.. And the .Lovd hadi done to him, as he spake by m« : ■ 
for the Lord hath rent the kingdom out of thine hand> and t 
given it td thy neighbour, even to David. 

1-8* Qeoaui^e thou ebeyedst not thevoiee of the-Li^rd, nor-- 
execntedpt his fierce wrath upon Amalek, thereforq \m\h ih^. 
Lord done thik thing unto thee this day. 

\9» M^oreotver th9 Lord will also deMver Israel with tkee'in^d; 
the hand of the Philistines : and to-morrow shalt thou and thy 
sonb be With 'me : ' the Lord sliall also deliver the hoist of Israel 
into ,the h^A -of th^ Philistines. 

1,8.. 

ft 

FroQ3, the$e verses it has been inferred by thotie- 
wbo b^i^Fe that there was an aipparition of 
SaiQue^.seep boith by the 'woman, andi Sauly that 
tl^^ spql iqxists in a state of consciousness after 
d^ftjlhy and jbhat the soul of Saaiud was.urnayed in 
a yisible form, for tliis occasion. But this infer*-' 
enqe is so far from being a necessary <m^ that a 
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^ It should have been in the singular number ; vide note in 
Hewlett*s Bible^ in loc. 
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strong argument in favour of the opinions here 
maintained may be drawn from it. 

It is evident from the tenor of the conversation 
between Saul and the woman, that the jugglers 
of both sexes pretended to a power of calling up 
the dead, and that Saul believed in their having 
such a power. When, therefore, the woman, 
who expected nothing more than the usual result 
of her tricks, saw the figure of Samuel really arise 
from the earth, she was terrified at so unlooked- 
for an event, and ** cried with a loud voice." 
Saul, however, who was prepared by his previous 
belief in her power to behold the person whom he 
had requested to be brought up, does not appear 
to have been alarmed, until after the heavy de- 
nunciations against himself and his sons had been 
pronounced. That the person whom Saul saw 
was Samuel himself is expressly asserted through- 
out the narrative, and it was quite as easy for 
God to revive him altogether, as to reunite 
bis body and soul. The striking reproach, too, 
of Samuel, " Why hast thou disquieted me, to 
bring me up," is perfectly in harmony with that 
universal representation of death being a state of 
complete rest, undisturbed by consciousness^ 
which pervades the Scriptures of the Old Testa- 
ment. The expression, also, " and to-morrow 
shalt thou and thy sons be with me,*' so far from 
warranting the notion of a soul existing after the 
death of the body, bears the directly contrary 
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way, since it cannot be supposed that the soul of 
so wicked a person as Saul would be with, or in 
the same cbndition as, that of Samuel ; whereas, 
if with life ceased consciousness, then might 
Saul and his sons, when slain, be truly said to be 
with (i. e. in the same state as) Samuel. 

The next passages to be noticed are the resto- 
ration to life of the son of the widow of Sarepta, 
by Elijah, 1 Kings, xvii. 17 to 24. The like 
restoration of the son of the Shunamite, by Elisha, 
2 Kings, iv. 20 to 37, and the revival of the man 
on touching the bones of Eiisha, 2 Kings, 
xiii. 21. 

1 Kings, xvii. 21. And Elijah stretched himself upon the 
child three times^ and cried unto the Lord, and said, O Lord 
my God, I pray thee let this child's soul come into him again. 

22. And the Lord heard the voicfe of Elijah, and the soul of 
the child came into him again, and he revived. 

The word here rendered soul being the same 
as has been so often referred to as signifying the 
vital principle, &c. this text proves nothing in 
favour of the separate existence of the soul. 

2 Kings, iv. 32. And when Elisha was come into the 
house, behold, the child was dead, and laid upon his bed. 

35. Then he returned, and walked in the house to and fro, 
and weitt up, and stretched himself upon him ; and the ehiid 
sneezed seven times, and the child opened his eyes. 

(TheSeptuagint,inver.35 — **And he stretched 
himself on the child evlen until seven times, and 
the child opened his eyes/ ) 
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3 Kings^ xiii. 31. And it came to pvm, that as they were 
burying a man, that they spied a band of men^ and they c^ast 
the man into the flepnlchre of Eliaha, and when the man was 
let down^ and touched the bones of Elisha, he revifed, and 
stood upon his feet 

These two passages, like the former one, only 
prove^ that the dead were restored to life by the 
Divine power. 

The texts which record the final disappearance 
of Elijah, as well as those concerning Enoch, 
(which latter, as relating to the same subject, 
have been omitted until now) are next to be 
considered. If it could be incontrovertibly shewn 
from Scripture that both or either of these holy 
personages were removed from the earth to an 
immediate state of happiness, without the inter- 
vention of death, it would^ undoubtedly, afford a 
powerful argument in favour of an intermediate 
state of conscious existence, so far as these two^ 
are concerned, but even then would not much 
affect the main question. Let us^ however^ 
examine the texts. 

Gen. V. 23. And all the days of Enoch were three hyui- 
dred and sixty-five years. 

24. And Enoch walked with God, and he was not, for 
God took him. 

The Septuagint renders the latter part of the 

24th verse, x«» a;^ cu^to-xfro on fAilf^nKtu avfou i ^Wf 

'* and he was not found, because God had trans- 
lated him,** or removed him to another place. The 
author of the Epistle to the Hebrews quotes the 
Septuagint, but adds other circumstances. 
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Heb. xu 5. By faith Enoch was traoslated, that he should 
not see deaths and Tvas not found, because God had 
translated him ; for before his translation he had this testimony, 
that he pleased God. 

This belief of the removal of Enoch, without 
death, was probably derived from a tradition of 
the rabbis, (as there is no passage in the canoni- 
cal books of the Old Testament which implies 
such a fact) founded perhaps on the vei*se in 
Ecclesiasticus, xlix. 14, " But upon earth was no 
man created like Enoch, for he was taken from 
the earth." (In ch. xliv. 16^ of the same book, it 
is merely said, " Enoch pleased the Lord, and was 
translated.") That the notion of Enoch's having 
escaped death is of comparatively recent date, 
may, however, be fairly inferred, not only from the 
silence of the Scriptures of the Old Testament 
on that head, but also from the passage in the 
Wisdom of Solomon, ch. iv. ver. 7 to 17, which 
is agreed on all hands to refer to Enoch ; the 
context of which implies that he died like other 
men. 

After all, the expression in Hebrews, •* he was 
translated that he should not see death," may 
mean no more than that being in a due state of 
preparation, his death was so sudden and easy that 
he suffered neither the apprehension nor the pain 
of it. A^d expressions similar to that in Genesis, 
*'God took hinfi," are frequently used in Scripture 
to denote the deprivation of life : see 1 Kings, 
xix. 4, where Elijah says, **0 Lord, take away 
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my life;"' Jonah, iv. 3^ ^^Take, I beseech thee, 
my life from me }'* and in many similar passages. 

2 Kings, ii. 1. And it came to pass, that wben the Lord 
would take up EKjak into heaven by a whirlwind^ that Elijah 
went with Elisha from Gilgal. 

9. And Elijah said unto Elisha, Aak what T shall do for 
thee, before I be taken away from thee. And Elisha. said, I 
pray thee, let a double portion of thy spirit be upon me. 

11. And it came to pass, as they stiU went on, and talked, 
that, behold, there appeared a chariot of fire, and horses of fire, 
and parted them both asnnder ; and Elijah went up by a whirl- 
wind into heaven. 

12. And Elijah saw it, and he cried. My father, my father, 
the chariot of Israel, and the horsemen thereof. And he saw 
him no more. 

From this narrative nothing more can be de- 
duced than that the Almighty signalized the end 
of his faithful servant's careier, by a visible dis- 
play of miraculous power. The death of Moses, 
and the concealment of the place of his sepulture, 
a^e a parallel case. 

But the strongest, and indeed unanswerable 
argument, against the notion that Enoch and 
Elijah were not subjected to death, is the silence 
of the Scriptures on the subject^ which, had that 
notion been correct, could scarcely have happened. 
David has not the slightei^t allusion to Enoch : 
the Prophets are silent as to both Enoch and 
Elijah, except Malachi, who (ch. iv. 5,6,) under 
the type of Elijah, foretold the preaching of the 
Baptist; and above all, our Saviour, though con- 
stantly discoursing on the coming of Elijah, and 
explaining the meaning of the prophecy in Ma- 
lachi to apply to John the Baptist, (Mat. xvii. 
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10, 11, 12,) never alludes to his (Elijah's) 
having" escaped the common lot of humanity: 
moreover, in the Transfiguration, Elias is asso- 
ciated with Moses, who undoubtedly died, and no 
distinction is noted between them. Perhaps, as 
the Scribes e^cpected the re-appearance of Elijah 
on earth, as the immediate precursor of the 
Messiah, they might have imagined that he 
was preserved alive in a miraculous way, for 
that purpose. 

At all events, even supposing Enoch and Elijah 
to have escaped the death common to all the re- 
sidue of the human race, still it is any thing but 
a proof of the existence of an immaterial soul, 
and afibrds rather an argument in favour of the 
contrary opinion, since one of them (at least 
Elijah) was bodily and visibly taken away from 
earth. 

These seem to be all the passages in the histo- 
rical books mentioned at the head of the chapter, 
which require particular notice as bearing on 
the question. Indeed, the word rendered 4^ix^ 
by the Septuagint, occurs only two or three times 
in the Chronicles, and, I believe, not at all in 
the Books of Ezra, Nehemiab, and Esther, 
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CHAPTER V. 



The Book of Job^The Psahna—The Proverbs— Eeete- 

siastes — and Solomons Song. 

Previously to entering on a consideration of 
those parts of the Book of Job which relate to the 
subject under consideration, a few remarks on that 
much disputed question, ** Who was the author 
of the work ?'V will not« it is hoped, be deemed 
irrelevant. The following arguments, therefore, 
(which have carried conviction to the mind of 
the writer of this Essay), are, with much diffi- 
dence, submitted to the consideration of the 
reader. 

It is allowed on all hands, that neither Sacred 
history nor Jewish tradition affords any assist- 
ance towards ascertaining who wrote the Book of 
Job, and that it is from internal evidence alone, 
if at all^ that the fact can be determined, or even 
surmised. Let us, therefore, examine this inter- 
nal evidence, and see if there be not an over* 
whelming weight of it in favour of one, and one 
individual alone, having been the writer of that 
book. 
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1st. There are so many passages which con- 
tain just views of God and his attributes^ that it 
is impossible to believe it could have been the 
production of any .Gentile writer, however fa- 
voured ; indeed, all the other books of Scripture 
are universally allowed to have been written by 
Jews, and that it can therefore be assigned only 
to one who had free access to the *^ oracles of 
God." (Rom. iii. 2.) 

2dly. It could scarcely have been written by 
Moses, since he, though *^ learned in all the wis- 
dom of the Egyptians,** (Acts, vii. 22) has 
no passage which can lead us to suppose he had 
any knowledge whatever of the Chaldean super- 
stitions concerning Satan, &c. contained in the 
first and second chapters, which, being unknown 
to the Jews generally until after the Captivity, 
bear equally against any intermediate writer 
having been the author, except, 

Sdly, Solomon, who was clearly well read in all 
the learning of the surrounding nations, for his 
^' wisdom excelled the wisdom of all the children 
of the east country, and all the wisdom of Egypt,** 
(1 Kingps, IV. 30) ; and who, if he were the author, 
having laid the scene in a country wherein 
the Chaldean notions probably prevailed, intro- 
duces them not only to give an air of verisimi- 
litude to his scenes, but to teach, in opposition to 
the Magian creed of two independent principles — 
one good, the other evil— the doctrine of the en- 
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tire supremacy of JehoTab, and 4>at nai^ht 
could be done but by his permission. 

4thly. The striking resemblance, both in 
matter and style^ which' pervades the whole 
hocky to the acknowledged works of Scrfomon*— 
The Proverbs, EccieStastes, and Thfe Canticles,^ 
and its utter dissimilitude to any other portion of 
the Hebrew Scriptures^ (except the Psalms, from 
which innumerable expressions and manjr pas* 
sages are evidently taken) : add to Which, the 
improbability of only so small a part of his 8000 
proverbs and 1005 sdngs, (1 Kings, iv. 32) as 
those three works, especially the latter, contain, 
being preserved by a people so justly proud of 
their mighty king, the wisest of men. 

dthly. The profound and ext^ensive knowledge 
of Qature, displayed with such simple grandeur 
and beauty, in chapters xxxviii. to xli. inclusive, 
which, containing mere information on subjects 
of natural history than is to be found in all the 
rest of the Scriptures together, can surely be at- 
tributed to no one so fitly as to him, who ^' spake 
of trees, from the cedar tree that is in Lebanon 
even unto the hyssop that springeth out of the 
wall : he spake also of beasts, and of fowl, and of 
creeping things, and of fishes,'' ( J Kings, iv. 33.) 



* See the parallel texts to Job^ in the late editions of the 
English translation. 
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And Otbly, which appears almost decisive of 
the question^ ihe gold of Ophir i$ twiee 6fK>ken 
of in the Book .of Job, (xxii. 24» and kxviii. 16.) 
Now Opbir, as a country, and the.goldof O^k, 
to distinguish that of the purest quality , i% liefV^ev 
mentioned in the works of Moses, (thought be 
repeatedly speaks of '* fine gdd"), nor in anfy of 
the Sacred writings, prior to the reign of David, 
in whose days^ however, an^ in those of Solbmbn, 
owing to their league with the Tyrians, gx)ld wa» 
brought to Jerusalem in such vast quantities from 
that country, (vid. 1 .Chron» xxix, 4 — 1 Kings, 
x*^l) that the " golJ of Ophir" became pro- 
verbial to denote that variety of the article in 
mast repute*. 

Ch. xii. 7. But ask now the beasts^ and they shall teach 
thee ; and the fowls of the air^ and they shall tell thee. . 

8. Or speak to the earth, and it shall teach thee ; and the 
fishes of the 8ea shall declare unto thee. 

9. Who knoweth.not in these that the hand of the Jjcad 
hath wrought this ? 

10. In whose hand is the soid of every living things and the 
breath of all mankind. 

xxxiii. 18. He keepeth back his (man's) sotU from the pit^ 
and his life from perishing by ihe sword. 

I ■* - ,. ■ , ,. ■ ■ ,. . ■ ■ ■ ,. ■ ... .. , ... 

* In Hewlett's Bible is a quotation from Bishop Stocky 
in a Note on Job^ xxxiii. 23^ 4, 5, 6, in which he supposes 
allusion to be there made to the destroying angel^ with his 
sword stretched out over Jerusalem^ the atonement made by 
David at the threshing-floor of Oman^and other circumstances^ 
detailed in 1 Ghron. ch. xxi. which certainly add to the pro- 
bability of Solomon being ihe author of Job^ or at all events 
of the book not having been written prior to the end of the 
reign of David. 
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19. He is duMtened also with pain upon his bed, and the 
multitude of bis bones with strong pain. 

20. So that bis life abhonreth breads and bis soirf dainty 
meat. 

22. Yea, his soti/ draweth near unto the grave, and his 
life to the destroyers. 

28, He (God) will deliver his sand from going into the pit, 
and his life shall see the light. 

2% Lo all these things worketh God oftentimes with man* 

30. To bring back his sou/ from the pit, to be enlightened 
with the light of the living. 

In the foregoing quotation from chapter xii. 
the term soul is used evidently again to denote 
the life common to man and other animals. In 
those from ch. xxxiii. it clearly applies to the vital 
principle in man, except in ver. 20, where it is 
applied to his natural appetites; but in neither of 
the cases will the context allow of any application 
of the words as conveying the idea of an imma- 
terial principle ; and that the writer of the book 
himself entertained no such idea, will be mani- 
fest from the following passages. 

Ch. iii. 11 . Why died I not from the womb ? why did I not 
give up the ghost when I came out of the belly ? 

12. Why did the knees prevent me ? or why the breasts that 
I should suck ? 

13. For now should I have lain still, and been quieC, 1 
should have slept : then had 1 been at rest, 

14. With kings and counsellors of the earth, which built 
desolate places for themselves ; 

15. Or with princes that had gold, who filled their houses 
vwth silver: 

16. Or as an hidden untimely birth, I had not been ; as infants 
which never saw light. 

17. There the wicked cease from troubling ; and there the 
weary be at rest. 

18. There the prisoners rest together ; they hear not the 
voice of the oppressor. 
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19. The small and great are there ; and the servant is free, 
from his master. 

20. Wlierefore isiight given to him that is in misety , and 
life unto the bitter in soul ; 

21. Which long for deaths but it cometh not ; and dig -for 
it more than for hidden treasures ; 

22. Whieh rejoice exceedingly, and are glad when they 
can find the grave ? 

▼ii. 7. O remember that my life is wind : mine eye shall no 
more see good. 

8. The eye of him that hath seen me shall see me no more : 
thine eyes are upon me and I am not. 

9. As the cloud is consumed and vanisheth away ; so he 
that goeth down to the grave shall come up no more. 

10. He shall return no more to his house, neither shall his 
place know him any more, 

15. So that my soul chooseth strangling, and death rather 
than my life. 

16. I loathe it; I would not live alway : let me alone : for 
my days are vanity. 

21. And why dost thou not pardon my transgression, and 
take away mine iniquity ? for now shall 1 sleep in the dust ; 
and thou shalt seek me in the morning, but I shall not be. 

X. 7. My soul is weary of my life ; I will leave my com- 
plaint upon myself; I will speak in the bitterness of my soul. 

8. Thine hands have made me and fashioned me together 
round about ; yet thou dost destroy me. 

9. Remember, I beseech thee, diat thou hast made me as 
tiie clay ; and wilt thou bring me into dust again ? 

18. Wherefore then hast thou brought me forth out of the 
womb ? Oh that I had given up the ghost, and no eye had 
seen me ! 

19. I should have been as though I had not been ; I should 
have been carried from the womb to the grave. 

20. >Are not my days few ? cease then, and let me alone, 
that I may take comfort a little, 

21. Before I go whence I shall not return, even to the land 
of darkness and the shadow of death ; 

22. A land of darkness, as darkness itself; and of the shadow 
of death, without any order, and where the light is as darkness, 
xvi. 22. When a few years are come, then I shall go the 
way whence I shall not return. 

xvii. 13. If I wait, the grave is mine house: I have made my 
bed in the darkness. 

14. I have said to corruption. Thou art my father, to the 
worm, Thou art my mother and my sister. 
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15. And where is now my hope ? as fbr my hope, wlio qhall 
see it? 

16. They shall go down to die Ibars of the pit, when our 
rest together b in £he dust 

XXI. 23. One dieth in his fall strength, being wholly at ease 
and qniet. 

24. His breasts are fuU of milk, and his bones are moistened 
with marrow. 

25. And another dieth in the bitterness of his soul, and 
neyer eateth with pleasure. 

26. They shall lie down alike in the 'dust, and the worms 
shall cover them, 

XXX. 22. Thou liftest me up to the wind ; thou causest me 
to ride upon it, and dissolyest my snbstance. 

23. For I know that thou wilt bring me to death, and to the 
house appointed for all living. 

24. Howbeit he will not stretch out his hand to the grave, 
though they cry in his destruction, 

xxxiii. 18. He keepeth back his soul from the pit, and his 
bfe from perishing by the sword. 

29. He is chastened also with pain upon his bed, and the 
multitude of his bones with strong pain : 

23. So that his 'life' abfaorreth breads arid his soul dainty 
meat. 

21. His flesh is consumed away, that it cannot be seen ; and 
his bones that were not seen stick out. 

22. Yea^ his soul draweth near unto the gravely and his life 
to the destroyers. 

23. If there be a messenger with him, an interpreter, one. 
amongst a thousand, to shew unto man his uprightness ; 

24. Then he is gracious unto him, and saith, Deliver him 
from going down to the pit : I have found a ransom. 

25. His flesh shall be' fresher than a child's : he shall return 
to the days of his youth : 

26. He shall pray unto God, and he will be favourable unto 
him : and he shaJl see his face with joy : for he will render unto 
man his righteousness. ' ' 

27. He looketh upon men, and if any say, I have sinned, and 
perverted that which was right, and it profited me not ; 

28. He will deliver his soul from going into the pit, and his 
life shall see the light. 

29. Lo, all these things worketh God oftentimes with man. 
xxxiv. 14. If he set his heart upon man, if he gather unto 

himself his spirit and his breath ; 

15. All flesh shall perish together, and man shall turn again 
into dust. 
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Now let us examine these texts. 

The passage quoted from the third chapter, and 
indeecl the whole of that chapter, shew that Job 
considered death as an annihilation of conscioils«- 
ness, since in Ver. 11* and 16, or at least in the 
latter, he wii^es he had been as an abortion, or a 
still-born infant, for then, says he, (ver. 13) " I 
should have slept, and been at rest with kings 
and counsellors of the earth,'' &c.; and the same, 
or nearly the same, sentiments, occur again in 
ch. X. 18, 10. Hence it is evident the author 
classes the dead with abortions that never had 
life, which surely he would not have done had he 
believed in the existence of an immaterial prin- 
ciple which survived the body. But the whole 
tenor of Job's argument in the verses above cited, 
tend, as was said before, to indicate his belief 
in the entire cessation of consciousness after 
death. Thus, in ch. vii. 9, he compares a dead 
man to a cloud that has vanished ; in ver. 21, he 
says, *^ I shall sleep in the dust ; and thou sbalt 
seek me in the morning, and I shall not be." In 
ch. X. 9, he refers to the creation and doom of 
Adam, (Gen. ii. 7, — iii. 19,) that he shall turn 
again to his dust, and in ver. 20, 21, 22, of the 
same chapter, he intreats to be spared from his 

* Ver. 7. The Septuagint has *' in the womb," which is 
certainly more in unison with the rest of the chapter, and with 
ver. 16, where the wish'is repeated. 
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present misery for a little while, '' until be goes 
whence he shall not retarn ; the land of dark- 
ness, of the shadow of death, withont order/* &c.* 
In ch. xsd. 23^ 24, 25, 26, he again recurs to the 
indiscriminate fate that awaits all men in the 
grave : indeed, there se^ns reason to c(mclude, 
notwithstanding one or two passages which will 
be presently noticed, from the whole scope of the 
argument throughout the book, and from the 
ultimate restoration of Job to prosperity with a 
doubling of wealth, that the author himself, 
though he had a faint idea of a resurrection, was 
still imbued with the notions generally enter- 
tained by the Jewsasto thefinal triumph of virtue, 
and punishment of vice, during this life ; notions 
naturally arising from their peculiar situation as 
the chosen people of God, whose obedience had 
been often rewarded, and disobedience punished, 
by temporal prosperity and temporal misery. 

Ch. xiv. 7. For there is hope of a tree, if it be cut dowD, that it 
will sprout again, and that the tender branch thereof mil not 
cease. 

8. Though the root thereof wax old in the earth, and the 
stock thereof die in the ground, 

9. Yet through the scent of water it will bud, and bring forth 
boughs like a plant. 

10. But man dieth, and waatethaway: yea, man giveth up. 
the ghost, and where is he ? 

11. As the waters fail from the sea, and the flood decayeth 
and drieth up : 

* The Septuagint version of the 22d verse is much stronger, 
being to the efiect of *^ To a land of eternal darkness, in which 
is no light, neither living man to be seen." 
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12, So man.lieth down, and riBipth not: till the heavens be 
no more, they shall not awake, nor be raised out of their sleep. 

13. O that thou wouldest hide me in the grave, that thou 
wouldest keep me aecret, until thy wrath be past, that thou 
wouldest appoint me a set time, and remember me ! 

14*. If a man die, shall he live again ? fell the days of my 
appointed time will I wait, till my change come. 

15. Thou shalt call, and I will answer thee, thou wilt have 
a desire to the work of thine hands. 

19. The waters wear the stones: thou washest away the. 
things which grow out of the dust of the earth ; and thoii de- 
stroyest the hope of man. 

20. Thou prevailest for ever against him, and he passeth : 
thou changeth his countenance, and sendest him away. 

21. His sons come to honour, and he knoweth it not; and 
they are brought low, but he perceiveth it not of them. 

22. But his flesh upon him shall have pain, and his soul 
within him shall mourn. 

With regard to these passages, in ch. xiv. Job 
contrasts man with a tree, which being cut down 
springs up again j but man (ver. 12) " lieth 
down and riseth no more, tillf the heavens be no 
more.'* Man shall not revive as long as the earth 
continues in its present state; but (ver. 13) he 
intreats God to remember him ; professes his be- 
lief (ver. 14) that he shall be preserved until he 
shall again be a living creature, and (ver. 15) 
that God will call him, and he answer : for that 
God will not neglect the work of his handsj. 

It is to be observed that Job has all along 

* Ver. 14.— VTTO/Licyai tiog ndXiv yiviofxai is the Septuagint, 
which certainly implies a stronger hope of a revival after death, 
than *^ I will wait till my change come." 

f The Greek is eve &y. 

X TO. Be epya rdv XEipSip trov firj (XTroiroiS, Septuagint. 
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despaired of any alleviation of his misery during' 
his life, and has therefore constantly pray^ for 
death, and continues so to do (ver. 18) : the belief, 
wishes, and hopes^ therefore, expressed in ver. 12, 
13, 14, 15, could have reference only to a future 
state of existence— distant indeed, but still to be 
expected^. 

If this be the correct view of the passag^e, it 
will add much to the strengthening the common 
translation of the remarkable and much contro- 
verted passage — 

Ch. xlx. 25. For I know that my Redeemer liyeth, and 
that he shall stand at the latter day upon the earth ; 

36. And though after my skin worms destroy this body, yet 
in my flesh shall I see God : 

27. Whom 1 shall see for myself, and mine eyes shall be- 
holdy and nut another ; though my reins be conammed within 
roe. 

If the translation in our Bible be correct, there 
can be no doubt but that these verses must relate 
to a belief by Job of a resurrection of the body, 
and if so, would afford a strong argument in fa- 
vour of the doctrine which it is the purpose of 
this Essay to establish : but many learned men 
have given a version very different from ours. 



* Possibly, and indeed probably, at the time when the Book 
of Job was written, a belief in a future state of existence might 
have prevailed in Idumea, where the scene is laid, and if so, it 
would be introduced with great beauty, even though it were not 
in accordance with the opinions of the author. 
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and the Sepf uagint also certainly very widely 
differs from it. However, in whatever way the 
passage be rendered, it contains nothing contrary 
to the opinions here advocated, nor, indeed, will 
any thing opposed to them be found, I believe, in 
the Book of Job. 

The Psalms, like most of the preceding books 
of the Old Testament, contain numerous pas- 
sages in which the term rendered soul is used 
in the various senses enumerated in the begin- 
ning of the third chapter. A few instances only 
need be cited here, as it would swell the discus- 
sion, without strengthening the argument, to 
insert all the texts which may be understood in 
these senses* At the foot of the page*, however, 
a reference to the greater part of these texts is 
given, by an examination of which it will be 
seen, that although in many places the terms 
might be used as of an immaterial principle, yet 
in none do they of necessity signify such only, but 
on the contrary may all of them be understood 



* Ps. ver. 
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xxiv. 4. 
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in one of the 6eD8e« mentioned in the third diap^ 
ter, and in by Sblv the greater number of them 
can be used in no other. 

Psalm XXXV. 3. Draw out also the spear^ and stop the way 
againtt them that persecnte me : say unto my soul^ I am thy 
salvation. 

4. Let them be confounded and put to shame that seek after 
my soul : let them be turned back and brought to confusion 
that devise my hurt. 

5. Let them be as chaff before the wind : and let the angel 
of the Lord chase them. 

6. Let their way be dark and slippery : and let the angel of 
the Lord persecute them. 

7. For without cause have they hid for me their net in a pit^ 

which without cause they have digged for my soul. ( 

8. Let destruction come upon him at unawares ; and let his i 
net that he hath hid catch himself: into that very destruction / 
let him fall. 

9. And my soul shall be joyful in the Lord : it shall rejoice 
in his salvation. 

10. All my bones shall say, Lord« who is like unto thee, { 
which deliverest the poor from him that is too strong for him, 
yea, the poor and the needy from him that spoileth him ? 

1 1. False witnesses did rise up ; they laid to my chaise 
things that I knew not. 

12. They rewarded me evil for good to the spoiling of my 
soul. 

13. But as for me, when they were sick, my clothing was 
sackcloth : I humbled my soul with fasting ; and my prayer 
returned into mine own bosom. 

14. I behaved myself as though he had been my friend or 
brother : I bowed down heavily, as one that mourneth for his 
mother. 

15. But in mine adversity they rejoiced^ and gathered them- 
selves together : yea, the abjects gathered themselves together 
against me, and I knew it not ; they did tear me, and ceased 
not. 

16. With hypocritical mockers in feasts, they gnashed upon 
me vnth their teeth. 

17. Lord, how long wilt thou look on ? rescue my soul from 
their destructions, my darling from the lions. 

Here, in ver. 3, <* say unto my soul," means 
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evidently, assure me, make me understand; in 
ver. 4, 7, 17, ^'souF' is used for life j in ver. 9, 
^* my soul shall be joyful," is equivalent to, I 
shall be joyful ; and in ver. 12, ^' to the spoiling 
of my soul," may well be paraphrased by, to the 
wounding of my feelings. 

Psalm xlii. 1. As the hart panteth after the water brooks, so 
panteth my soul after thee^ O God. 

2. My soul thirsteth for God, for the living God : when 
shall I come, and appear before God ? 

3. My tears have been my meat day and night, while they 
continually say unto me. Where is thy God ? 

4. When I remember these things, I pour out my soul in 
me : for I had gone with the multitude, I went with them to 
the house of God, with the voice of joy and praise, with a mul- 
titude that kept holy day. 

5. Why art thou cast down, O my soul ? and why art thou 
disquieted in me ? hope thou in God : for I shall yet praise him 
for the he]p of his countenance. 

6. O my God, my soul is cast down within roe : therefore 
will I remember thee from the land of Jordan, and of the Her- 
monites, from the hill Mizar. 

11. Why art thou cast down, O my soul? and why art 
thou disquieted within me ? hope thou in God : for I shall yet 
praise him, who is the health of my countenance, and my 
God. 
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Here in ver. 1,2," my soul panteth, thirsteth, 
means evidently no more than, I pant, I thirst ; 
in ver. 4, 5, 6, and 11, the term " soul" is used to 
express the thoughts or povi^ers of the mind. 



. Psalm cxliii 3. For the enemy hath persecuted my soul ; 
he hath smitten my life down to the ground ; he hath made me 
to dwell in darkness, as those that have been long dead. 

4. Therefore is my spirit overwhelmed within me -, my heart 
within me is desolate. 
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5. I remember the days of old ; I meditate on all thy works ; 
I mu0e on the work of Uiy hands. 

6. I stretch forth my nands onto thee : my soul thirsteth 
after thee, as a thirsty land. 

7. Hear me speedily, O Lord : my spirit faileth : hide not 
thy face from me, lest I be' like nnto them that go down into 
^e pit. 

8. Cause me to hear thy loving4undness in the morning ; 
for in thee do I trust : cause me to know the way wherein I 
should walk ; for I lift up my soul unto thee. 

9. Deliver me, O Lord, from mine enemies : I flee unto thee 
to hide me. 

10. Teach me to do thy will ; for thou art my God : thy 
spirit is good ; lead me into the land of uprightness. 

11. Quicken me, O Lord, for thy name's sake: for thy 
righteousness* sake bring my soul out of trouble. 

18. And of thy mercy cut off mine enemies, and destroy 
all them that afflict my soul : for I am thy servant. 

Here, in ver. 3, 1 1 , 12, " my soul" is again used 
instead of " I ;" while in ver. 6 and 8, it seems 
to mean, my wishes, affections, or desires. 

I by no means intend to assert, if the thinking 
principle in man can be pmved to be immaterial^ 
that, in the passages above cited, the word soul 
may not be used to denote such principle ; all that 
I contend for is^ that the words themselves afford 
no argument in favour of such immateriality^ 
which^ if it exist at all^ must be proved from 
other parts of the Scriptures, That David, and 
the other authors of the Psalms, how much so- 
ever, from the passages which will be presently 
noticed^ they may be thought to have had some 
faint idea of a resurrection of the body, had none 
whatever of a soul which should survive in a 
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state of consciousness distinct from it, will be 
manifest from the following citations* : — 

• 

Psalm vi. 3. My soul is also sore vexed : but thou^ O Lord; 
how loDg ? 

4. Return^ O Lord^ deliver my soul : oh save me for thy 
mercies' sake. 

5. For in death there is no remembrance of (hee : in the 
grave who shall give thee thanks ? 

Psalm xlix. 6. They that trust in their wealthy and boast 
diemselves in the multitude of their riches ; 

7. None of them can by any means redeem his brother^ nor 
give to God a ransom for him : 

8. (For the redemption of their soul is precious^ and if 
^easeth for ever.) 

9. That he should still live for ever^ and not see corruption. 

10. For he seeth that wise men die^ likewise the fool and 
the brutish person perish^ and leave their wealth to others. 

11. Their inward thought is, that their houses shall continue 
lor ever^ and their dwelling places to all generations ; they call 
their lands after their own names. 

12. Nevertheless man being in*hononr abideth not^ he is like 
the besets that perish. 

13. This their way is their folly : yet their posterity approve 
their sayings. 

14. Like sheep they are laid in the grave ; death shall 
feed on them ; and the upright shall have dominion over them 
in the morning ; and their beauty shall consume in the grave 
from their dwelling. 

15. But God will redeem my soul from the power of the 
grave : for he shall receive me. 

16. Be not thou afraid when one is made rich^ when the 
glory of his house is increased ; 

* The following texts appear also to refer to the state of man 
after death, and to be corroborative of the others cited in the 
context. 

Ps. ver, Pfl. ver, 

xiii. 3. Ixxxix. 47,48. 

xxii. 29. xc. 3, 4, 5, 6, 9, 10. 

xxxix. 4, 5, 6, 12, 13. ciii. 14, 15, 16. 

xU. 3, 4, 5. cxliii. 3, 7, II, 12. 

Ixxviii. 39. cxliv. 4. 
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17. For when b^ dieth he Aatt cany oothii^ aiwaj^ his 
glory shall not descend after him. 

18. Though while he lived he blessed hnr soni : and men will 
praise thee when thou doest well to thyself. 

Id. He shall go to the generation of his fathers ; they shall 
never see light. 

20. Man that is in honour, and understandeth not^is like the 
beasts that perish. 

Psalm Ixxxviii. 2. Let my prayer come before thee ; incline 
thine ear unto my cry ; 

3. For my soul is full of troubles ; and my life draweth nigh 

onto the grave. 

4. I am counted with them that go down into the pit : I ant 
as a man that hath no strength. 

6. Free among the dead, like the slain that lie in the grave, 
whom thou rememberest no more : and they are cut off from 
thy hand. 

6. Thou hast laid me in the lowest pit, in darkness, in thc^ 
deeps. 

7. Thy wrath lieth hard upon me, and thou hast afflicted me 
with all thy waves. 

.8. Thou hast put away mine aqnaintsmoe far from me ; thoa 
hast made me an abomination unto them : I am shut up, and I 
cannot come forth. 

9. Mine eye moumeth by reason of affliction : Lord, I have 
called daily upon thee, I have stretched out my hands unto thee. 

10. Wilt thou shew wonders to the dead? shall the dead 
arise and praise thee ? 

11. Shall thy loving kindness be declared in the grave ? or 
thy faithfulnes in destruction ? 

•12. Shall thy wonders be known in the dark? and thy 
righteousness in the land of forgetfulness ? 

Psalm cxv. 16. The heaven, even the heavens, are the 
Lord^s : but the earth hath he given^'to the children of men. 

17. The dead praise not the Lord, neither any that go down 
into silence. 

* 

Psalm cxlvi. 1. Praise ye the Lord. Praise the Lord, O my^ 
soul 

2. While I live will I praise the Lord ; i will sing praises 
unto my God while I have any being. 

3. Put not your trust in princes, nor in the son of man, in 
whom there is no help. 

4. His breath goeth forth, he returneth to his earth ^ in that 
very day his thoughts perish. 
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Now how is it possible, in the face of these 
•direct and reiterated assertions of the Psalmist, — 
That ** in death there is no remembrance of thee** 
(the Lord)," Ps. \i. 5; — that ** nftin being in 
honour abideth not : he is like the beasts that 
perish j" — " he shall go to the generation of his 
fathers; they shall never see light," Ps. xiix. 
12, 19; — that he (the Psalmist) was ** free among 
the dead, like the slain that lie in the grave, 
whom thou (the Lord) rememberest no more,'* 
Ps, Ixxxviii. 5, and then inquires, ver. 10, 1 1 , 12, 
as if assured of the impossibility of the thing, 
*• Wilt thou shew wonders to the dead ? shall the 
dead arise and praise thee?" " Shall thy loving- 
kindness be declared in the grave ? or thy faith- 
fulness in destruction?" "Shall thy wonders be 
known in the dark? and thy righteousness in the 
land of forgetfulness ?"— that ** the dead praise 
not the Lord, neither any that go down into 
silence," Ps. cxv. 17; — and that when "man's 
breath goeth forth, he returneth to his earth; in 
that very day his thoughts perish," Ps. cxlvi. 4 ; — 
how, I ask, is it possible to deny that the Psalmist 
believed human consciousness to cease with life? 
Moreover, although the passages just extracted 
have been selected as among the more striking 
and decisive proofs of the notions entertained by 
the authors of the Psalms, yet they are far from 
being the only, or perhaps even the strongest, indi- 
cations of their accordance with those maintained 
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in this work, sinde the whole tenor of diese <M>nipo- 
Kitions — ^which for the most part are prayers or 
thanksgiving for deliverance from temporal evils, 
hymns of jA^ise^ and -historical recollections — 
shevrs that the writers had chiefly refierence to 
the prosperity of the Israelites and their poste- 
rity in the landof Canaan, — to mercies shewn to 
David, and to the continuation of the royal 
dignity in his house: all objects of* a temporal 
nature. 

It remains only to notice the few passages in 
the Psalms which are supposed to predict or al- 
lude to a resurrection. Of these, by far the most 
clear as well as the most important, because ex- 
pressly quoted and applied to Christ,* is in Ps. xvi.^ 

Pfl. xvi. 8. I have set the Lord always before me : because 
he is at my right hand^ I shall not be moved^ 

9. Therefore my heart is glad^ and my glory rejoiceth : my 
flesh also shall rest in hope. 

10. For thou wilt not leave my soul in hell ; neither wilt diou 
suffer thine Holy One to see corruption. 

1 1. Thou wilt shew me the path of life : in thy presence is 
fulness of joy ; at thy right hand there are pleasures for ever- 
more. 

The following also have been thought to have 
reference to a restoration from death : Ps. xlix. 15, 
for v^hich see p. 67 ; Ps. cxliii. 6, 11, p. 65 j and, 

Ps. Ixxi. 20. Thou^ which hast shewed me great and sore 
troubles, shait quicken me again, and shalt bring me up again 
from the depths of the earth. 



♦ Acts, ch. ii. 25, 26. 27, 28 ; xiii. 35. 
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The texts from Ps. XTi. having been expressly 
quoted as prophetic of the resurrection of our 
Saviour, must be admitted at once to have been 
v^ritten v^ith that intent ; and as- the others 
quoted shew k strong hope of a resuscitation 
from the grave> they mlay fairly be considered as 
expressing the belief of these authors, and that 
belief evidently was, that the body should be 
restored to life, and again resume its functions. 
So far, therefore, are these pas^ges, and particu- 
larly those in Ps, xvi.j from countenancing the 
doctrine of a state of existence for man, indepen* 
dent of his body, that they appear to furnish 
one of the strongest arguments against such an 
opinion which the Old Testament affords. 

The only observation which remains to be made 
on the Psalms is* a repetition of what has be-* 
fore been said of Abraham, Moses, and others^ 
namely, that as the greater part of them was the 
production of David, the chosen of the Lord, the 
man after God's own heart, from whom the Mes- 
siah Was to descend, according to the flesh, it 
seems utterly unaccountable, had such really been 
the fact, that no distinct intimation of the separate 
existence of the soul should be found throughout 
them, and affords one more link in the chain of 
evidence against the truth of that notion. 

The Book of Proverbs, the greater part of which 
is the work of Solomon, though it do not contain 
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much which bears 4irectly upon the question, yet 
iodirecUy affords an argument in iwoor of the 
views waintaioed to this Essay, by constantly 
describing death as the termination of existeace» 
using the word soul in some of the senses enume- 
rated in ch. iii.^ and having no passage* which 
refers to a future state of existence, at least to 
any state of consciousness distinct from the body. 
Now as Solomon was not only inspired, as well as 
the other authors of the Scriptures, but was also 
endued with supernatural wisdom, it adds to 
the difficulties of believing in a doctrine no traces 
of which are to be found in his writings, any 
more than in those of his predecessors. 

Though the maxims laid down in the Proverbs 
are applicable to mankind in all ages and coun- 
tries, yet they have a peculiar reference to the 
children of Israel as the immediate sul^ts of 
Jehovah ; long life and prosperity being constantly 
represented as the reward of wisdom, or obe- 
dience to the law, and misfortunes and death as 
the result of foolishness, or disobedience; that 



* Perhaps^ ch. xiv. 32, ^' the wicked is driven away in his 
wickedness^ but the righteous hath hope in his deaths" may be 
thought to intimate such a belief in a future state^ but if it do^ 
it makes nothing in favour of the soul as an immaterial princi- 
ple ; vide the passage in Hewlett referred to in the note to p. 73. 
The Septuagint has 6 ^e ireiroid^c rfi iavr9 oaloTtiri SUaiot ; 
** but the righteous is confident in his holiness." 



the rewards and jpanishments; hbWefver, hkve 
both a reference to this life only, triay be ^een by 
consulting the texts, (some of which are lioted 
below*) scattered over almost every chapter.f 

A few quotations will be sufficient to shew 
that Solomon uses the term soul in some of the 
vai^ious senses mentioned in Chap. III. of this 
Essay ; in no place to denote necessarily an imma* 
terial principle, but iii most incompatible with 
such a notion. 

Ch. vi. 32. But ^hoso committeth adultery with a woman 
lacketh understanding : he that doeth it destroyeth his own 
soul. 

Ch. xvi, 17. The highway of the upright is to depart from 
^vil : he that keepeth his way preserveth his soul. 

Ch. Yxix. 10. The bloodthirsty hate the upright, but the just 
seek his soul. 

In these passages the soul evidently means 
life. In the next quotation the same word is 
used in three different senses in the space of four 
verses. 



* Proverbs, 




chapi ver. 
iii. 1,2, 13 to 22. 


chap. ver. 

XV. 10,11,24. 


iv. 10,13,20,21,22,23. 


xix. 16. 


Tiii. 35, 36. 


xxiv. 14. 



ix. 1 to 11. 

-)- In Hewlet's Bible (which ought to be in more hands than 
it is) is a note on Proverbs, xv. 10, so very pertinent to many 
portions of his argument, that the author cannot avoid here re- 
commending it to the attentive perusal of the reader : it will 
be found, with a few observations on it, in an Appendix. 



74 

' Ck« xix. 15. SlotbAdneffl castetii into a deep deep ;. and ah 
idle soul shall suffer hunger. 

16. He that keepeth the commandment keepetk hia own sonl ; 
but he that despiseth bis ways shall die. 

17. He that hath pity upon the poor lendeth to the Lord: 
and that which he haUi given will he pay him again. 

IB. Chasten thy son while there is hope> and let not thy soul 
spare for his crying. 

• • 

One sense more of the word, where it signifies 
natural appetite, shall suffice : 

Ch. X. 3. The Lord will not suffer the soul of the righteous 
to famish : but he casteth away the substance of the wicked. 

Ch. xxvii. 7. The full soul loatheth an honeycomb ; but to 
the hungry soul every bitter thing is sweet. 

The Book of Ecclesiastes, also the work of 
Solomon^ is allowed to be difficult of interpreta- 
tion, owing to the apparent contradictions it con- 
tains. That they are only apparent has been 
proved by various commentators*, and it is 
therefore needless here to recapitulate their ar^ 
guments. It may not, however, be amiss to 
observe, that the main design of the work, which 
appears to have been written in the decline of 
the author's life, is to inculcate, from his own 
example and experience, the indisputable truth, 
that the happiness of man consists in a moderate 
enjoyment of the blessings vouchsafed him, 
avoiding alike the extremes of excessive indul- 
gence and niggard parsimony, since he, Solomon, 

"^ Vide Gray's Key to the Old Testament, tit. Ecclesiastes^ 
where, however, the words are forced into the support of an 
hypothesis not warranted by the context. 



the wisest, the wealthiest, and most successfal of 
men, y/ho had sought enjoyment from every 
source, was compelled at last to pronounce all to 
be vanity ; and concludes with declaring that the 
sum of human wisdom is to '* fear God, and keep 
his commandments, for this is the whole duty of 
man/' 

There are several passages in Ecclesiastes 
which may be said to have relation to the matter 
of this Essay, the principal of which are quoted 
below, and they all (with one or two apparent 
exceptions, which will be noticed,) coincide with 
the language and sentiments of the Psalms and 
Proverbs^ though much more decisive than the 
latter, probably in consequence of having been 
written at a later period of their author's life, 

Gccl. 11. 14. The wise man^s eyes are in his head ; but the 
fool walketh in darkness : and I myself perceived also that one 
event happeneth to them all. 

15. Then said I in my hearty as it happeneth to the fool^ so 
it happeneth even to me ; and why was I then more wise ? 
Then I said in my hearty that this also is vanity. 

16. For there is no remembrance of the wise more than of 
the fool for ever ; seeing that which now is in the days to come 
shall all be forgotten. And how dieth the wise man ? as the fool. 

17. Therefore I hated life; because the work that is 
wrought under the sun is grievous unto me : for all is vanity 
and vexation of spirit. 

iii. 18. I said in mine hearty concerning the estate of the 
sons of men, that God might manifest them^ and that they 
might see that they themselves are beasts. 

19. For that which befalleth the sons of men befalleth 
beasts ; even one thing befalleth them : as the one dieth^ so 
dieth the other ; yea^ they have all one breath ; so that a man, 
hath no preeminence above a beast : for all is vanity. 

20. All go unto one place ; all are of the dust^ and all turn 
to dust again. 
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3L Who ksowedi the •pirit ofmmn that foeth npividrdyittid 
the spirit of the beatt that goeth downward to the earth ? 

22. Wherefore I perceive that there is noUuRg better, than 
that a man should rejoiee in his own works ; for that is his por- 
tion : for who shall bring him to see what shall be after him ? 

iv. 1. So I returned, and considered all the oppressions 
that are done under the sun : and behold the tears of such as 
were oppressed, and they had no comforter ; and on the side of 
tiieir oppressors there was power ; but they had no comforter^ 

2. Wherefore I praised the dead which are already dead 
more than the living which are yet alive. 

3. Yea, better is he than both they which hath not yet been^ 
.who hath not seen the evil work that is done under the sun. 

yiii. 8. There is no man that hath power over the spirit to 
retain the spirit ; neither hath he power in the day of death : 
and there is no discbarge in that war; neither shall wickedness 
deliver those that are given to it. 

Ch. ix. 1. For all this I considered in my heart even to de* 
clare all this, that the righteous, and the wise, and their works, 
are in the hand of God ; no man knoweth either love or hatred 
by all that is before them. 

2. All things come alike to all : there is one event to the 
righteous and to the wicked ; to the good and to the clean, 
and to the unclean ; to him that sacrificeth, and to him that 
sacrificeth not : as is the good, so is the sinner ; and he that 
Aweareth, as he that feareth an oath. 

3. This is an evil among all things that are done under the 
sun, that there is one event unto all: yea, also the heart of the 
sons of men is full of evil, and madness is in their heart while 
they live, and after that they go to the dead. 

4. For to him that is joined to all the living there is hope : 
for a living dog is better than a dead lion. 

5. Fur the living know that they shall die : but the dead 
know not any thing, neither have they any more a reward ; for 
the memory of them is forgotten. 

6. Also their love, and their hatred, and their envy, is now 
perished ; neither have they any more a portion for ever in 
any thing that is done under the sun. 

7. Gro thy way, eat thy bread with joy, and drink thy wine 
with a merry heart ; for God now accepteth thy works. 

8. Let thy garments be always white ; and let thy head 
lack no ointment. 

9. Live joyfully with the wife whom thou lovest all the days 
of the life of thy vanity, which he hath given thee under the 
sun, all the days of thy vanity : for that is thy portion in this 
life, and in thy labour which thou takes! under the sun. 
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10. Whi^oever thy haii4 findeth; to do, do it with thy 'inigfat f 
for there b no work nor device, nor knowledge^ nor wisdom, 
in the grave, whither tfaon goest. 

%}. 5. As thott knowest not what is the way of the apirit, mor 
how the bones do grow in the womb of her that is with child : 
even so thoo knowest not the works of God who niaketh all. 

8. Bat if a man live many years, and rejoice in them all ; yet 
let him remember the days of darkness ; for they shall be many. 
All that cometh is vanity. 

9. Rejoice^ O young man^ in thy youth ; and let thy heart 
cheer thee in the days of thy youth, and walk in the "ways 
of thine hearts and in the sight of thine eyes : but know thou 
that for all these things God will bring thee into judgment. 

xii. 1. Remember now thy Creator in the days of thy youth, 
while the evil days come not, nor the years draw nigh, when 
thou ehalt say, I have no pleasure in them ; 

2. While the sun, or the light, or the moon, or the stars be 
not darkened, nor the clouds return after the rain : 

3. In the day when the keepers of the house shall tremble^ 
and the strong men shall bow themselves, and the grinders 
cease because they are few, and those that look out of the yrln* 
doWs be darkened, 

4. And the doors* shall be shut in the streets, when the 
sound of the grinding is low, and he shall rise up at the voice 
of the bird, and all the daughters of music shall be brought 
low. 

5. Also when they shall be afraid of that which is high, and 
fears shall be in the way, and the almond tree shall flourish, 
and the grasshopper shall be a burden, and desire shall fail : 
because man goeth to his long home, and the mourners go 
about the streets : 

6. Or ever the silver cord be loosed, or the golden bowl be 
broken, or the pitcher be broken at the fountain, or the wheel 
broken at the cistern ; 

7. Then shall the dust return to the earth as it was ; and the 
spirit shall return unto God who gave it. 

14. For God shall bring every work into judgment, with 
every secret thing, whether it be good, or whether it be evil. 

These passages, so far as they relate to death, 
tally so exactly as to sentiment, and even mode 
of expression, with those on the same subject 
cited from the Psalms, that any thing further 
could be only a needless repetition of the argu- 



inents. A few remarks, therefore, will be suffi- 
cient. 

The quotation from ch. iy. contains the same 
idea as the verses before cited from Job, iii. 
Ch. iii. 21, the Septuagint has, instead of the 
" that" in our translation, " whether it ;'* but the 
word* here, and in ch. viii. 8, and in ch. xii. 7, 
rendered spirit, is the same as is used constantly 
to express the breath, life, &c. and certainly im- 
plies nothing of immateriality as relates to man« 

The declarations in ch. xi. 9, and xii. 14, that 
God should bring all men and things into judg- 
ment, may have reference to the Mosaic law : 
but supposing them to relate to another life, that * 
does not prove an immaterial principle in man. 

The Song of Solomon appears to contain 
little, if any thing, connected with the object of 
this work. 



* nyevfia, in the Greek. 



79 



CHAPTER VI. 

M 

The Prophets. 

Previous to an examination of those passages 
in the prophetic writings which relate more 
immediately to the subject under considera- 
tion, a brief view of the scope and tendency of 
those writings may not be unacceptable to such 
persons as have not been much conversant with 
biblical criticism. 

The sixteen prophets whose prophecies are 
received into the canon of the English Church, 
reckoning from Isaiah to Malachi, flourished over 
a period of about 400 years. Their works, for the 
most part, consist of — 

1 . An enumeration of the transgressions of the 
Israelites of both kingdoms, reproaches to them 
for their ingratitude to Jehovah, and consequent 
threats of his vengeance, with, 

2dly. A distinct intimation of the nations by 
whose instrumentality they would be punished, 
and ef the nature of their punishment, viz« famine, 
the sword, pestilence, and bondage. 

3dly. Of predictions of the fate of the sur- 
rounding nations. 
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4tbly. Of the return of the Jews to Jerusalem^ 
the rebuilding of the Temple there, the restora- 
tion of the worship of God, according to the law 
of Moses, and the general re-establishment of the 
nation in their own country as a distinct people. 

Intermingled with these predictions, many of 
which are typical, are, 

5thly. Numerous prophecies relating to the 
Messiah, the time of his appearance, his character, 
offices, ministry, and death. 

Of the completion of by far the greater and 
most important portions of these prophecies, 
unquestionable evidence remains, and warrants 
the conclusion, that not only was the accomplish- 
ment of the others, of which we have no record re- 
maining, equally exact, but that those which re- 
]pain in course of fulfilment, and to be hereafter 
fulfilled, viz. 

6thly. The prophecies relating to the nature 
and extent of Christ's kingdom, and (as is com- 
monly thought) to a general conversion of the 
Jews, and a temporal restoration of that natio^ 
to the land of their fathers, will be as surely ac- 
complished. 

Although the same divine inspiration dictated 
the matter of all the prophecies, yet each indivi- 
dual to whom they were imparted seems to have 
been left to use his own mode of clothing thenar 
HI words. Hence the work of each prophet is^ 
stamped with its own proper style, plainly dis* 
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cernible, even in our translation, and illustrated 
by imagery, deriv^ed, most probably, from the 
babits and situation of its author. Thus Amos 
(ch. i. 1; vii. 14) who was a herdsman at Tekoa, 
abounds with allusions to flocks, and herds, and 
wild beasts, and the various objects with which a 
pastoral life must have familiarized him. Ezekiel, 
among the captive's in Chaldea, to whom many 
of his prophecies were uttered, has several pas- 
sages derived from the notions of the natives of 
that country; and Daniel introduces the ministra- 
tion of angels, whom he names in a way entirely 
unknown to the Jews before the captivity, though 
no doubt he was then perfectly understood by 
those whom he addressed, since it is plain that 
the Jews, or at least the greater part of them, the 
mass, quickly adopted not only the customs and 
notions, but even the language of their Chaldean 
conquerors. Vide Neh. viii. 2, 8, Indeed, from 
this era, viz. the Babylonian captivity, may be 
dated those notions of a host of invisible spirits 
interfering in human concerns ; of the existence 
of the soul as a distinct principle, independent of 
the body ; of an evil and powerful being, with 
numberless subordinate spirits, hostile to man ; 
and of many others, no trace of which is to be 
found in the inspired writers of an earlier period, 
but which, from thenceforth, the Jewish Rabbins 
continued so to heap up and engraft on their 
creed, that, added to their corrupt interpreta- 

G 
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tion of the law, they had, at the coming of our 
Saviour, '^ made the commandment of God of 

none effect through their traditions teaching 

for doctrines the commandments of men." — 
Matt. XV. 6, 9. 

As the senses in which the word soul is used in 
the preceding books of the Old Testament, have 
been fully, perhaps some will think too fully, 
discussed, a few quotations only, to shew the 
agreement of the prophetic with the other sacred 
writers, will be given. 



Isaiah i. 14. Your new moons and your appointed feasts mj 
soul hateth : they are a trouble unto me ; I am weary to bear 
them. 

iiL 9. The shew of their countenance doth witness against 
them ; and they declare their sin as Sodom, they hide it not. 
Woe unto their soul ! for they have rewarded evil unto them- 
selves. 

X. 17. And the light of Israel shall be for a fire, and his 
Holy One for a flame : and it shall bum and devour his^ thorns 
and his briers in one day ; 

18. And shall consume the glory of his forest, and of his 
fruitful field, both soul and body : and they shall be as when 
a standard-bearer fainteth. 

xxvi. 9. With my soul have I desired thee in the night ; 
yea, with my spirit within me will I seek thee early : for when 
thy judgments are in the earthy the inhabitants of the world 
will learn righteousness. 

xxix. 8. It shall even be as when an hungry man dreameth^ 
and, behold, he eateth : but he awaketh, and his soul his empty : 
or as when a thirsty man dreameth, and, behold, he drinketh ; 
but he awaketh, and, behold, he is faint, and his soul hath ap- 
petite ; so shall the multitude of all the nations be, that fight 
against meant Zton. 

xliv. 20. He feedeth on ashes : a deceived heart hath turned 



* The Assyrians: ch. x. 17, 18. 
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him aside^ that he cannot deliver his soul^ nor say. Is there not a 
lie in my right hand ? 

Iviii. 10, And if thou draw ont thy goul to the hungry, and 
satidiy the afflicted soul ; then shall thy light rise in obscurity^ 
and thy darkness be as the noon day ; 

11. And the Lord shall guide thee continually, and satisfy 
thy soul in drought, and make fat thy bones : and thou shalt be 
like a watered garden, and like a spting of water, whose 
waters fail not. 

In most of these last quoted verses, the 
word soul cannot he understood as applying to 
the immaterial soul of man, and in the rest, some 
of the senses mentioned in Ch. III. are as fitting 
to them as any which can be supplied. 

xiv. 9. Hell from beneath is moved for thee to meet thee at 
thy coming ; it stirreth up the dead for thee, even all the chief 
ones of the earth ; it hath raised up from their thrones all the 
kings of the nations. 

15. Yet thou shalt be brought down to hell, to the sides of 
the pit. 

These verses, which form a portion of the mag- 
nificent prophecy of the utter destruction of the 
Babylonian empire, are quoted for the purpose of 
correcting an error into which many persons have 
fallen, who reading the Scriptures only in Eng- 
lish, and understanding ^the word hell to mean a 
place of punishment after death, have from this 
and other passages in Scripture where the term 
occurs, raised an argument for the separate ex- 
istence of the soul. The word, however, which 
in the Septuagint is rendered "A^nc (Hades) 
means, as every one at all acquainted with 
Greek knows, merely the state of man after death. 
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and has of itself no relation to a state of con- 
sciousness or of future reward or punishnaent ; 
and it is thus used throughout the Old Testa- 
ment, and in numerous passages of the New*. 

Mvi. 13. O Lord our God, other lords beside thee have had 
dominion over us : but by thee only will we make mention of 

thy name. , 

14. They are dead, they shall not live ; they are deceased, 
they shall not rise : therefore hast thou visited and destroyed 
them, and made all their memory to perish. , , , , 

19. Thy dead men shall live, together with my dead body 
shall they arise. Awake and sing, ye that dwell in dust : for 
thy dew is as the dew of herbs, and the earth shall cast out the 
dead-}-. 

The first of these passages (ver. 14) seems t» 
have reference to the oppressors of the Jews, who 
are described as consigned to irretrievable destruc- 
tion ; the second (ver. 19) should be read pro- 
bably in the sense explained in Mr. Hewlet's 
note to Prov. xv. 10, quoted at p- 73. If taken 
literally, as in our translation, it affords an argu- 
ment for the resurrection of the body, but none 
for the existence of an immaterial soul. 



» Vide Ezekiel xxxi. 14—17 ; xxxii. 17—32. 

■\- 19. Septuagint, dya^njiroyrai 6i yeKpol Kai iytpHaovrai 
o\ €V TOiG firvf^^oig Kal cv^paveryVovrai diiyrij yti n yap dpSgos 
ij iraph <rdv la/xa avroig wv, ij 5e yfj twv hat^Hv irccreirai. 

'' The dead shall be raised up, and they shall be brought to 
life in their sepulchres, and shall be gladdened in the dust. 
For the dew from thee is a restorative to them^ and the earth 
shall be rid of the wicked." Perhaps the passage, like the 
Tision of dry bones, Ezekiel xxxvii. is merely prophetic of the 
restoration of the Jews, as a powerful people in their own 
country, after their return from bondage. 
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xxxtiii. 9. The wridng of Hezekiah king of Judah, when he 
Lad been sick, and was recovered of his sickness : 

10. I said, in the cutting off of my days I shall go to the gates 
of the grave : I am deprived of the residue of my years. 

11. 1 said I should not see the Lord, even the Lord, in the 
land of the living : 1 shall behold man no more with the inha- 
bitants of the world. 

15. What shall I say? he hath both spoken unto me, aud 
himself hath done it : f shall go softly all my years in the bit- 
terness of my soul. 

16. O Lord, by these things men live, and in all these things 
is the life of my spirit; so wilt thou recover me, and make me 
to live. 

17. Behold, for peace I had great bitterness ; but thou hast 
in love to my soul delivered it from the pit of corruption : for 
thou hast cast all my sins behind thy back. 

18. For the grave cannot praise thee ; death cannot cele- 
brate thee : (hey that go down to the pit cannot hope for thy 
truth. 

19. The living, the living, he shall praise thee, as 1 do this 
day ; the father to the children shall make known thy truth. 

These extracts from the thanksgiving of Heze- 
kiah after his recovery, are inserted to shew the 
remarkable coincidence, both as to belief and ex- 
pression, which they have with the Psalms, and 
other similar compositions in the Bible. 

Ivii. 1. The righteous perisheth, and no man layeth it to 
heart : and merciful men are taken away, none considering 
that the righteous are taken away from the evil to come. 

2. He shall enter into peace : they shall rest in their beds, 
each one walking in his uprightness* 

These verses are supposed to refer either to 
Hezekiah or Isaiah, both of whom died before 
the evils denounced against Judahand Jerusalem 
were brought on, and were therefore at rest in 
their graves when those calamities occurred* 
The Septuagint version of the 2nd verse is " ira* 
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hi iffin n rapii autou ifto^ fx tou juifcrou/* *^ His burial 
shall be in peace ; he hath been taken from the 
midst*' (of the evil.) Which seems much better, 
in connexion with the preceding verse, than the 
rendering in our translation ; though, if the latter 
be correct, it may merely signify that those good 
men had the benefit of their virtues even in death, 
in not living to witness the ruin of their country. 
In those portions of the prophecies of Isaiah, as 
well of the other prophets, which relate more im- 
mediately to the Messiah and his kingdom, are 
some passages which may be thought relevant to 
the subject under consideration ; but^ as a short 
summary of the most striking of these prophecies, 
with their accomplishments, will form a separate 
chapter of this Essay, no previous notice need 
be taken of such passages. 

Jet. u. 34. Also in thy skirts is foand the blood of the souk 
of the poor itmooonts; I have jiot found it by secocet search^ 
•but upon all these. 

iv. 10. Then said I^ Ah^ Lord God! surely thou hast 
greatly deceiYed this people and Jerusalem^ sayings Ye shall 
have peace ; whereas the sword reacheth unto the soul. 

19. My bowels^ my bowels ! I am pained at my very heart; 
my heart maketh a noise in me ; I cannot hold my peace^ be- 
cause thou hast heard^ O my soul^ the sound of die trumpet^ 
the alarm of war. 

V. 9. Shall I not visit for these things ? aaith 4he Lord : and 
shall not my soul be avenged on such a nation as this ? 

vi. 8. Be thou instructed^ O Jerusalem^ lest my soul depart 
from thee ; lest I make thee desolate^ a land not inhabited. 

16. Thus saith the Lord^ stand ye in the ways^ and aee, and 
ask for the old paths^ where is the good way^ and walk therein^ 
and ye shall find rest for your souls. But they said w.e will 
not walk therein. 

xii. 7. I have forsaken mine house^ I have left mine heri- 
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tRge ; I have given the dearly beloved of my soul iuto the 
hand of her eDemies. 

iii. 17. But if ye will not hear it^ my soul shall weep in 
secret places for your pride ; and mine eyes shall weep sore, 
and run down widi tears, because the Lord^s flock is carried 
away captive, 

xviii. 20. Shall evil be recompensed for good ? for they 
have digged a pit for my soul. Remember that I stocid before 
thee to speak good for them^ and to turn away thy wrath from 
them» - 

XX vi. 19. Did Hezekiah king of Judah and all Jndah put 
him at all to death ? did he not fear the Lord, and besought 
the Lord^ and the Lord repented him of the evil which he had 
pronounced against them ? Thus might we procure great evil 
against our souls. 

xxviii. 16. So Zedekiah the king sware secretly unto Jere- 
miah^ saying. As the Lord liveth^ that made us this soul, I will 
not put thee to death, neither will I give thee into the hand 
of these men that seek thy life* 

17. Then said Jeremiah unto Zedekiah, Thus saith the Lord^ 
the God of hosts, the God of Israel, if thou wilt assuredly go 
forth unto the king of Babylon's princes, then thy soul shall 
live, and this city shall not be burned with fire ; and thou shalt 
live and thine house : 

20. But Jeremiah said. They shall not deliver thee. Obey, 
I beseech thee^ the voice of the Lord, which I speak unto 
thee : so it shall be well unto thee, and thy soul shall live. 

xliv. 7. Therefore now thus saith the Lord, the God of hosts, 
the God of Israel ; Wherefore commit ye this great evil against 
your souls, to cut off from you man and woman, child and 
suckling, out of Judah, to leave you none to remain. 

li. 6. Flee out of the midst of Babylon, and deliver every 
man his soul : be not cut off in her iniquity ; for this is the time 
of the Lord's vengeance ; he will tender unto her a re- 
compence. 

Of these texts, it will surelv be admitted that 
the greater part cannot possibly relate to a 
soul in man distinct from his body, and of those 
which might be construed to do so, a different 
interpretation, more in unison with the rest of 
the Scriptures, is a more natural, and therefore 
more likely to be the true one. 
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Lament, i. 16. For these things I weep ; mine eye^ mine 
eye rnnneth down with water^ because the comforter that 
should relieve mj soul is hx from me : my children are deso- 
late^ because the enemy prevailed. 

19. I called for my lorers, but they deceived me: my 
priests and mine elders gave up the ghost in the city, while 
they sought their meat to relieve their souls. 

ii. 1 1. ^rhe children and the sucklings swoon in the streets 
of the city. 

12. They say to their mothers. Where is com and wine ? 
when they swooned as the wounded in the streets of the city, 
when their soul was poured out into their mother's bosom. 

18. Their heart cried unto the Lord, O wall of the daughter 
of Zion, let tears run down like a river day and night ; give 
thyself no rest ; let not the apple of thine eye cease. 

19. Arise, cry out in the night : in the beginning of the 
watches pour out thine heart like water before the face of the 
Lord : lift up thy hands toward him for the life of thy young 
children, that faint for hunger in the top of every street. 

ill. 17. And thou hast removed my soul far oiFfrom peace : 
I forgat prosperity. 

20. My soul hath them still in remembrance, and is bumbled 
in me. 

24. The Lord is my portion, saith my soul ; therefore will 
I hope in him. 

25. The Lord is good unto them that wait for him, to the 
soul that seeketh him. 

41. Let us lift up our heart with our hands unto God in the 
heavens. 

58. O Lord, thou hast pleaded the cause of my soul ; thou 
hast redeemed my life. 

In some of the foregoing verses from Lamenta- 
tions, the heart is used in the same sense as the 
soul is in the others. Throughout the Scriptures 
these words seem to be put as synonymous or 
equivalent, denoting the affections and desires of 
the mind. 

Ezek. iv. 14 Then said I, Ah Lord God ! behold, my soul 
hath not been polluted : for from my youth up,* even till now, 
have 1 not eaten of that which dietii of itself, or is torn in 
pieces ; neither came there abominable flesh into my mouth. 
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vii« 19. lliey shall cast their silver in the streets, and their gold 
shall be removed : their silver and their gold shall not be able 
to deliver them in the day of the wrath of the Lord : they shall 
not satisfy their souls^ neither fill their bowels ; because it is 
the stumbling-block of their iniquity. 

xiii. 18. And say. Thus saith the Lord God ; Woe to the 
women that sew pillows to all armholes, aud make kerchiefs 
upon the head of every stature, to hunt souls ! Will ye hunt 
the souls of my people^ and will ye save the souls alive that 
come unto you ? 

19. And will ye pollute me among my people for haudfuls 
of barley and for pieces of bread, to slay the souls that should 
not die, and to save the souls alive that should not live, by your 
lying to my people that hear your lies ? 

20. Wherefore thus saith the Lord God; Behold, I am 
against your pillows, wherewith ye there hunt the souls, to 
make them fly, and I will tear them from your arms^ and will 
let the souls go, even the souls that ye hunt to make them fly. 

xxii;,35. There is a conspiracy of her prophets in the midst 
thereof, like a roaring lion ravening the prey ; and have de« 
toilred souls ; they have taken the treasure and precious things ; 
they have made her many widows in the midst thereof. 

27. Her princes in the midst thereof are like wolves raven- 
ing the prey, to shed bloody and to destroy souls, to get dis- 
honest gain. 

xxiv. 21. Speak unto the house of Israel, Thus saith the 
Lord God ; Behold^ I will profane my sanctuary^ the excel- 
lency of your strength, the desire of your eyes, and that which 
your soul pitieth ; and your sons and your daughters whom ye 
have left shall fall by the sword. 

Also ch. xiv. ver. 12 to 21, 

See the remarks on similar texts in this and 
the preceding chapters. 

Ch. iii. ver. 16. And it came to pass at the end of seven 
days, that the word of the Lord came unto me, sayings 

17. Son of man, I have made thee a watchman unto the 
house of Israel : therefore! hear the word at my mouth, and 
give them warning from roe* 

18. When I say unto the wicked. Thou shalt surely die ; 
and thou givest him not warning, nor speakest to warn the 
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wicked from his wicked wty^ to save his life ; the same wicked 
man shall die in his iniqiii^ ; bnt his blood will I require at 
thine hand. 

19. Yet if then warn the wicked^ and he tarn not from his 
wickedness, nor from his wicked way, he shall die in his ini- 
quity, bat thou hast delivered thy soul. 

20. Again, when a righteous man doth turn from his righte- 
ousness, and commit iniquity, and I lay a stumbling-block 
before him, he shall die: because thou hast not .given him 
warning, he shall die in his sin, and his righteousness which 
he hath done shall not be remembered; but his blood will I* 
require at thine hand. 

21. Nevertheless if thou warn the righteous man, that the 
righteous sin not, and he doth net sin, he shall surely live, be- 
cause he is warned ; also thou hast delivered thy soul. 

Chap, xxxili* ver. 1 to 0, is the same senti- 
menty and almost the same words, as in the verses 
just quoted from ch. iii : those verses which follow 
in quotation from ch. xxxiii. ; the whole of ch. 
xviii.j ver. 11, 13, 21, 25, of ch. xx. ; and ver. 27, 
of ch. xxi. J are descriptive of the equal justice of 
God, and are all of them essentially of the same 
import. 

€h. XTxiii. ver. 10. Therefore, O thoa son of man, speak 
unto the house of Israel ; Thus ye speak, saying. If our trans- 

fressions and our sins be upon us, and we pine away in them, 
ow should we then live ? 

1 1 . Say unto them. As I Ifve, santh the Lord God, I have 
no pleasure in the death of the wicked ; but that the wicked 
turn from his way and live : turn ye, turn ye from your evil 
ways ; for why will ye die, O house of Israel ? 

J 2. Therefore, thou son of man, say unto the children of 
thy people. The righteousness of the righteous shall not de- 
liver him in the day of his transgression : as for the wickedr- 
ness of the wicked, he shall not fall thereby in the day that he 
tumeth from his wickedness ; neither shall the righteous be 
able to live for his righteousness in the day that he sinne^hc 

13. When I shall say to the righteous, that he shall surely 
live ; if he trust to his own righteousness, and commit iniquity. 
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all his righteousness shall not be remembered; but for his 
iniquity that he hath committed, he shall die for it. 

14. Again, when I say unto the wicked. Thou shalt surely 
die ; if he turn from his sin, and do that which is lawful and 
right ; 

15. If the wicked restore the pledge, give again that he 
had robbed, walk in the statutes of life, without committing 
iniquity ; he shall surely live, he shall not die. 

16. None of his sins that he hath committed shall be men- 
tioned unto him : he hath done that which is lawful and right ; 
he shall surely live. 

17. Yet the children of thy people say. The way of the 
Lord is not equal : but, as for them, their way is not equal. 

18. When the righteous turneth from his righteousness, and 
committeth iniquity, he shall even die thereby. 

19. But if the wicked turn from his wickedness, and do that 
which is lawful and right, he shall live Uiereby. 

20. Yet ye say. The way of the Lord is not equal. O ye 
house of Israel, I will judge you every one after his ways. 

xxxvii. 1. The hand of the Lord was upon me, and carried 
me out in the spirit of the Lord^and set me down in the. midst 
of the valley which was full of bones, 

2. And caused me to pass by them round about : and, he- 
boid, there were very many in the open valley ; and, lo, they 
were very dry. 

3. And he said unto me. Son of man, can HieBe bones live? 
And 1 answered, O Lord God, thou knowest. 

4. Again he said unto me. Prophesy upon these bones, and 
saiy unto them, O ye dry bones, hear the word of the Lord. 

5. Thus saith the Lord God unto these bones ; Behold, I 
will cause breath to enter into ypu, and ye shall live : 

6. And 1 will lay sinews upon you, and will briAg up flesh 
upon you, and cover you with skin, and put breath in you> and 
ye shall live ; and ye shall know that 1 am the Lord. 

7. So 1 prophesied as I was commanded : and as* I pro- 
phesied, there was a noise, and behold a shaking, and the 
bones came together, bone to his bone. 

8. And when 1 beheld, lo, the sinews and the flesh came up 
upon them, and the skin covered them above : but there was 
no breath in them. 

9. Then said he unto me. Prophesy unto the wind, pro- 
phecy, son of man, and say to the wind. Thus saith the Lord 
God ; Come from the four winds, O breath, and breathe upon 
these slain, that they may live. 

10. So I prophesied as he commanded me, and the breath 
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came into them, and they lived, and stood up upon their feet, 
an exceeding great army. 

11. Then said he unto me. Son of man, these bones are the 
whole house of Israel : behold, they say. Our bones are dried, 
and our hope is lost : we are cut off for our parts. 

12. Therefore prophesy and say unto them. Thus saith the 
Lord God, Behold, O my people, 1 will open your graves, and 
cause you to come up out of your graves, and bring you into 
the land of Israel. 

13. And ye shall know that I am the Lord, when I have 
opened your graves, O my people, and brought you up out of 
your graves, 

14. And shall put my spirit in you, and ye shall live, and I 
shall place you in your own land : then shall ye know that 
I the Lord have spoken it, and performed it, saith the Lord. 

As the prophecies of Daniel, and of the minor 
prophetey contain but few passages which bear 
upon the subject, and none, that I am aware of, 
which can be construed to militate against my 
view of it, I shall, to avoid repetition of argu- 
ment, only add the quotation of the few follow- 
ing verses from Hosea, Jonah, and Habakkuk, in 
which the word soul is used in the same senses 
as in the quotations previously made : — 

Hosea, ix. 4. They shall not offer vrine offerings to the Lord, 
neither shall they be pleasing unto him ; their sacfifices shall 
be uiito them as the bread of mourners ; all that eat ther^cff 
shall be polluted : for their bread for their soul shall not come 
into thie house of the Lord. 

Jonah^, ii. 1 . Then Jonah prayed unto the Lord his God out 
of the fish's belly, 

2' And said, I cried by reason of mine affliction unto the 
Lord, and he heard me ; out of the belly of hell cried I, and 
thou heardest my voice. 



* Jonah is supposed to have been the earliest of the prophetic 
books. 
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' 3. For thou hadst cast roe into the deep^ in the mid»t of 
the seas ; and the floods compassed me about : all thy billows 
and thy waves passed over me. 

4. Then I said^ I am cast out of thy sights yet I will look 
again toward thy holy temple. 

5. The waters compassed me about, even to the soul ; the 
depth closed me round about, the weeds were wrapped about 
my head. 

6. I went down to the bottoms of the mountains ; the earth 
with her bars was about me for ever : yet ha^st thou brought up 
my life from corruption^ O Lord my God. 

7. When my soul fainted within me 1 remembered the Lord : 
and my prayer came in unto thee^ into thine holy temple. 

Hab. ii. 4. Behold^ his soul which is lifted up is not upright 
in him : but the just shall live by his faith. 

10. Thou hast consulted shame to thy house by cutting off 
many people, and hast sinned against thy soul. 

It is to be observed that Ezekiel, and the other 

9 

prophets who were cotemporary with, and suc- 
ceeded him, although they have passages pro- 
mising temporal prosperity to the, observance of 
the law, and denouncing famine and sword, and 
pestilence, and the like punishments, on dis- 
obedience, yet have many others (and among 
them those just quoted and referred to) which, 
even if the words •* die and death, live and life,*' 
be taken in the senses mentioned in Mr. Hew- 
let's note on Prov. xv. 10, and in Ps. Ixxxviii. 
can scarcely be understood, unless a future state 
be supposed. Many commentators have thought 
that those intimations were preparatory to the 
advent of Christ, but they may have been given 
in consequence of the captive and impoverished 
state of the Jewish people, whose condition of 
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banishment, bondage^ and poverty, was so de* 
plorable as to preclude not only all hope of the en- 
joyment of peace in their own country, but even 
the fear of any evils worse than those they were 
already enduring in the countries to which they 
had been transported, and who, therefore, would re- 
quire a different sortof consolation than had sufficed 
for their fathers, namely a hope beyond the grave ; 
and the very striking vision quoted in p. 91, from 
chap, xxxvii. of Ezekiel, although it was typical 
of the temporal revival of the Jewish nation from 
their then lowest state of misery, and, with the 
residue of the same chapter, prophetic of their 
return, yet can hardly be deemed not to have had 
also reference to a future state consequent on a 
resurrection of the body, and the revivification of 
the dead with the breath of life. But whatever 
inferences may be drawn from these and similar 
passages in the later prophets as to the revelation 
of a future state prior to the time of Christ's ap- 
pearance, none of them warrant the assumption 
that an immaterial soul formed a portion of that 
doctrine: on the contrary, the re-animation of 
the body, as in the text just quoted so in the 
others, is always spoken of as an indispensable 
condition of restored life. 



95 



CHAPTER VII. 

The Apocrypha^ and the Period which intervened be- 
tween the Cessation of Inspiration and the Ministry 
of Christ. 

AliTHOUGH the works constituting the Apo- 
crypha of our Bibles, not being composed under 
the influence of Divine inspiration*^ cannot be 
quoted either for or against the doctrine endea- 
voured to be established in this essay, yet as all 
of them (with the exception perhaps of Tobit, 
which may have been written in the early part of 
the Captivity, and of the second book of Esdras, 
which contains internal evidence of having been 
composed after the establishment of Christi- 
anity),t were written in the interval between the 
cessation of inspiration and the birth of Christ; 

^ See Gray's Key to the Old Testament, Preface to the 
Apocryphal Books, where it is very clearly shewn that these 
books, though admitted by the Coancil of Trent into the Roman 
canon, have no pretensions to inspiration, and were neither in 
the Jewish nor early Christian canons. 

-]- See ch. vii. ver. 26 to 35, where Jesns Christ is men- 
tioned by name, his death, the resurrection and judgment fore- 
told, and ch. xii. ver. 10 to 16, which evidently allade to the 
twelve Caesars, besides numerous other passages. 
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they contain several passages which help to in- 
dicate the sources whence the Jewish Rahbins de- 
rived many of the Gentile notions with w^ich 
they continued from time to time to encumber 
and dis6g^re their own simple and authentic 
Scriptures, and will therefore claim a small space 
to be devoted to the consideration of such parts of 
them as seem to have a reference to the subject. 

The Book of Tobit, which might have been 
composed previously to the captivity of Judah,* 
shews thaty at a very early period after their 
transportation! the Jews engrafted into their 
creed many of the dogmas of the oriental philo- 
sophy. Thusy in ch. iii* we are told that, 

Ver. 7. Sara the daughter of Ragoel waa also reproached by 
her father's maids ; 

8. Because that she had been married to seten husbands, 
iTvhom Asmodeus the evil spirit had killed^ before they had lain 
with her. ■, \ 

In cb..vi. V.7. As to^pfaii^ the ,tieairlb and liver ^of^ certain 
fish) that if a devil, or an evil spirit^ troidble any, we must 
make a smoke thereof before the man or the woman, and the 
party shall be no more vexed. 

Accordingly Tobiases companion, Raphael, after 
telling him that Sara should be given him to 
wife, says, 

15. And make thou no reckoning of the evil spirit, for thii 
me night shall she be given thee in marrikge. . < ^ »< ' 



. „ ^_— , us 

same 



* it may be thought that ver. 9 and 10 of' eh/' xiii.i 'mili- 
tate against ttiis opinion, but the destructipn ^f> Jerys^l^.^d 
been foretold by Isaiah, whose prophecies no doubt were vvell 
known to those Israelites, in the Assyrian captivity, who re- 
tained the worship of God. 
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16. And when thon slialt come into th^^marri^e chamber, 
thou shalt take the ashes of perfume^ and shalt lay them upon 
some of the heart and liver of the fish, and shalt make a smoke 
with it : 

17. And the devil shall smell it and flee away, and never 
come any more. 

Acting on this advice, Tobias, (ch.. viii.) 

% Took the ashes of the perfumes, and put the heart and 
the liver of the fish thereupon^ and made a smoke therewith. 

3. The which smell when tlie evil spirit had snielled, he fled 
into the utmost parts of Egypt^ and the angel bound him. 

In these passages we clearly see recognized the 
power of evil spirits over man, the assistance of 
guardian angels, and the efficacy of exorcism. 
Names also are affixed to hoth the evil and good 
spirits, and the intervention of the latter between 
God and man is asserted, ch. xii. 

15. I am Raphael^ one of the seven holy angels, which pre- 
sent the prayers of the saints^ and which go in and out before 
the glory of the Holy One. 

Nothing resembling which is to be found in 
the canonical Scriptures previous to the Capti- 
vity ; though in Daniel, and the prophets who 
wrote after that event, are many illusions to 
the Magian tenets; not propounded, indeed, as 
matters of faith, but used most probably as sym- 
bolic illustrations, the meaning of which was well 
understood by those for whose immediate perusal 
they were written. 

H 
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Perhaps too in Tobit's prayer, (ch. iii.) 

6. Now therefore deal with me as seemeth best mito thee, 
and commaiid my spirit to be taken from me, that I may be 
disfl^lved and become earth, for it is profitable for mq to di^ 
rather than to live, because I have heard false reproaches, and 
have much sorrow ; command, Aerefore, that I may be now 
delivered out of this distress^ and go into the everlasting 
place,— 

may be faintly traced one of tbe earliest indi- 
cations of the adoption by the Jews of the Persian 
notion of the existence of the soul in a separate 
state from tbe body. 

The Book of Barnch was written probably be- 
fore the notion of the distinct nature of the soul 
had become general among the Jews. 

Ch. ii- V. 17. Open thine eyes, and behold,. for the' dead that 
are in the graves, whose souls are taken from their bodies, will 
give untD the Lord neither praise nor righteouness. 

18. But the soul that is greatly vexed> which goeth stooping 
and fbeble,and the eyes that fail, and the hungry soul, will give 
thee praise and righteousness, O Liovd. 

Most likely, whatever other tenets the Jews in- 
troduced from their eastern neighbours^ . that of 
the separate nature of the soul formed no part of ' 
their creed until after the establishment of the 
Alexandrian school, in which the Platonic philo- 
sophy most flourished^ and which had many 
Jews among its disciples and even teachers. 

The Wisdom of Solomon g^ves an epitoohe of 
the tenets of the two great Jewish sects : of those 
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of the Sadduceesi oh. ii. vev. 1 to 22 inclusive ; 
of those of the Pharisees, from the latter verse to 
the end of ch. v. This book has been attributed 
to Philo-Judaeus, and carries intrinsic marks of 
having be^i the production of one who had 
adopted Platonic notions : from certain passages, 
however*, it seems more than probable that it is 
of a later date, and the work of some unconverted 
Jew, who yet had read the Christian Scriptures, 
or at least the Epistles of St. Paul. It is a 
valuable record, as shewing how very much 
the Hellenistic Jews, ahout the time of Christ's 
ministry, had increased the superstitious load 
with which the introduction of the Magian no- 
tions had previously encumbered their religion, 
by superadding to them the reveries of the 
Platonic school : to this they were no doubt more 
readily induced, from the dogmas of that school 
having, like their own previously adopted super- 
stitions, been derived from the same Magian 
sourcef. * ' ' 

The Second Book ofEsdras is the last in date 
of the Apocryphal writings, and can scarcely be 
older than the second century after Christ, as it 

* Compare ch. v. ver* 16, with 2 Tim. ch. iv. ver. 8, and ch. v. 
ver. 17 to 20, with Eph. ch. vi. Ver. 13 to 17. 

-f Ib addition to the paasages referred to in the text and last 
note^see ch. viii. 20 ; ix. 15^ 17 ; x. 16 ; xii. 1 ; xv. 3 ; xvi. 13, 
14; xvii.21. 
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contains nnmeroas passages from (he Revela- 
tions ; and ch. xil. ver. 10 to 17, is generally held 
to allude to the twelve Cassars. It is full of alio-- 
sions to the doctrines of Ghristianity, and is most 
probably the composition of some philosophical 
Jew convert of the Alexandrian school^ and 
shews that the same proneness to imitation which 
had led the Jews of the Captivity to engraft the 
Mag^an, and those of the Alexandrian school 
the Platonic dogmas, on their Scriptures of the 
Old Testament, still continued to operate on 
many of the Christian converts, and made them 
endeavour, even at that early period, to entwine 
the philosophy of the schools with the new reli- 
gion ; being, perhaps, unwilling that the name of 
Philosopher should be sunk in that of Christian. 

The most important event, in its e<msequences, 
which occurred between the cessation of pro- 
phecy and the birth of Christ, was undoubtedly 
that translation of the Scriptures into Greek com* 
monly termed the Septuagint. This version ap* 
pears to me to be entitled to much more weight 
in the interpretation of difficult passages, than 
modern scholars are inclined to allow to it. For 
as it is agreed on all hands that — 

1st. There is every reason to believe the trans- 
lation to have been made from a genuine copy of 
the Hebrew canon as settled by Ezra, at a period 
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wbep die Jews could have had no motive for 
garbling their Scriptures ; before thejr had, been 
subjected to the Masora; and before the Jews 
had been infected with the Platonic philosophy ; 
and, 

2dly. Even admitting that at the time when 
this translation was made, the Hebrew had ceased 
to be a vernacular tongue, still it is reasonable to 
suppose that it continued to be ispoken among the 
educated classes of the Jews, or at all events to be 
cultivated and well understood by them ; and 
surely, therefore^ such persons would be more 
likely to know the idioms of such language, and 
to render them correctly into colloquial Greek, 
than it would be possible for any persons to do 
who did not live until twenty centuries after the 
first, and several centuries after the second had 
ceased to be a living language. 

Sdly. It was the version in general, perhaps 
universal, use in the Jewish synagogues w4ien 
Christ appeared — was constantly used and quoted 
by him during his ministry, and afterwards 
Kkewtse by his apostles, without p.ny question 
as to its fidelity to the original — and was conse- 
quently held in the highest veneration by the 
first Christians. 

Having thus adverted to what seemed ger- 
man to the matter of this Essay, in the Apo- 
cryphal books, and in the events which happened 
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between the times of the Old and New Testa- 
ments, I shall only repeat, that at the time of 
our Saviour's appearance, the Jews had so over- 
loaded their creed with traditions derived from 
Magian superstitions, Platonic reveries, and 
fanciful glosses on their own Scriptures, that the 
religion they practised, however exact in ritual 
observances, bore no resemblance in its moral 
features, or in the tenets it circulated, to that 
delivered by Moses, and insisted on by the 
Prophets. 
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CHAPTER VIII. 



THE GOSPBliS, AND THE ACTS OF THE APOSTLES, 



General preliminary Remarks. — The Senses in which 
" Spirit" and " SpirituaV^ are tMed.—The Discourses 
and Parables of Christ ; his Prophecies^ and their 
Fulfilment of his own Death and Resurrection : those 
Facts constantly insisted on by the Apostles. 

PREViousiiY to entering on a consideration of 
those passages of the New Testament connected 
with the matter of this work, it may not be amiss 
to say a few words, first, on the contradictions 
which the discoveries of science are supposed to 
give to the Scriptures ; and secondly, among the 
numerous senses in which the words spirit and 
spiritual are used in the Scriptures^ to enumerate 
such as bear on the subject. 

And first, concerning the supposed .contra- 
diction between science and revelation. This 
idea of, perhaps well-meaning, but surely 
not very cleair-headed men, which, so lately 
as the seventeenth century, consigned Galileo 
to the prisons of the Inquisition, and has, in 



104 

our own times, ra^d up many an opponent 
to the deductions which are continually being 
drawn from observations carefully jqadr^, and 
recorded, seems to havp ^t^m. fjfp^ .^^^9J[Wf«^t 
of a comprehensive view qf ,th|5 ^Iffmip. ,af 
the Scriptyres, .the manifi^stp o^iject.af wbJfih, 
viewed as a whole, is to lay down |i xul^ qC £iitb 
and morals binding on maja in all his relations 
to God and his neigphbour^ but, at th^ ^f^m^ 
time, leaving him at perfect liberty tp, iivpiiiria 
after and attain whatever knowledge, h^ .PAfy. 
desire and be able to arrive at^ not incO[in|w4^bl^ 
with those relations. Hence* thougih , the, in- 
spired writers, and even our Savipuff himj^f^ 
frequently illustrate the doctrines they imeaii to 
enforce by allusions to matters familjffc, %Q ,the 
minds of those to whom they were ^ddrei^sed* 
yet the whole tenor of their discourses she^^s*'^^ 
t^ese illustrations form no portion of tjlija doctrine 
propounded, and that the truth or error ofth^fffr 
pdlai' notions concerning them are as feUy. opfpji. 
to investigation as any other indiffe;*efit su^ct, 
Thtis,' fbr e:!tample, the Jews having adppted.the 
notion that diseases were the effect of evil fde- 
mons taking possession of the patient, the Evap- 
geliirts, in relating the miracles performed by pur 
Lord! seem to use *' healed the sick," and " cast 
outihe devil,'* as convertible terms ; yet thoiigh t^^p 
same diseases still exist, no one now-a-day dreams 
of d^ttributing them to demoniacal possession. 
' Oh^ most important point, however, as that on 
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which the whole fabric of Christianity rests, is 
constantly insisted on throughout the New Tes- 
tament, namely, the resurrection of the body. 
Oar Lord, whether refuting the false notions of 
the Sadducees, or reproving and correcting the 
gross views of the Pharisees, and St. Paul, when 
arguing with Gentile converts, or heathen philo- 
sophers, urge this doctrine in contradiction to the 
commonly prevailing belieHn the separate exist- 
ence of an immaterial soul. Indeed, our Saviour 
himself' expressly tells his disciples that his own 
resurrection, the restoration of his body to life, 
on the third day after his death, vms to be the test 
of the truth or falsehood of the religion he had 
taught them. . 

SeVibndly, as to the senses in which the w<)rds 
sj^irtt dnd spiritual are used in the Script^r^s. 
As, however," the words nou;^, \|;u y»i, soul; and rnn, 
Trvevfia^' Spirit , \vhen applied to man, so fre- 
quently occur as convertible terms, both in ihe 
Old iihd New Testament, and as in the beginning 
of Chap. III. (to which the reader is referred) 
most of the senses in which the former word is 
made use of, many of which are equally appli- 
cable to the latter, are noticed, it w;ll only 
be iiecessary in this place to observe, that the 
terms spirit and spiritual are generally used 
throughout the New Testament to indicate 
the moral and rational faculties of man, in contra- 
distinction to his mere animal properties, though 
they occasionally occur as denoting the vital 
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priBciple, &c. (Luke viii. 55.) And to quote an 
example or two. 

Jolin iv« 81. Jeaaa saith auto her, Womao, believe mh, the 
hour comethy when ye shall neither in thb moiintab^ nor 
yet at Jerusalem^ worship the Father. 

23w But the hour cometh, and nov is^ when the tme wor- 
shippers shall worship the Father in spirit and truth ; for the 
Father seekcdi such to worship him. 

24. God is a spirit : and they that WMsfcip bin mast wor- 
ship him in spirit and in truth. 

Here in one passsrge the same word is applied 
both to God and man, Christ evidently indicating 
that as God had created man in bis own image, 
had endowed him with reason, and given him 
freedom of will, so under the Christian dispensa- 
tion he would be required to serve bis Maker, not 
by the mere performance of the ritual practices 
of th/9 Mosaic law, but with the whole force of 
those moral and intellectual powers by which be 
was assimilated to him. 

Rom, viii. 1. There is therefore now no condemnation to 
them that are in Christ Jesus, who walk not after the flesh, 
but after the Spirit. 

In this and the succeeding verses the apostle 
contrasts the effects of the indulgence of the ani- 
mal appetites with that frame of mind which is 
attained by a due subjection of them to the 
rational and moral powers j ** flesh" signilyinjg 
the one, and ** spirit" the other. 

5. For they that are after the flesh do mind the things of the 
fleshy but they that are after the Spirit, the things of the Spirit. 

And states the result of each mode of life. 

13. For if ye live after the flesh, ye shall die, but if ye 
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hrough tbe Spint do mortify the deeds of the hody, jfe Afaall 
live. 

The word body here being used synonymously 
with flesh. 

Gal. V. 16. This I say then^ Walk in the Spirit^ and ye 
shall not fulfil the lust of the flesh. 

17. For the flesh Insteth against the Spirit^ and the Spirit 
agabst the flesh : and these are contrary the one to the other: 
so that ye cannot do the things that ye would. 

18. But if ye be led of the Spirit, ye are not under the law. 

Here again is another exhortation of the apostle 
to restrain the passions by the exercise of reason 
and through the assistance of religion ; and im- 
mediately afterward he goes on to enumerate the 
opposite results from an indulgence of, or a re- 
straint on, the passions. 

19. Now the wotks of the fle^h are mani^t^ which are 
thQse ; adultery, fornication^ uncleanness^ lasciviousness^ 

20. Idolatry, witchcraft, hatred^ variance/ emulations^ 
wrath^ strife^ seditions^ heresies, 

21. Envyings, murders, drunkenness^ revellings, and such 
like : of the which I tell you before^ as I have also told jtm in 
time past, that they which do such things shall not inherit the 
kingdom of God. 

22. But the fruit of the Spirit is love, joy, peace, lottgsnffer- 
ing, gentleness, goodness, faith, 

23. Meekness, temperance : against such there is no law. 

24. And they that are Christ's have crucified the flesh vnth 
the affections and lusts. 

Passages of similar import are scattered over 
the whole of the New Testament*, but these I 
deem sufficient to prove the truth of my argu- 
ment. 



* Vide Rom. vii, ; 1 Cor. ii. 1 1 to 15 ^ v. 3 to 5 ;i . vi. 19, 
20 ; vii. 34 ; ix, 11 ; xiv. 12 io 16 ; Gal. vi. 1, 8 ; Heb. iv. 
12 ; xii. 9, &c. 
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Orte isense of the won! Spirit- (necensariiy 
pecallar to the New Testameat) i^^ where it is 
used to denote faith in Christ, in opix>sitian to 

a reliance on the Mosaic ritual ahservances^ 

. ■ • . • 

GaL iii. 2. Thig only would 1 learn of you^ Received ye the 
Spirit by the works of the law, or by the hearing of faith ? 

3. Are ye so foolish } having begun in the Spirit, are ye 
DOW made perfect by the flesh ? 

4. Have ye siiflered so many things in vain ? if it be yet in 
vain. 

5. He therefore that ministereth to you the Spirit, and 
worketh miracles among you, doeth he it by the ivorks of the 
kwj or by the hearing of faith ? 

See also 2 Cor. iii. 6 to 9 ; Gal. iv, 29 ; Phil, 
iii. 3 to 11. 

The quotations from the text will be taken 
from such of the Evangelists as seem to give the 
most complete account of the transactions which 
come under consideration, with references to 
parallel passages of the others, and a quotation 
from them^ if necessary^ to make the narra^on 
complete. , .:, 

The passagei in^ the Gospels relating,. to^^this 
subject may be classed under thrc;^ h^a(m:-rttf^j 
Oi:ir Saviour's discourses and parables; ^.(,| 

prpph^eies concerning his own deal;h^smd^i;e^|!frr 
Vi^iptyqia^ and 3d. The narrative of tb^,|u|^^i^ff}^ 
,4rf tl^qae. pi^edictiooa^ and of ihe ^y^^\^/^)fj^ 
0UCQee4^d) it« The miracle3 do ^ot^^m tp a^^ 
ao^ afgumenjb connected, with ,tbe ^objec^jQj;iiiq^ 
the rai^Dg of Jairus^s^aufhter be thought, (^* do 
so, which I shall therefore examine. 
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liube^ viii. 4L AimI, iH^boilci^ there came a man ottied 
Jairus^ and he was a ruler of the aynago^e ; and he fell down 
at Jesus' fleet, and besought liiiki that he would come into his 
luuse. • . : \ 

42. For he had one only daughter, about twelve years of 
age, and she lay a dying. 

49. While he yet spake, there comeUi one from the ruler 
of the synagogue's house, saying to him. Thy daughter is dead; 
trouble not the Master. 

50. But when Jesus heard it, he answered him saying, Fear 
not ; believe only, and she shall be made whole. 

51. And when he came into the house, he suffered no man 
to go in, save Peter, and James, and John, and the father and 
the mother of the maiden. 

52. And all wept, and bewailed her : but he said. Weep 
not, she is not dead, but sleepeth. 

53. And they laughed him to scorn, knowing that she was 
dead. 

54; And he put them all out^ and took her by the hand^and 
called, saying. Maid, arise. 

55. And her spirit came again, and she arose straightway : 
and he commanded to give her meat. 

56. And her parents were astonished : but he charged them 
that diey should tell no man what was done. ' ' ' 

Parallel texts. Mat. ix. 18, 19, 23 to 26 j 
Marl^, V. 22 to 24, and 35 to 43. 

' Now althoug'h this passage do not of ifeelf 
afford mach evidence for or against the existence 
of an immaterial soul, yet as St. Luke says **her 
i^pirrt came again," those who contend for the 
separi^e existence of that principle may say that 
this expression relates to the retam of th^ soul 
itato the hody after it had departed j but as thfe 
'^dtd'Tsrvivixx equally means the breath orthe viM 
principle which was actually restored, it does not 
nec^i^arily furnish any support to their ophiiom. 
Thei*e are two trther instances of Jesus w- 
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•taring to life persons inrbo were dead ; the one, 
the son of the widow at Nain (Luke, vii. 11, 15), 
the other, Lazarus (John, xi. 1, to 45), the ac- 
count of neither of which coptaius any thing 
which can be construed into an argument in 
favour of a soul subsisting distinct from the 
bedy j indeed, the whole of our Saviour's con- 
versation with Martha might be used in support 
of the contrary opinion . 

Mat X. 28. And fear notdieip whvdk kill the4)ody^ but are 
Mot able to kill the soul : but rather fear him which i» able to 
destroy both soul and body in hell> 

Fiaralld text, St. Luke, xii. 4, 5. 

In this passage, (r»/Aa, the body, is evidently 
used by our Saviour to signify the mere animal 
life of man ; and \}/u;(ti, the soul, to denote his 
intellectual faculties : the one subject to the cofrn^ 
mon lot of mortality, the other at (he resurrection 
in the disposal of God alone. The parallel te;st 
from St. Luke has no allusion to the soul. 

To avoid useless repetitions, the reader is again 

4 

requested to refer to Chap. Ill, where the various 
senses in which the term \}/uj^ti is used through- 
out the Old Testament, are endeavoured to be 
e^plaiAei}) ^^d which appear to be so equally ap- 
plicable to the use of. the s^me word in the JSTew 
TestaJmeot^ . that it would be a waste of time to 
quote p^sss^ges in support of that opinion, r^ide 
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Mat. xi. 29, xvi. 86, (par. text, Mark, viii. 36, 3*7) 
xii. 18 i Mark, xii. 30, 38; xiv. 34 j Luke, i.,46 j 
ii. 35 } xii. 19, 20. 

The discourses and parables are ^ext to be 
considered. 

It is a fact of great importance that in all his 
discourses concerning a future state our Saviour 
expressly tells us that our condition in another 
life will be announced at the end of the world, on 
the day of judgment ; nor does he give an inti- 
mation of any state of conscious existence be- 
tween the death of each individual and the period 
of his resurrection J the parable of Dives and 
Lazarus^ and the address to the penitent thief, by 
no means warranting, as I hope to shew, a con- 
trary inference. The passages in which this« 
doctrine of the renewal of our bodies in an im- 
proved but still material state is laid down 
tlji^oughout the New Testament are so numerous 
that it would be perhaps tedious and unpi^ofitable 
to quote the whole of them. A few, therefore, of 
the more striking texts only are inserted, but a 
reference to the parallel passages, and such others 
as will be indicated, will enable every one who 
dqems it necessary fully to examine the question 
without much trouble. 

Mat. xiii. 24. Another parable pnt he forth Hoto them^ 
S9.yiq§^ The kiogdom of heaven is likened unto a^man whiefa 
sowed good seed in his field. 

25. Bht while men slept> his enemy cdikie> and sowed tai^ 
anion^ the wheat, and went his way. 
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96. But when ikeUaJe was •prang ixp, and bvQU|^t ..forth 
fruit, then appeared the taiea alao. 

37. So the senrantB of the householder eane and aaid unt^ 
him. Sir, didst not thou sow good seed in thy fiel(| ? ifom 
whence then hath it taxes? 

38, He said unto them. An enemy hath done thi^. The 
servants said unto him. Wilt thon then that we go and g^tb^ 
themnp? 

29. fiut he said. Nay ; lest whUe ye gather up the tares, jfi 
root up also the wheat with them. 

30. Let both grow together until the harvest : and in the 
time of harvest I will say to the reapers. Gather ye together 
first the taxes, and bind them in bundles to burn them : bi4 
gather the wheat into my bam. 

37. He answered and said unto them. He that soweth tke 
good seed is the Son of man ; ^ 

38. The field is the world ; the good seed are the children of 
the kingdom ; bat the tares are the children of the wicked one ; 

39. The enemy that sowed them is the devil ; the han^^t is 
the end of the world ; and the reapers are the angels. 

40. As therefore the tares are gathered and burned in the 
fire ; so shall it be in the end of this world. 

41. The Son of man shall send forth his angels, and they 
r shall gather out of his kingdom all things that offend, and (jieoi 

which do iniquity. 

42. And diall cast them into a furnace of fire ; there shajll 
be wailing ai^d gnashing of teeth. v^ > . 

43. Then shful the righteous shine forth, as the sun in tkf 
kingdom of their father. Who hath ears to hear, let l^m .ti^r. 

47. Again, the kingdom of heaven is like unto a pet thfi^ 
was cast into the sea, and gathered of every kind. 

48. Which, when it was fall, they drew to shore, and sat 
down, and gathered the good into vessels, but cast the bad eway. 

49. So shall it be at the end of the world ; the angels shdl 
come forth, and sever the wicked from among the just, 

50. And shall cast them into the furnace of fire : there Aall 
be wailing and gnashing of teeth. ... 

xvi. 27. For the Son of man shall come in the gl<^y of hi^ 
Father with his angels ; and then he shall reward ev^ry man 
according to his works. . 

-sm. 23. The same day came to him the Sadducees, whicfi 
say that there is no resurrection, and asked him, 

24. Saying, Master, Moses said. If a man die, having no 
cMMren, his brother shall marry his wife, and raise up seed 
unto his brother. ^ 
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25. Now there were wiIIl- ns seven bretiiren ; and fhe first, 
when he had married a wife^ deeciased^ amf^ hftvilig no issue, 
leftbtu'wifi^^aftto his brother : 

f6. Likewise ^e se^eond also, and^tfae third, onto the seventh. 

27. And last of all the woman died also. 

28. Therefore in the resurrection whose wif<br shall i^he be of 
the aeveiy? for they all had her: 

29. Jesus answered and said unto them. Ye do err; not 
knowing the Scriptnres, nor the power of God. 

30. For in the resurrection they neither marry, nor are 
given in marriage, but are as the angels of God in heaven. 

81. But as touching the resurrection of the dead, haVe yi^ not 
read that which was spoken onto you by God, saying, 

32. I am the God of Abraham, and the God of Isaac, and 
the God of Jeieob ? God is not the God of the dead, but of the 
living. 

Parallel texts, Mark, xii. 18 to 27 ; Luke, xx. 
27 to 38. 



Luke, HIV. 12. Then said he also to him that bade him. 
When thou makest a dinner or a supper, call not thy frii^nds, 
nor thy brethren, neither thy kinsmen, nor thy rieh neighbours, 
lest they also bid thee again, and a recompence be made thee. 

] 3. But when thou makest a feast^ call the poor, the maimed, 
the lame, the blind : 

14.' And thou shalt be blessed ; for they cannot recompense 
thee : for thou shalt be recompensed at the resurrection of the 
just 

John, V. 21. For as the Father raiseth up the dead, and 
qnickeneth them ; even so the Son quickeneth whom he will. 

22. For the Father judgeth no man ; but hath committed 
all judgment unto the Son : 

23. That all men should honour the Son ; even as they 
honour the Father. He that honoureth not the Son, hononreth 
not'thd Father which hath sent him. 

24. Verily, verily, I say unto you. He that heareth my 
word, and believeth on him that sent me, hath everlasting 
life, and shall nOt come into condemnation ; but is passed 
from death unto life. 

26. Verily, verily, I say unto unto you. The hour is 
coming, and now is, when the dead shall hear the voice of the 
Son of God : and they that hear shall live. 
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For as Uie Father hatk life in hinuiclf, to haA he giveo 
to the Son to have life in himself. 

27. And bath given him anthoiity to execute jodgraentalsoy 
became he is the Son of man. 

28. Marvel not at this : for the honr is coming, in the which 
all that are in the graTea ahaU hear his voice, 

29. And shall come forth : diey that have done good, nnto 
the resurrection of life ; and they that have done evil, unto the 
resurrection of damnation. 



Now it IS plain from the texts jast cited, that 
the very existence of a future state to man is 
inseparably intervoven with the resurrection of 
his body. In these, or in any others relating to 
the same subject, no mention of any immaterial 
principle, nor even an allusion to such, is made. 
The Sadducees, who disbelieved in another life, 
are silenced, not by being told that the souls of 
Abraham, Isaac, and Jacob, were, at the moment 
our Saviour was speaking, in a state of conscious- 
ness and happiness, but that the Patriachs named, 
together with all the rest of mankind, should in- 
evitably rise 'again; the certainty of the event 
being signified, according to a form of speech 
frequently used in the Scriptures, by God's speak- 
ing in the present sense : " I am the God of 
Abraham," &c. Thus also in the text just 
quoted from John, v. 24, Christ says, *' He 
that heareth my word, and believeth on him 
that sent me, hath everlasting life, and shall 
not come into condemnation, but is passed 
from death unto life," the context clearly 
shewing, that the believer to whom everlasting 
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life is ppomised, should receive it at the resur- 
rection, though he is said to be actually in pos- 
sessioDy merely to shew the sureness of the fact. 
In the quotations which immediately follow, 
and in which the parallel passages and others' 
referred to are predictions of our Saviour, con- 
cerning his own death and resurrection, he is 
equally strenuous in insisting on a material res- 
toration to life, the resurrection of the body: — 
thus, 

Luke, xviii. 31. Then he took onto him the twelve^ and said 
uttto them^ Behold^ we go up to Jerusalem, and all things that 
are written by the prophets concerning the Son of man ^hall be 
accomplished. 

33. For he shall be delivered unto the Gentiles, and shall 
be mocked* and spitefully entreated^ and spitted on : 

33. And they shall scourge hira^ and put him to death ; ai^d 
the third day he shall rise again. 

34. And they understood none of these things : and this 
saying was hid from them, neither knew they the things which 
were spoken. 

Parallel texts, Mat. xvi. 21 ; xvii. 22 ; xx, 
17 ; Mark, viii. 31 ; ix. 31 ; x. 33 ; Luke ix. 22. 

Mat. xii. 38. Then certain of the scribes and of the Pharisees 
answered, saying. Master, we would see a sign from thee. 

39. But be answered and said uoto them. An evil and 
adulterous generation seeketh after a sign ; and there shall 
no sigft be gi'ven to it, but the sign of the prophet Jonas : 

40. For as Jopas was three days and three nightff in the 
whale's belly : so shall the Son of man be three days and three 
nights in the heart of the earth. 

Parallel texts. Mat* xvi. 4 ; Luke, xi. 29. 

John, ii. 18. Then answered the Jews, and said unto him. 
What sign sbewest thou unto us, seeing tiiat tboH doest these 
things ? 
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19. Jesus ajuwered and s^d unto then^ Destroy this- tem- 
ple, and in three days I will raise it up. 

30. Then said the Jews, Forty and six years was this 
temple in buildings and wilt thon rear it up in Aree days? 

21. But he spake of the temple of his body. 

22. When therefore he was risen from the dead, his disciples 
remembered that he had said this unto them ; and they belieeired 
the Scripture, and the word which Jesus bad said. 

Parallel texts, Mark, xiv. 58 j xr. 29. 

The last passage from St. John is so striking 
a mark of the importance which our Saviour in 
in his prophecy^ and his disciples after the fulfil- 
ment of ity attached to the fact of his corporeal 
resurrection as a necessary condition of his resto- 
ration to life, that it seems almost superfluous to 
adduce further argument to prove the necessity 
of the body being endued with vitality before 
man can again become a being of consciousness 
or action. 

We have now to consider the most important 
event in the history of mankind. 

The Roman governor, Pontius Pilate^ having 
in the very teeth of his own declared conviction 
of the innocence of Jesus, yielded to the clamour 
of the Jewish rabble, and delivered him to the 
soldiers to be crucified, they took him away for 
that purpose. 

Luke, xxiii. 33. And there were also two other malefactors 
led with him to be put to death. 

33. And when they were come to the place which is called 
Calvary, there they crucified him, and the malefactors : one on 
the right hand, and the other on the left. 
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39. ' And out of the maiefs^tDts wbicfa tv^e hitnged railed 
on him^ sayings If thoii be Chiist^ saye thyself and us. 

40. Bat the other answering, rebuked him^ saying. Dost 
not thou fear Ood, seemg thon art in the same condemnation? 

41. And we indeed justly • for we receive the due reward of 
our deeds ; but this man hath done nothing amiss. 

43. And he said unto Jesus, Lord, remember me when tbou 
comest into thy kingdom. 

43. And Jesus said unto him, Yerily, 1 say unto thee, to 
day shalt thou be with me iu paradise. 

46. And when Jesus had cried with a loud voice, he said, 
Fadier, into thy hands I commend my spirit : and, having said 
thus, he gave up the ghost. 

It is clear from the context of the narrative, 
that many of those who witnessed this scene had 
been either disciples of Jesus, or inclined favour- 
ably towards the religion he taught, for we find 
that 

47. When the centurion saw what was done, he glorified 
God, saying. Certainly this was a righteous man. 

4S: And all the people that came together to that sight, 
beholding the things which were done^ smote their breastSj^ and 
returned. 

49. And all his acquaintance, and the women that followed 
him from Galilee, stood afar off> beholding these things. 

It is {HDbable, from their preconceived ideas of 
the temporal power and glory of the Messiah, that, 
up to the moment of his deaths those who believed 
him to be that deliverer expected some stupen^- 
dous interposition of the Almighty to save him ; 
but, when they saw him actually expire^ all of 
them, even his apostles themselves to whom 
he had distinctly and minutely detailed both 
the time and manner of his death, at the same 
time assuring them that he would rise again on 
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the third day, did^ notwithstanding they saw the 
first part of his prediction fulfilled to the letter, 
so entirely abandon themselves to despair, that 
they no longer believed him to be the Messiah. 
What were the exact notions which the apostles, 
in common with the majority of the Jewish 
nation, entertained of a resurrection, and of a 
future state, it would be perhaps at this time 
impossible to discover, but that they were far 
wide of the truth, is evident from their obstinate 
disbelief of the bodily resurrection of Jesus^ 
which was at last only overcome by appeals to 
their senses in repeated interviews. For St. Luke 
says, chap. xxiv. that when the two Maries and 
Joanna, who had, early in the morning of the 
third day after the crucifixion, gone to the sepul-* 
cfare with an intention of embalming the body of 
Jesus, and finding it not, they were addressed by 
two men in shining garments, who said, 

5. Why seek ye the living among the dead ? 

6. He is not here^ but is risen : remember how he spake 
«nto you when he was y«t in Galilee, 

7. Sayings The Son of man must be delivered into the hands 
of sinful men, and be crucified, and the third day rise again. 

tk And they remembeied his woids, 

9. And returned from the sepulchre, and told all these 
things unto the eleven, and to all the rest. 

11. Their words seemed to them as idle talcs^ tad they 
believed them not. 

The same day, also, two of the disciples, who 
had heard this story of the women, going to 
Emmaus, were joined by Jesus, though ** their 
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eyes werehalden, that they should not know him" 
(Luke, xxiv. 16) ; and from their discourse it is 
plain, that even then so rooted was their precon- 
ceived idea of the Messiah being a temporal con- 
queror, that they could not believe the crucified 
Jesus to have been that character, notwithstanding 
the women's report of their having " seen a vision 
of angels, which said that he was alive :" " But 
we^" say they, after they had related the circum- 
stances of his death, '^ trusted that it had been 
be which should have redeemed Israel," (ver. 
21j) plainly implying their belief in the impossi- 
bility of the reanimation of his body, or, at least, 
of his reassuming such a form and qualities as 
that those who had previously known him should 
be able to recognize and identify him. Christ, 
however, who knew the nature of man — that his 
reorganization was an indispensable condition to 
a future state of conscious existence, and that 
Christianity was to be founded on this basis — took 
such abundant means to establish, beyond the 
possibility of mistake, the fact of the resurrection 
of his own body, that the record of that event 
stands supported, as it appears to me, by stronger, 
more varied, and more irrefragable testimony, 
than that of any other event which has happened, 
connected with the history of the human race; 
and I do not believe a single being exists, or ever 
did exist, who, having dispassionately examined. 



ISO 

and deliberately weighed the evidence addaced, 
di>iibted the truth of it 

Taking up the subject^ after they had tol4 their 
tale^ 

2fi. He flaid nbto them, O foob^and slow of htart to beliere 
all that the prophets have spokeo 1 

36. Ought not Ghriat to have avfeved these things, and to 
enter into his glory ? 

27* And beginntng at Moses and all the pn^hcts, he ex- 
poanded tmto them in all the Scriptnres the things concerning 
himselC, 

28. And they drew nigh unto the village, whither they went : 
and he made as though he would have gone further. 

29. But they constrained him, saying. Abide wiiJi ns, for it 
is toward evening, and the day is far spent. And he went in 
tp tarry with them. 

30. And it came to pass, as he sat at meat with them^ he 
look bread, mid blessed it, and brake, and gave to them. 

31. And their eyes were opened, and they knew him ; and 
he vanished out of their sight. 

^ ^ 32. And they said one to another. Did not our heart bum 
within OS, while he talked with with us by the way, and while 
he opened to us the Scriptures ? 

' 33. And they rose up the same hour, and returned to Jera- 
seilemi and found the eleven gathered together, and Uiem that 
were with them, 

; 34% Saytngi^'^rhe Lord is risen indeed, and hath appeared to 
Simon, 

35. And they told what things were done in the way, and 
h^nkr he was known of them in breaking of bread. 

36. And as they thus spake, Jesus himself stood in the 
midst of them> and saith unto them. Peace be unto you. 

37. Qvt they were terrified and afiiightedj and supposed 
that they had seen a spirit. 

38. And he said unto them. Why are ye troubled? iuid 
why do thoughts arise in your hearts ? 

39. Behold my hands and my feet, that it is I myself : 
handle me, and see ; for a spirit hath not flesh and bones, as 
ye see me have. 

40. And when he had thus spoken, he shewed them his hands 
aJid his feet. 
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.41, And wWJe they yc,tMfeyediip.t,for,Jo^j^.^d,TrQ>(l«red, 
Be said unto them, Have ye here any meai? 

42. And they gave him a piecferofa btoit^d'jfiik^ Iftild bf an 
.feDiVjyooml?. ^ ^ . , ^ . ^ 

4o. And he took it, and did eat before them. 

44. And he said unto them^ These are the words wbi«h 1 
spake unto you^ while I was yet with you, that all things must 
be flilfiUed which were written in the nw of Moa^ atid in the 
prophets^ and in the Psalms, oonoeming me* 

45. Then opened he their understandings that ihi6j might 
understand the Scriptures. 

46. And said unto them^ Thus it is written^ and thus it be- 
hoved Christ to snffer^ and to rise from the dead the third day : 

47. And that repentance and remission of sins should be 
preached in his name among all nations^ beginning at Jeru- 
salem. 

48. And ye are witnesses of these things. 

Thus far is the narrative of St. Luke, which I 
have selected as giving the particulars most at 
large. St. Matthew, whose Gospel was the 
earliest written, mentions some of the events 
related by St. Luke, and others omitted by the 
rest? of the Evangelists, (no doubt because they 
had been recorded by St. Matthew,) such as 
(itxviri; 2 to 4) the earthquake, and the terror of 
^he guard or keepers whom the Jews had sta- 
tioned to watch the sepulchre at the sight of the 
angely^' whose countenance was like lightning;'' 
and (11 to 15) the improbable and almost morally 
impossible tale trumped up between the chief 
priests and the soldiers. St. Mark gives a brief 
Fecapitulation of the events mentioned by St. 
Matthew, and adds one or two more, which, as 
we have before seen, are more amply detailed by 
St. Luke ; and St. John, besides noticing some 
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of the appearances of which acconnts had been 
giyen by the Evangelists who had preceded him, 
adds a fiict which shews how rooted were their 
preconceived notions of the Messiah in the minds 
even of his apostles, for on his first appearance to 
them, 

XX. 24. Thomas, one of the twelve, called DidymQs, was 
iiot with them when Jesns came. 

25. The other disciples therefore said unto him. We have 
seen the Lord. But he said unto them. Except I shall see in 
his hands the print of the nails, andpnt my finger into the print 
of the nails, and thrust my hand into his side, I will not believe. 

26. And after eight days again his disciples were within, 
and Thomas with them : then came Jesns, the doors being 
shot, and stood in the midst, and said. Peace be unto you. 

27. Then saith he to Thomas, Reach hither thy finger, and 
behold my hands ; and reach hither thy hand, and thrust it 
into my side : and be not faitidess« but believing. 

28. And Thomas answered and said unto him. My Lord and 
my God. 

29. Jesus saith unto him, Thomas, because thou hast seen 
me, thou hast believed : blessed are they that have not seen, 
and yet have believed. 

St. John also devotes ch. xxi. to a relation of 
the circamstances attending^ a third appearanoe 
of Jesus to his disciples at the sea of Tiberias. 

But besides these appearances of Christ which 
are specifically mentioned by the several £van- 
gelistSy it is {HrobaUe, and indeed seems quite 
certain^ that he had numerous other interviews 
with his disciples ; for St. Luke tells us (Acts, 
L 3) that ^^he shewed himself alive after his 
passion (to bisapostks) by many infallible proofs, 
being seen of them foHy days, and speaking of 
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the things pertaining to the kingdom of God/' 
at the end of which time, 

4. Being assembled together *mtfa them^ he commanded them 
that they should not depart from Jerusalem, bat wait for the 
promise of the Father^ which, saith be, ye have heard of me. 

5. For John truly baptized with water ; but ye shall be bap- 
tized with the Holy Ghost not many days hence. 

6. When they therefore were come together, they asked of 
him, saying, Lord, wilt thou at this time restore again the 
kingdom to Israel ? 

7. And he said unto them. It is not for you to know the 
times or the seasons, which the Father hath put in his own 
power. 

8. But ye sball receive power, after that the Holy Ghost is 
come upon you : and ye shall be witnesses unto me botb in 
Jerusalem, and in all Judea, and in Samaria, and unto the utter- 
most part of the earth. 

9. And when he had spoken these things, while they be« 
beld, he was taken up ; and a cloud received him out of theic 
sight. 

10. And while they looked stedfastly toward heaven as he 
went up, behold, two men stood by them in white apparel; 

11. Which also said. Ye men of Galilee, why stand ye gau- 
ing up into heaven ? this same Jesus, which is taken up from 
you into heaven, shall so come in like manner as ye have seen 
him go into heaven. 

St. Paul also (I Cor. xv. 3 to 7) mentions 
several appearances, and particularly (ver. 6) 
'^that he was seen of above five hundred 
brethren at once, of whom the greater part 
remained unto that present (time), but some 
had fallen asleep." But though the fiict of the 
restoration of Jesus to life was thus made to rest 
on evidence the most incontrovertible, yet there 
was another point to which he evidently attached 
equal importance, namely, that his disciples, the 
witnesses to the verity of his resurrection, should 
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have also a clearaud comet B<rtidn of.Ae nitfmt 
of dMil lifis which he then possessed, and to 
which'their own Itves^ in oommoii widitfaMe.of 
the vest of tnankiDd, were at the gistieral resm^ 
rection to be ammilatedy (PbiL iii. 21.) 

It is dear that among other heatb<i& tiotioM 
adopted by the Jews* during the Captivity was 
that of the existence of the soul in a separate 
state, iDimediately after death. What their idea 
of the nature of that state was^ we do not very 
well know, and perhaps they had no very distinct 
one on the subject. They thought, however, (and 
the fiincy has come down to our own times) that 
the disembodied spirit^ though impalpable, might 
be and often was obvious to the sightf* Thtet^tbe 
apostles were fully imbued with this very g^neoral 
notion is evident, both from their fancying when 
they beheld Jesus walking on the sea (Matt» 
sir. 90 ; Mark, vi. 49) that they saw a spirit; 
and from the passage before quoted fi^om St. 
Luke (iTKiv. 37), when on his appearing ambag 
them, '* they were terrified and affrighted, and 
supposed that they had seen a spirit/' TUa 
deeply'^rooted erroneous notion,, striking^ at Ihe 
very (iindamental principle of his religion, Ohrist 
took ev^ry means to eradicate (ter* 3S)/^^9ti^ 

hold my hands and my feet, that it is I myself) 

---- II-- I..-. ■■ ... . .. . -. . -^ -■»■■'■ ..tifct 

, f Vid^ tliQ,difpeTtotioa at the begiimbg ^f sClnip. Yh • . 
-^ Vide. Virgil*8 account of the descent of i^Boeaa bto |ieU* • 
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handle . lOe'aird tma ; "for a 'spirit hath&irt flefth 
aDdbofieSy «»^e see me have/' iiiTiting sntch an 
examination of • hi» person as must convince bis 
dtaoiplea that it was no phantom which deluded 
them, no disembodied spirit incapable of being 
seiisibly ielt, but their well-known Master him- 
self, in pei:son, restored to life ; and farther^ to 
shew them that the body which he animated, 
however exalted and endowed with new powers, 
was still essentially material^ and capable of all 
the functions of humanity, he took food (ver. 4J, 
42, 43),. and ate it before them. 
• That these ** infallible proofe*' we»e more than 
once repeated during the forty days whi^ 
Christ remained on earth, there can be little 
doubt, since it was necesary that they who were to 
teach aU nations the religion of Christ should 
tfaemselTes be satisfied beyond the possibility of 
mistake of the truth of its distinguishing failure j 
that wherein it differed from all others w|uch 
bad preceded it ; the certainty of the resurrec}- 
tion pf the body of man, and the restomtion of 
all its functions. 

In pursuance of these convictions on their 
minds,, and of the directions of our Lord that 
they-wera to bear testimony to the truth both of 
his death and resurrection, we find the apostles 
and other disciples to M'hom he had shown, him- 
self constantly insisting on both these facts, and 
quoting numerous prophetic passages from the 
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writers of the Old Testament, to shew that they 
must necesaarily have bapp^ied. Th«8» St. 
Peter (Acts ii.), on the very day oo which the 
Holy Ghost was first poured out oa the apostles, 
in his address to the people (ver. 14 ta S6) en-* 
laiges on the actnal death, burial, and renrreetion 
of Jesus, quoting Psalm xTi.^ as prophetic of 
them/ Again (iii. IS), he chaiges the Jews 
with having ^killed the PriiM^e of lH*ei, wbMS 
God hath raised from the dead, whereof we are 
witnesses ;'' (ver. 18) '^ But those thiogs which. 
God beforehand had shewed by the mouth of all 
his prophets, that Christ should suffer, be hath 
also fulfilled ;'' enlarging still further in the foU 
lowing verses on the fulfilment of the prophecies* 
The same assertions of St. Peter occur again* 
iv. 10 ^ V. 9 to 32 ; il 38 to43. 

But one of the moiit striking passages (if not 
the most) in the Acts of the Apostles, and which 
shows the commonly received opinions c<HKerning 

^ it U a circumsiaiice wortk noting, that the Hebrew word 
SiHW, used by the Psalmist, rendered &^n^ by the Septua^ 
gint, and hell by oar translators^ means (I am told) in its pri- 
mitive sense merely a dark or hidden place, whence it came 
to be used, first, to signify the grave ; afterwards, when the 
lews adopted the notion of a aefiarate aoiil, for the pHace of 
departed souls ; lastly, for the place of punishment for the 
wicked after death : and that both the Greek &driQ and our hell 
mean originally the same as the Hebrew, and have undergone 
the flame prooessea of i^plkatioa to (faings foraga frani their 
primary meaning. 
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the soul to be erroneous, is that, wbicb relates the 
circumstances which occurred while St. Paul was 
staying at Athens (xvii. 16 to 34.) 

At that time Athens was the general resort of 
the ablest men of all the various schools of philo- 
sophy of the Gentile world, from the most brutal 
corrupter of the Epicurean doctrines, up to the dis^ 
ciple of the mystical^ metaphysical, unintelligible 
Plato. Of these, a revj large proportion believed 
in the existence of a human soul distinct from and 
independent of the body ; which should surriveit 
in a state of happiness or misery : — In truth, they 
held very nearly the same opinions on that subject 
as the Christian world holds at present; the reveries 
of the Greek philosophers, and particularly those 
of the Academic sect, having been, as is well 
known, at a very early period, interwoven with 
the doctrines taught by some of the most eminent 
of the Christian Fathers, to the lamentable cor- 
ruption of Christianity, and the spread of error, 

St. Paul, seeing the city wholly given to idol^ 
atry, disputes in the market daily with them that 
meet him ; when " certain philosophers of the 
Epicureans and Stoics encounter him, and some 
say, * What will this babbler say?' other some, 
* He seemethto be a setter forth of strange gods;' 
because he preached unto them Jesus, and the 
resurrection." He is therefore brought before 
the court of Areopagus, to which, after a short 
and beautiful summary of true religion, he points 
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onithtt tw^ pteMt errors into inplriili.Aey.faA4 
fidlen} namely, lsfc,idilaii7(v6r.29>,^ibiHt9. 
much then as we are the offspring of Qmdf wik 
otight not to think that the Crodhead is like idito 
gfold, or silrer, or stone, graven by art and OMm's 
device ;*' and Sdly, their wrong n^tioBsof a futam 
stalie (ver. 80, 81,) ''And the times of this igoo^ 
canoe God winked at, but now commandetb aU 
men every where to repent ; because he hath ap« 
pointed a day, in the which be will judge the 
world by that man whom he hath ordained ^j 
ji^reofhe hath given assurance unto all men, 
in that 'he hath raised him from the dead/^ It 
is dear that the most startling portico of the 
apostle*s proposition was that on which he 'knew 
ke- wasboand mainly to insist, vi^ the rest6ra<ion 
of the body, for (ver. 82) ^* When they heard '^ 
Ibe resurrection of the dead, some mockMl, ttii^ 
others said, We will hear thee again of'iAih 
matter/' most of the Areopagites, no d^diibt, 
believing in the immortality of the sonl, ^andin tl 
future state, but being thoroughly staggered 4Ji 
the novel doctrine of the resurrectiim of thc^ 
body to life with all its functions, a pro^dsii' 
tion which also made Festus exclaim (Acts; 
xxvi. 24), ^' Paul, thou art beside thyself; muCh' 
leammg doth make thee mad/' In fact, so little' 
w^re the preconceived notions of either Jews or 
Heathens reconcileable with the doctrine of a 
crucified Saviour raised from the dead, that St. 
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-P&ul «ofliplaiii9 (I Cor. i. 88) that H was Hntdo 
die Jews a stomblmg* bloek, and unto the GreekH 
fboIislMiiesair/' 

Not.<>tily in these passages, but ccmstaatly 
throi^lM»st* ever}' portioD of tbe New Testft* 
tteirt^ is t^ fiuidameiital doctrine of the ^ecre^ 
sity of a- restoration of the body of man^ its pr^ 
▼ions fhnctions^ so insisted on, as'a condition of a 
foture iife^ in contradiction to the notions of a 
soal capable of existing separate from it/ that it 
Ideally seems the distinctive mark of Christianity^ 

It» remains that I should notice a few passages 
which are supposed to indicate the existence of 
an immaterial soul distinct from, and having 
constiiousnesfl after, the death of the body. 

And finsty the parable of the rich man and 
La:2arus'has been supposed to indicate a state 6f 
happin^sis or misery immediately after death, amd 
consequently the existence of an immaterial soqL 

Bilt, to say nothing of the absurdity of taking 
as actual . facts the incidents of a tale in?^i(i6d,i 
Uke the rest of our Saviour's parables, to illus^ 
trate a particular point of doctrine^ it happens, 
nnfortupately for the immateriality of the theory,- 
that the whole story is full of material allusions;' 
for the rich man is tormented with flame ; he 
begs that Laz^us may dip the tip of his finger 
in watei'j and cool his tonguBy &c. ; all plainly 
shewing that the state of existence supposed wasi 
a material, and not an immaterial one. 

K 
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The d«daratkm ofoar Lot4 to tte fhief ertici^ 
fied with hrttky ** To-day' shalt tiioii be with mt 
in paradise/* is also rested on as an argpament <»f 
an intermediate state of conscious existence be* 
tween death and the general resurrection ; biitj. 
as has been before remarked, the present time is 
frequently used in Siriptulre to denote the cer« 
taiuty of any event. Thus when God says to 
Adam, Gen. ii. 17, ** of the tree of the koowiedgre 
of good and evil, thou shalt not eat of it : for in 
the day that thou eatest thereof thou shalt sur^ 
die,** it evidently meakib no more than that the 
instant he transgressed the command he should 
subject himself as surely to death as if it were an 
instantaneous consequence, though we ail know, 
that he lived more than nine hundred j^ters after 
that event. So in the present case, our Saviour 
meant no doubt to merely assure tbe {>enit^aHtt 
thief of the certaiDty of his salvation : £mv that. 
Christ's human nature passed into any state of 
conscious existence previous to his resurrection, 
not a tittle of evidence exists ; on the contrary^ 
the whole of his prophecies concerning his death, 
the narratives of tlie events which fulfilled them, 
and, above sdl, the scheme of Christianity itself 
shew the absolute necessity of his suffering that 
death, to which the transgression of Adam had 
subjected all his descendants^ as fuily and com- 
pletely, in every respect, as the rest of the human 
race. 
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With TBgBJtA to ^ trsyousfiguratipn, (M^U^i. 
I to 9 ; Murk i%. 2 to 10,) when Moses and £U^ 
jah appeared in company of Je^us^ and >yer§ 
geen by Peter, James, and John, it i» deWf &soBk 
their being the objects of sight, that the^.Aiust 
have been endow^ed with n^iteriaJl bodif s. ' la 
truth, an impeoaetrable veil se^ocis to be thrown 
over this and one or two other passages in Serip^ 
ture, wheare a partial resnpreotiou of the dead is 
mentioned. Thus, (Mat. xxvii. 63,) <' A:ud tha 
graves were opened ; and many bodw of tho 
saints which slept arose, (ver.^,) And came out 
<yf'the graves after his resurrection, and w^nt int^ 
the holy city, and appeared unto many/' 

From which, at all events, it is dear, 1$):^. that 
previendry to the resurrection of Chri^, theM 
taints ^leptf were devoid of consciousneiss ; and 
12diyyth|it their- l^ociEes arose, were again restored 
to. vitality before ' they were capable of totfeiigl/ 
thinking/ or being seeo. rn 
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CHAPTER IX. 



The Epistles and the Sevebdions^ 



jThb Epistles being the worka of the Apostksv 
yfho had been chosen by Christ to be the vfiU 
jesses of his death and resurrection^ and ha4 
baen expressly commanded by him to bear testi- 
mony to the truth of these events, and to preach 
j^ie religion founded on them to aU nations, may 
be considered in some measure as commentaries 
pj^ the occurrences and precepts recorded in the 
Gospels. They contain^ of course, ceitaratQd..a[Sh 
9e^ions of those most important truths^ ; wit^ 
efucaest exhortations to a belief in them> as being 
the foundation on which Christianity is erected 
and to a life conformable to the rules it enjoins. 
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* See, among many others, tLe following passages : Rom. 
i. 4; iv. 17, 24, 25 ; viii. 19 to 23 ; x. 6 to 10.— 1 Odr. ri/W. 

—2 Cor. iv. 7 to 14.— Gal. i. 1 ^Eph. i. 20 to 22 ; iv. 8 to 

10.— Phil. ill. 10, 11, 20, 21.— Col. i. 13 to 22 ; ill 1 to 4.— 

1 Thes. i. 10; iv. 13 to 17; v. 9, 10.— 2 Thes. i. 6 to JOJ— 

2 Tim. i. 10.— Tit. ii. 11 to 14.— Hcb. vii. 22 to 28; ix. 27, 
28 ; xii. 22, 23.— 1 Pet. i. 3, 4, 6 ; iii 18. 
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But as this head {namely^ the proofs of Christ's 
deaths and the restoration of his body to life^ 
clothed with the same form, and possessing 
many of the same qualities as before his death, 
with others of a higher order added ; vide Luke, 
xxiv. 36 J John, XX. 26 ; Acts, i. 9,) has been eur 
larged onin thelast chapter, I do not think it neces- 
sary to repeat the arguments here, and shall there-r 
fore proceed to examine one or two of those pas- 
sages which relate more especially to the general 
resurrection of mankind, the certainty of which 
our Saviour, previous to his crucifixion, foretold 
to his disciples might be depended on, from his 
own particular resurrection on the third day after 
his death* 

Of these, perhaps, the most important, as 
being the mpst explicit,- and entering into de- 
tails, is the fifteenth chapter of St. PauFs First 
Epistle to the Corinthians, which I shall insert 
at length, because it seems to me to comprise 
in itself a chain of argument the most conclusive 
I know of on any one subject in existence. 

The first eleven verses contain a summary of 
the main doctrines of Christianity — the death, 
burial, and resurrection of Christ, and the testi- 
mony to the truth of these several events. 

}. Moreover^ brethren,! declare unto you the gospel which 
I preached unto you, which also ye have received^ and wherein 
ye stand ; 

2. By which also ye are saved, if ye keep in memory what 
I preached unto you, unless ye have believed in vain. 
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^i »B/ P6t I deliv«ited xtAU fw finst* of < iiU^iliaf vUcli I mho 
re^^ejvedii how tbat Christ died for our sins according to the 
JScnptures ; 

^ '4j JtiiA that Im traA foirieB> att4 that hier rope b§^ the thud 
aaj. a<)cqrdiiig to the- Scriptures : 

' ' %. And that he wis seen bt Cc^ihas, then of Ai' twelrli i 
/6. Aft«r ttiAtv he wdls sma «f abo*^ .fivie.buiidrvd kxtHhrefk at 
joncof of whon^ the greater part .remain unto this present^ but 
some are talleii aileejp. . " * 

> 'fuAftev tbat^.iie was seen of laniea;i then of all the apoatles* 

8. |A.nd last of all he was seen of me aiso> as of one born out 
oirdue time. 

&• For I am. tb^ \epA of the apostjes^ tbat am not meet 
to be called an aposde^ because 1 persecuted the church of 
Ood. 

' 10. But bf the grace of God I am what I wb: and his 
grace which was bestowed upon me was not in vain ; but 1 
bboured more a{>\lndant]y thab the^ Ullc -fei not I^ but thtf 
gji^iod of • Qod which w«s with me. 

. ll. Therefore whether it were I or they, so ^e preach, and 
iA} ye b^eved. * • » 






.Apoftlesi and the earnestness with which they 
'j^rsted on those main points^ it appears ;that 
[)hpr^ weare simong the Cwtuthian comy^rts sotm 
who denied the resurrection of the dead. These 
persons could not have been of the sect of the 
Badducees, because the Sadducees not/ onljr de- 
nied a resurrection, but disbelieved in a futur^ tife 
altogether; they could not have been fatethensi 
because St. Paul says, ** there be some ,. amorig 
you :^' they must, therefore, have been either Pha* 
risees^ who had so far embraced Christianity as to 
admit of Jesus being the Messiah, but who still 
clung to the fancies and fables concernii^ a 
future state and disembodied spirits of men^ 
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which had been accamnlating by their sect 
since the Captivity ; or else heathen converts 
who, though they could not help assenting 
to the truth of a religion vouched by so many 
miracles^ yet could not bring themselves to ex- 
change what they no doubt deemed their refined 
philosophy of an immaterial soul — ^the emanation 
of the Deity, for so gross a belief^ (as they would 
term it,) as that of the reanimation of the cor- 
poreal frame, and the enjoyment of eternal hapr 
piness, through the medium of bodily organs: 
errors so pernicious, and striking at the very 
root of Christi^ity, called for the strongest 
reprobation; and accordingly we find the 
Apostle (ver. 12 to 19, inclusive) arguing the 
point most conclusively, and proving that unless 
they believed in the resurrection of Christ's body, 
and, as a resulting consequence, of that of the 
bodies of all mankind, (ver. 20 to 34,) they could 
not be of his religion. ^' 

12. Now if Christ be preacbed that be rose fsom tbe de^i, 
bow say some among you that there is no resurrection of the 
dead? 

' ' 13. Bmt if there be no reauuection of the dead, then is 
Christ not risen : 

14. And if Christ be not risen, then is our preaching vain, 
id 70UT feith is also vain. 

15. Yea^ and we are found false witnesses^ of God ; because 
we have testified of God that he raised up Christ: whom be 
nosed not up, if so be that the dead ri«e not. 

16. F,or if the dead rise not, then is not Christ raised : 

17. And if Christ be not raised, your faith is vain; ye are 
yoliinyour flins* 
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2u. But now U ChrUt risen from the dead^ and become the 
tyitfntcii; iff /ihetti thut abilt .' . '^ ' t 'i/ ' i" ^-.'^v i^; 
,21. For aipcc 4)y.»wi .caiiifi dffrtb,.}^y,«aft^cyiyj,ali^4^ 
^esurrecDon of the dead. - • 

»i totm ,hk Adaift tH dk> iyw sorih OiriitiitfMJta lOFM' 

made aKye. . * ,• ' * i '*• 

23. But every man in his own order ; Christ die firstfruits ; 

ftikarwvd tfaty thi^ aie ClidBtf s at 4riB €omfig. 

24. Tben cpmeth the epd^ wh^n be shijl l^ve deliireied up 
the kingdom to God, even the Father ; when he shall have 
|9ft doHB dU rule and aU antfaorify a«d pDwer. > 

25. For he must reign, till he hat^ put all enemies u^d^r hi^ 
feet, 

: 2$. The laat enemy thai shall be destroyed is death. 

27. For he hath put all things under his feet.^ put wheif 
Ke saxth. All things are put under him, it is manifest that be 
il^xceple^y which did put all thingi under him: 

28. And when all things shall be subdued unto him^ then 
i^liall ihe Son also himself be subject unto htm that' put ail 
tWug^^under him^ that God may be all io alL 

29. Else what shall they do which are baptized for the dead^ 
"n^t dead rise not at all ? why are they then baptized for t)ie 

30. And why stand we in jeopardy every hour ? 

31. 1. protest by your rejoicing which I' hare in C/hrisi 
Jesus our Lord, I die daily. 

< 39« If after the manner of men I have fought witb bea$)b| sit 
Ephesus, what advantageth it me, if the dead rise npt ?. Je^jmi 
tpt and drink; for to*morrow we die. . ,\i 

33. Be not deceived: evil communications corropfr 8¥9'^ 
manners. i 

. 34. Awake to righteousness, and sin not ; for somj^ kt^ife 
not the knowledge of God : I speak this to your shame* . 

Notwithstanding these unanswerable argu*- 
ments^ the Apostle, aware that his antag;omsts 
are by no means disposed to give up the matter 
ih dispute, therefore anticipates and states 
(ver. 35) the objection which his 



a^T/^s, .in. t^ .^fimcied 's»pemrity^ of: tSumk: imsia- 
terial cr^^d, will sarcastically ptlt^ ttttcler*;^life' 
persuasion that he would bei either titiabfevttS 
itodke any reply at afl, or woul4 give .g^ch a^^ 
dbaord one as to lay him opea to^ geaerat ridi- 
cule^ But St. Faul^ in a flood of eloquencei un- 
equalled even in his own unequalled works^ prdu 
ceetis to shew, that as God directed the universe 
at his pleasure — that as the grain of wheats and 
the sun, moon, and stars, were alike obedient ta 
his will— it was equally easy for him to invest 
ihan, at the resurrection, with such a body as 
should be suited to the exigencies of hi« new c(m^ 
ditfon, and capable of enduring through, eternal 
ages of weal or woe : concluding with an offee^ 
tionate exhortation to his flock to be '*steA» 
fast, unmoveable, forasmuch as their labour 
sbpuld not be in vain in the Lord.'* 

''• S5. But some man will say^ How are the dead raised ap? 
^0*4 ivith' what body do they come ? ' 

36. Thou fool^ that which thou so west is not qUicVened^ ex 
Wptif«e-. 

37. And that which thou sowest^ thou sowest not that body 
tfta^ shall be^ but bare grain^ it may chance of wh^at^ or of 
some ether grain : 

38. But God giveth it a body as it hath pleased him^ a^ to 
0^0ry isee^ His ovm body. 

.. 39, All flesh is not the same flesh : but there is one kind, of 
flesh of men, another flesh of beasts^ another of fishes^ and an- 
othbur^bMs. 

.4Q. There are also celestial bodies^ and bodies. terrestrial: 
but the glory of the celestial is one, and the glory of the ter« 
i^attial is JLhothef . 



41. Thdfre li cm glory of the sun^ aiui anetber gloiy of the 
moon, and another glory of the stars : for one star <£ffere42i 
itom another star in glory. 

42. So also is the resnrrectien of the dead* It is sown in 
corruption ; it is raised in incorrnption : 

43. It is sotvn in dishonour ; it is raised in glory : it is sown 
ia weakness ; it is m«ied in power : 

44. It is sown a natural body"^; it is raised a spiritual body. 
There is a natural body, and there is a spiritual body. 

45. And so it is wrkten, The fir^t nmn Adav was made a 
living soul } the last Adam was made a quickening spirit. 

46. Howbeit that was not first which is spiritual, but that 
wUeb is natural ; and afterward that which is spiritual. 

47. The first man is of the earth, earthy : the second man is 
tiie Lord from heaven. 

48ft As is the earthy, sueh are they also that are earthy : 
and as is the heavenly, such are they also that are heavenly. 

49. And as we have borne the image of the earthy, we shall 
also bear the image of the heavenly. 

50. Now this I say, brethren, that flesh and blood cannot 
inherit the kingdom of God ; neither doth corruption inherit 
inco^iiption. 

51. Behold, 1 shew you a mystery ; We shall not all sleep, 
bnt we shall all be Ranged, 

5%. In a moment, in the twinkling of a^ eye, at the l^ 
trump : for the trumpet shall sound, and the dead shall be 
raised incorruptible, and we i^ll be changed. 

53. For this corruptU)Ie must put on incorruption, and this 
mortal must put on immortality. 

54. So when this corruptible shall have put on incorruption, 
and this mortal shall have pat on immortality, then shall be 
brought to pass the saying that is written. Death is swallowed 
up in victory. 

55. O death, where is thy sting ? O grave, where is thy 

56. The sting of death is sin ; and die strength of sin is 'die 
law. 

^ I do not think the words triafia ifa/^uov are correctlpr 
rendered by '^ natural body ;*' ypvx'^'^^^ ^^^® evide9%^ mess^fi 
^' animal body," that which man has in common with die beasts, 
as opposed to a&fia icvtviiarlKoy, *' spiritual body,*' his intel- 
lectual qualities. 



57. 6ut tiiatiktf be to Ood^wfaidi givetb us the'thitory 
Hifoiigli our Lord Jesus Christ. 

58. Therefore^ my beloved brethren, be ye stedfast, un- 
jliaYMbl6> sKniys «bQimduig ia the werk of the Lard, foras- 
much as ye know that your labour is not in vain in the Lord^ 

I will not mar the force of this admirable dis- 
course (which, from several passages in the Se- 
cond Epistle to the members of the same churchy 
appears to have had the happiest effects^ nam* 
bers of the mistaken converts renouncing their 
errors,) by any amplifications of my own, but will 
merely observe to those who do not understand 
Greek, that the word <rw/Aa, " body,*' which 
St. Paul constantly uses throughout this chapter 
in relation to man, both in this life and after the 
resurrectioHi like that by which it is translated, 
is invariably applied to denote material si^ance 
alone ; and that throughout the whole compo- 
sition there is not the remotest allusion to a re- 
union, at the resurrection, of ant/ two stibstanees 
(soul and body) which had been previously 
divided by death. 

Philip, iii. 20. For oar conversation is in heaven ; from 
whence also we look for the Saviour^ the Lord Jesus Christ : 

21. Who shall change our vile hody^ that it may be 
falconed like onto his glorioas body, according to the work- 
ing whereby he is able even to subdue all things unto him- 

F^om this passage it is quite clear, that how- 
tfver improved the condition of those destined for 
happiness in a fnture life may be, (and that it 
will be so, " beyond what it hath entered into tfhe 
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heAtt of man to 6Qfnceive;*''we bave 'tile ftiltedtd£i- 
snTs^ce,) man's fatore sitate of bemg ii^ insepai 
rably t6nnected witb a material orgAoihsAtioAf 
since the glorious body, with which Chriist a^' 
p^red to his dtsciplesi was seen and felt by them. 
I shall quote only one passage more, a m<xst 
important one certainly, but only one of many 
which, it seems to me, will bear no other inter- 
pretation than that which I attach to them, as 
may be seen by turning to some of the texts to 
which I have referred. 

lThes.iv. 13. But I woald not have you to be ignorant^ 
brethren^ concerning them which are asleep, that ye sorrow 
not, even as others which have no hope. 

14b For if we believe that Jesus died and rose agaio^ even 
09 tbem also which sleep in Jesus will God bring unik him, - 

15. For this we say unto you by the word of the Lord, that 
we which are alive and remain unto the coming of ihe Lord 
shall not prevent them which are asle^, 
. 16. For the Lord himself shall descend from heaven widi a 
shout^ with the voice of the archangel^ and with the trump of 
firod^: attd ihe dead in Christ shall rise first. 
.' l?.- Then we which are alive and remain shdl be canghl ap 
together with them in the clouds, to meet the Lord in the air : 
and so shall we ever be with the Lord. 

Here^ as in numerous other passages^ the dead 
are represented as asleep, in a state of uncon- 
sciousness, from which they are to arise at the 
coming of Christ ; and the Apostle informs the 
Thessalonians, probably in reply to some^ ques- 
tion which had been put to him, that those who 
ishould happen to be alive at the time, should not 
prevent (i. e. precede, go before) those that were 
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d9a4> but ^^i 9LVLih\^hfnlX^vi^iw9,^^ 
taHe of the s^me 4estiay— rsjipnld ,^tta}ly my^y 
i^e Dew. beaven m^ the new ^arth proniasod in 
the $cri|^r0i^1* - ./ ■'•• - ^ .— • . ■'' •'.' ^ 
There ,h\ :ox4y < one^ pass^g^e m 4lt6$eli&wkf 
(he^ides tba$e whieh hay^ bem vintualty 4n9t¥^ed 
in the former parts of this work), thaiXfam 
awarp of|, whi^ can be^ited ai in Q{)qpo^itfQn-to 
my view. It is 

1 Pet. iii. 18. For Christ hath abo once suffered for sUis^ the 
just for the unjust^ that he might bring us to God, being put 
to death in the fleshy but quickened by the Spirit. 
^ 19. By which also he went and preached unto ike spirits in 
prison; 

20. Which sometime were disobedient^ when onoe the iong^- 
sofferiag of God waited in the days of Noah^ while the ark was 
& preparing, wherein few, that is, eight souls were' saved by 
iKHter. 

■ 21. 'The like figure whereunto even baptism doth also now 
iave us (not the putting away of the fildi of the fl^fa, but tUe 
answer ioi a good conscience toward €rod,) by the resirirreetion 
of Jesus Christ : 

22. Who is gone into heaven, and is on the right haild of 
(jioAi;.wigeb&nd authorities and powera being madd subject 
ui^o him. 

Tfhls text — upon which Bishop Horsley, iu his 
Sermons (quoted in the note thereon in Hewlet's 
Bible), has built up a fanciful theory of his own, 
for which the words of the Apostle afford not the 
shadow of a foundation — stands alone, unsup- 
ported by any other passage in Scripture, if it be 
interpreted to mean Christ^s preaching to spirits 



* Vid, Isa. Ixv. 17 ; Ixvi. 22.-2 Pet. iii. 13.— Rev. xxi. 1. 



14» 

in Aainterral betfroenbiia dMth«mJfwiii3ieQti 
If, h^ifvevcr^ by tbft«pir4to mMtio«ied'by'8^ 
98 being, (treadled io^ m» iMte»S§id that |>af tmrn af 
mankiad ^' who were disobedient whHis ilm, ad) 
waa preparingv^' and if by .the f' Spirit/' tn t^H 
18, whiohrefmified€hriit, be iii0ai»t'(aad I.danfe 
Attt to be tbe rtrue' meaning) ibe Sfirit 'of :OQd^ 
the Holy Gboat, and ^er^ 19, 80,^Ji^ a^d as^rlwr 
read in a parentbesis, dien tbe preaching aUadad 
to by the Apostle was that which for 120 yean, 
while tbe ark vras building, was addressed to the 
antediluvians, during whioh tine (Genv id.iSi) 
'* the Spirit of God strove with man.*' ^The 
Apoatk fieeiDsito me to argue, that, as those who in 
the time of Noah remained hardened in their sii^s^* 
notwithstanding the warnings of the Di^£l Sfin 
rit, were destroyed by the flood, while Noah a|a<l 
his family were saved ; so, tbewwhD resisted ilh|» 
preaching of tbe Gospel should perish^ while tbbse 
whotwere ^converted and jwytized sliaihlfd knfJAbA 
in a condition to obtain salvation. . w ;. . •)<,[:) 

Whether or no this he the true interpret^vticof 
of this confessedly difficult testt, atill I ieatin0t 
admit that this passage alone, unsuppoi^t^^^i i|: 
CQpfessedly is by any other, is suffident to estOff 
blish a doctrine, at variance, as I hope b^s.b^en 
satis&etorily shewn, to the whole tenor o^^lM 
rest of the Scriptures, whijch otherwise, harmonia^ 
in every part. { j 1 1 

On the whole, notwithstanding the most dil}^ 
gent 49eareb, and certainly- 'With no intention of 
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wresting any tiling to^ Hne mppMt of tt <the^, 
88 I eoald not discover in any of the ScriptQres 
of the Old Testament, so have I beeji unable 
to find, either in the Gospels, the Acts, the 
Epistles, or the Apocalypse, a single text 
which can be fairly construed into any thing 
like a direct assertion of the existence ctf an 
immaterial soul ; but, on the contrary, the whole 
context i^pears to nic to inculcate the necessary 
oonnexion Jbetween the mental powers of maa 
and the organization of his body-^the absolute do* 
pendence of the active powers of the one on the 
vitdity of the other. Hiad it been otherwise — 
had there been, indeed, such an immaterial prin* 
ciple — is it credible, is it possible, to imagine that 
our Lord would have permitted so very essential 
aipoitioii of the Christian creed to have been 
gathered by inference? — that, instead of making 
a direct revelation of die exktence of an immatfr# 
rial principle, be would have shewn himself 
clothed with a material body, one which could 
foe seen and felt, and was capable of performing 
the human functions ? Would he have laid such a 
stress on the restoration of his own body to life— 
made it the touchstone of the truth of his religion 
— and enjoined his apostles to insist (as they inva- 
riably did) on that fiict, had not such corporeal 
resurrection been an indispensableeondition of the 
future life of man ? To me the contrary opinion 
appears quite extravagant. 

But the most insurmountable objection to the 
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doctrine of a human immaterial soul, existing 
distinct from, and independent of, the body, is 
its utter incompatibility with the scheme of Pro- 
vidence, as laid down in the Scriptures ; namely, 
that the future life of man is a consequence of the 
atonement made for the sin of Adam by the death 
of Christ, whose resurrection is the evidence of 
the certainty of the restoration to life from death, 
to oonsciousnetto from unconsciousness, of the rest 
of mankind, in consequence of that atonement* 
Now, if there be such an immaterial soul belong- 
ing to every man, as is contended for, the sonls 
of those who died before Christ's crucifixion were 
alive at that time, and their life was totally in- 
dependent of, and unconnected with, that event ; 
so that neither '' life nor immortality was brought 
to light by the gospel,'' (2 Tim. i* 10) since they 
had both been inherent qualities in the souls of 
men from the very b^inning; neittier was^ 
<< Christ the firstfmits of them that slept," (1 Cor. 
XV. 20) ; nor was eternal life obtained lor man 
through the medium of his death, if the souls of 
men were previously alive and immortal by their 
nature. In truth, the doctrine of an immaterial 
and immwtal soul involves so many difficulties, 
and presents such numerous views entirely in- 
compatible with those laid down in the Scrip- 
tures, that it seems to me quite wonderful, how so 
strange, and, as I think, untenable an opinion, 
could ever have been entertained by men who 
had access to the Word of God. 
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CHAPTER X, 

Summary of the Doctrine — Arguments to shew its coin- 
cidence with Scripture ; with the Belie/ of the First 
Ages of the Church ; with Reason — Absurdity of Me- 
taphyseal Error embraced and held fast — Objections 
stated and answered-^Conclusion. 

Having now^ as I hope, satisfactorily shewn 
what the nature of man is, and what it is not — 
and gone through the whole, and^cited the most 
prominent parts^ of the evidence on the subject, 
(for surely the only thing that can possibly ha 
worthy the name of evidence, as to the nature of 
man, is the revelations which it has pleased the 
Author of it himself to make concerning it*) — it 
remains only to give a summary of the doctrine 

* Tliis u not the place to enter on a discussion of th^ 
existence of what is termed ^^ natural religion :" to me the 
term appears a petitio principii ; and that it would not be 
difficult to prove, that in every age, and under every form 
which religion has assumed, from the simplest rites of Ihe 
most untutored savage, to the reveries of the subtlest meta« 
physical enthusiast, its derivation is to be distinctly traced 
through all its corruptions to the observances instituted by the 
Deity himself. In truth, an unbeliever in revelation must be 
a believer in such a tissue of moral impossibilities^ that he. 
may well be taken for the prototype of credulity* 

L 
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intended to be established*; to offer a few arga- 
ments in support of the reasonableness of tbflt 
doctrine, and to answer some objections whWb 
may possibly be made to it. 

God having through six successdre periods 
(rendered days in our translation) created the 
earth, and caused it to produce an abundance of 
creatures, each with organs precisely adapted to 
its condition, and those of each succeeding peia^od 
with more varied and higher qualities thap th^Aei^f 
the preceding, finishes by the creation of A!bfi> 
whom he destined to have the dominion oTeri^l 
the others. So excellent was tha organizaiioHrrOf 
this most perfect work of God on e»rth,— ^h&wft^ 
endowed with powersof combining, jrefleqting:,jBg9f) 
reasoning, on all the ideas! derived fisom hts wns^^ 
in a degree so fkr transcending those of .^l o^er 
animals, and was, moreover, cajM^ble of Mt^4^ 
ing them unimpaired so loogas tbe;w^|14 wj^ 
he inhabited should endure,Tr-tbeit he is sai|l jj^ 
have been made in the likeness of God. A^«.l^ 
was thus a being df reason and choiee> laas AAb^^ 
thought fit, as a test of his obedience, to mii^ 
into the fruit of one tree qualities of the mo^t 
fetal nature. Of these qualities man was , m^^ 
formed, and expressly enjoined^ under tbe.pe&aUy 
of the extinction of all those active powers vrhidi 
he felt himself to possess — the penalty of death, to 
avoid eating it. Man, however, did tran^re^s 
the command — did eat the forbidden fruit, and 
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thereby introduced into his system the seeds of 
that decay wfaiefa sooner or later must inevitably 
annihilate vitality, aiid again reduce him and his 
posterity to the inert matter which had furnished 
the materials for his noble frame. As the Divine 
perfections are immutable, God's justice could 
have been in no way satisfied but by the exaction 
of the penalty ; and since no created being*, 
however excellent, could, any more than the 
meanest^ have had an existence which was not 
entirely dependent on the will of his Creator, and 
could, therefore, have no power to offer itself as 
a substitute for man, total annihilation must have 
been the fate of the whole human race. But 
that Divine Beings who, in the New Testament, is 
designated as the Son of God, voluntarily under- 
took himself to be man ; in that state to lead a life 
of perfect obedience to God's commands, in which 
Adam had failed, and ultimately to suffer death, 
in his stead, the just for the unjust ; thus satis- 
fying the demands of justice, and leaving the 
Divine mercy to bestow, at the great catastrophe 
which shall change the condition of this planet, 
on that portion of mankind which, by patient 
continuance in well-doing, shall have rendered 
themselves meet therefore, the glorious body and 
everlasting life which Adam and all his posterity^ 
had \ie and they continued in innocence, would 
have received on the same occasion. 

Now I will appeal to any one who, divesting 
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himself of prejadice, will read the foregfoing 
snmiDarj, if it be not a plain, simple, and inltbU' 
ligible statement of the whole scheme of Drviiii^' 
providence as relates to man, from the day'w 
his creation to the day of judgment? If it 'dtt' 
not harmonize in every part, and altogether, with " 
the Scriptures ? If it be not in itself rational 
and easy to be understood ; not requiring a belief 
in that to vrhich reason refuses assent ? Whereaiii 
the heathen notion (for it deserves no better 
name) of a material body, and immaterial hhdt 
immortal soul, when applied to the scheme of rd-^ 
ligion laid down in the Bible, is full of hicon-' 
sistencies, requires the most unwarrantable a^' 
sumptions, and cannot, without such ^ fbreisl 
being put on the words of Scripture as ot/^Bt' 
never to be allowed, (and which its advbdElIre^* 
themselves would allow in no other casfe)^,'*be 
made to agree with it at all. -^ "^ 

That the doctrine here maintained is th^iVilf' 
the Apostles, I have before (I hope) i^hewn / kiiW 
that it was that of ihe first age^ of the GhriiMiaA 
church appears to me indubitable. For th<ycf^^ 
the Gnostic and MaBicheean tenets were at- 
teiopted early to be foisted into the Christian 
creed, they were strenuously resisted : nor was 
it until in the third century— when Origen and 
others mixed up their philosophy with the, pure; 
and simple truths of the Gospel, Platoniatng^ 
Christianity, (an innovation more injurious to' 
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it . )Jian any it has ever received, and under 
l]^ effects of which it is still labouring,) — 
that the heathen notions concerning body and 
soiil were adopted. The Apostles* Creed — the 
earliest formula of a confession of faith extant, 
and allowed to be of very high antiquity — 
has not a syllable which can be fairly construed 
into an allusion to such a doctrine*. And though 
this fprmula cannot l^e appealed to as absolute 
siij^thority — as not being the work of persons 
kqown to be inspired, yet, had the belief, in a 
soul , distinct from the body, been a por- 
tipn of the Christian creed at the time of its com- 
pjl^atioQ, it is hardly possible to im^ine that so 
i^ortant a point should have had no article 
a^i^gped. to it. 

,, Another, as it appears to me, conclusive argu<* 
ment, in favour of my position is, that through- 
oxxX itbe Scriptures sensible objects are constantly 
v^^ to indicate our condition in a future state. 
We lare to have glorified and spiritual (i. e. ra- 
tional) bodies divested of animal imperfections; 

* The article on the Descent into Hell was not in the Oived 
ovigmally : it is, 1 believe, to be first found there about the enfl= 
of the fourth century, when it was probably introduced in con- 
sequence of some heresy which denied the actual death of 
Christ. But, at all events, the term 6ZiiQ means the grave aa 
well an wplace if departed spirits, and is repeatedly used in that 
sense in Scripture. The Roman church did not admit this • 
article until towards the close of the eighth century. 
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there is to be a new heaven and a new earth, &;c« 
If it be said that this is done in condespension to 
our imperfect nature, just as God is represented as 
seeing, hearing, and so forth, to denote his om- 
niscience, of the abstract notion of which we are 
incapable of forming an idea, I answer, that 
this very inability of ours proves the ma- 
teriality of our whole nature, as, had any portion 
of it been immaterial, there is no reason why we 
might not have comprehended things imma- 
terial. In fact, as omnipotence, omniscience, 
ubiquity, eternity, and the like, are attributes 
which can belong to God only, so it seems to me 
most reasonable, as well as most reverent, to be- 
lieve, that He alone is immaterial; that a perfec- 
tion so eminently divine is peculiar, and has not 
been imparted ; and that all other beings ever 
have been, are, and will be, but the forms and 
properties impressed by the Almighty Will on 
the substance of the universe. 

But let us try these two antagonist hypotheses 
by the test of reason alone. It is universally 
allowed that the distinguishing characteristic of 
the works of God is the perfect wisdom and good- 
ness which pervade them — the production of 
the greatest amount of benefit at the smallest 
expense of power. Man, it is evident, is a 
being far superior to any other of those which 
inhabit the same globe. Possessed of the pro- 
perties of animal life, in a degree, perhapsi supe- 
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rior to tKe most intellectually formed of them, 
'Iie%a$, besides, an organization peculiar to him- 
i$elf, adapted solely to the wants of a rational 
creature, and illimitable as to the variety of 
purposes to which it can be applied. Through 
the medium of this organization (deranged 
though it be from the effects of the fatal poison 
imbibed by the first of bis race), he has been 
enabled to explore the depths of mathematical 
science ; to traverse, with safety and certainty, 
the waters of the ocean, and to visit the abodes 
of tTie dwellers of the deep ; to penetrate the 
fiibtds of air beyond the clouds, and traverse the 
regions where the eagle soars ; to draw the light - 
nibg from the heavens, and play with its bolt, as 
a child with its toy ; to weigh the globe as in a 
balance, and resolve its elements into their con- 
stituent parts; to subject the vapours to his 
pofwer, and make them the ministers of his will ; 
to view the forms of creatures a million times 
Huatter than the smallest speck seen by his 
'tiaked eye, to mark their habits, and describe 
. their actions ; to look into the abyss of space, 
bount the number of the stars, and view orbs 
so far removed from, human ken that ages upon 
ages must have elapsed before their light could 
have reached him ; and last, and greatest of all. 
to have arrived at such a knowledge of the struc- 
ture of his own admirable frame as to have some 
f^int idea of the means through whose instrumen- 



tality theBe wonders have been adtieved. Tbesp^ 
and many more discoYeries of equal intefest 
which have been, and thousands far more sUu- 
pendous which probably will be made, ere the 
earth and its inhabitants shall pass away^ are 
all the manifest results of man's superior orga* 
nization. Now, if these qualities, which we per«- 
ceive to be incident to man in his present conw 
dition, and which, improved in an inccmceivaUe 
degree, (with others added, of which we om 
form no notion at present,) are to be his attri- 
butes in a future state of happiness, the wisibm 
and goodness of the Creator, in the admirable 
adaptation of the means to the end, are apparent ; 
but if the human body be but a frail and ^rarlb^ 
less compound — a prison for the immaterial aoi 
pever«^ying soul, which must needs rejoice bn 
being freed from such a dungeon — where a#^ 
the wisdom, skill, and goodness of the Createit^ 
In such case, an enormous mass of power taiid 
skill has been wasted on a worse than us^ess 
/iM^eet, and any thing but benevolence displayeil 
in first uniting the soul with an incumbrance 
so ' utterly unsuited to its functions, and aftw^ 
warda again reuniting it to so vile a dog. 

But I shall be told, that all these great results, 
which I have attributed to the organizatida of 
the human body, are the works of the soul, 
which arranges^ combines, distrib«ites, &c/4He 
ideas furnished by the senses, and alone pi^li^l$ 
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tlie effectd i^hich we behold. Now this^ I 
tBvmt be allowed to say, is a mere begging of 
the question. If it be so, those who assert are 
bound to prove it — to prove that there is a soul j 
ihat it 19 immaterial^ immortal^ independent of 
ike body, but exercising a sway over it — how 
it acts, and where, if any where, is its habitat. 
If all this be assumed, as it has hitherto been, 
widiont proof, it may, indeed, aflbrd the mate* 
rials, or immaterials^ if you please, for amusing 
•speculations, but puts an end at once to the 
necessity for further argument. 

But^ to put the matter beyond dispute, we 
have only to reflect, that there is not a single 
operation of the mind which is not daily and 
lM»arIy perceptibly affected by the bodily organic, 
jirhidi may be termed the depositories of 
ithoi^ht : if any of these be deranged, or injured, 
t>r decayed, the effect upon the reasoning faculty 
jfiit immediately seen. If the immaterial soul 
'Wece the sole depository of thought, how could 
fever produce phrenzy, or a diseased stomach 
mania ? And how could hundreds of other 
m^ital disorders, as they are termed, be, as they 
have been, all traced, beyond possibility of doubt, 
to organic defect or impediment ? 

Moreover, let us look into ourselves, and ana<- 
lyze the nature and quality of our ideas. We 
shall find them, all and every one, and every 
pajrtof them, purely material, the result of the 
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impressicms made on oiir senses* Let tbe subtlest 
metaphysician ia existence state a metaphysical 
pr<»position in any language, he pleases^ (p^^^ 
videdy nevertheless^ that it be intelligible, :which 
some metaphysical language is not») and, on 
analyzing, . it will be found to contain not the 
particle of an idea which is. not derived* medi* 
ately or immediately from the senses. Life and 
sensatioUi then, are in man necessarily co-existent 
with thought and consciousness, and hence tbe 
necessity, if he be to enjoy a fiiture conaciaus 
state, of a corporeal resurrection. 

And here it may be a& well .to remark, that if 
any thing deserved wonder, it would be the 
feoility with which men welcome ^rror, theper« 
tinacity with which they retain the d^ligMful 
phantom in their embrace, and the fury with 
which they assail those who would tear . the be- 
loved, illusion from their arms. Perhaps the 
most striking, and at. the. same time most nie- 
lanoholy, illustration . of this- truth is^ tbe.adQp^ 
tion of the heathen notion of the souLinto the 
Christian church, and the consequent branding 
Mith a mark of the moat impious guilt all who 
ehould dare to question that, as it seems to .me, 
absurd dogma. It is, indeed, perfectly true,.tlmt 
men with philosophic minds, but who, unfortu- 
ni^ely for themselves and their fellow men^ had 
imbibed the common notion of Christianity being 
inseparable from this dogma, perceiving its utter 



incompatibility with reason or observation, have 
rejected it and Christianity together. Snch men 
are, indeed, to be blamed for coming to so rash 
a conclusion without due investigation, and still 
more to be pitied for the false bias previously 
given to their minds, which prevented them 
from even searching for the truth. But truth 
itself must remain unchangeable, however wide 
men may wander off the path which leads to it, 
arid is not the less truth, because, though lying 
directly before them, men have shut their eyes, 
and have not seen it for 1600 years. 

With respect to this work, the question of 
eiii bono — what good end will it answer ? has 
been put to me. To those whose minds have 
been at all turned to philosophical investiga*- 
tion, any answer to this question from me will 
be superfluous — they will themselves answer it j 
to others I say, that if all science, to be worthy 
of the name, must be founded on truth, of what 
vast moment is it, that the most important science 
of all to man, the knowledge of his otvn nature, 
should have that foundation ? And if false views 
on subjects of comparatively trifling importance 
have had (as they confessedly have had) most 
deleterious effects on the progress of the human 
mind, how much more transcendantly destruc- 
tive must have been the effect of a false view of 
the human mind itself, if such have been in 
operation ! How many, how great, and how 
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grievous mast have been the mistakes committed 
in edocation, in legislation, in every branch of 
human economy, and how dreadful the results 
of such mistakes! If, however, my view of 
the subject be correct, and the arguments I have 
used carry the conviction of its truth sq 
strongly to the minds of others as it is impressed 
upon my own, the time, perhaps, may come 
when men, ceasing to pursue the metaphysical 
ignis fatuus which has so long amused and mis- 
led them, shall set themselves diligently to ob- 
serve and record the phenomena of their owni^' 
nature ; to accumulate and store up facts in that^ 
most important of all sciences; and, when a suf- 
ficient mass of materials shall have been col- 
lected, to gather inductions therefrom of so great 
a value, that the application of them shall amelio- ' 
rate, beyond aught which we can at present con- ^ 
template, the condition of the human race. 
Perhaps it is not too much to hope that at some 
fciture period the researches of diligence, com- 
bined with the inspirations of genius, pursuiiig^^ 
the right path, may at length arrive at conclu- 
sions so indefeaisible, that the knowledge of hu- 
man nature shall be reckoned among the exact 
sciences. 

I know that the doctrine of man^s nature being 
purely material vnll be characterized by many 
as degrading him far beneath his true rank in 
the scale of being — as revolting to his better feel- 



157 



ing's, and as destructive to his aspirations after 
unmortality. With respect to the two first ob- 
jections I have only to say, that allowing them 
all the weight which can be desired, still, if it 
has pleased God to create man a material beings 
it is not for him to gainsay it. " Woe unto him 
that striveth with his Maker! Let the po.tsherd 
strive with the potsherds of the earth. Shall the 
clay say to him that fashioneth it. What makest 
thou? or thy work, He hath no hands*?" And 
as to the last, the passages quoted in support of 
my opinions abundantly prove that the scheme 
I contend for embraces an eternity of happiness 
for the good, of as high a character, and quite as 
complete, as the most visionary immaterialist 
c^n aspire after. In truth, it seems to me far 
more consonant with reason to conceive that the 
enjoyments of a future life should be derived 
through the medium of organs, (purified, indeed, 
and furnished with powers of which we can now 
have no conception,) with the operations of which 
we are familiar, than that they should arise from 
sources of which our previous state of beings 
could have afforded us no experience* The fact 
is, that the grossness which certain refined per* 
sons attach to materialism, (as I suppose this 
view of Christianity will be called,) exists far 
more in their own ideas than in the thing itself. 

* Isaiah, xlv. 9. 
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For surely that mind wliicb, nkeasuring the 
powers of Omnipotence by its own narrow scale,' 
shall deny that the Almighty can endow matter, 
or any other substance^ with such qualities as his 
wisdom and goodness may see fit, can have but a 
very imperfect notion of the attributes of God.' 
That he will endow the human body, when it shall 
have arisen to the life immortal, with functions 
capable of the most exquisite pleasures, we have 
his sure promise : '' Eye hath not seen, nor ear 
heard, neither have entered into the heart of 
man, the things which God' hath, prepared for 
them that love him*." 

What may be the opinions or belief of others I 
know, not ; but in my judgment, when Christ 
*' shall have changed our vile bodies, that they 
may be fashioned like unto his glorious body, 
according to the working whereby he is able 
even to subdue all things unto himselff;"— 
^* when this corruptible shall have put on incor-- 
ruption, and this mortal shaU have put on immor- 
tality;]:;" — when sin and sorrow shall be no 
more, and ^*the Lord God shall have wiped 
away tears from off all feces §;" — when, en- 
dowed with powers to explore, and faculties to 
appreciate, its wonders, the universe shall lie 
stretched out before him ; — ^when each successive 
]»x)of of wisdom shall add to his admiration, and 



*lCor. ii. 9. flCor.xv.64. JPhil.iii. 21. §lga.ixv. 8. 
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each fresh example, of goodness shall increase his 
love ; — when the consciousness of his own inefia- 
ble happiness shall through eternity fill him with 
gratitude, and incite him to bless and praise the 
almighty, all-wise, and all-good Creator, who 
hath made and done all these things— man will 
need no other qualities than those which ap- 
pertain to his glorious body, nor the addition 
of an immaterial soul as an ingredient in his cup 
of bliss, already full to the brim; and well may he 
rest content with the lofty destiny assigned him 
by the mercy of his Qod through the merits of 
his Redeemer. 



THE END. 



Note. — On repenising the Note on Prov. xy. 10^ in 
Hewlet's Bible, referred to in p 7Z, the Author thought, that 
though containing much valuable matter, it did not bear upon 
the subject of his Essay sufficiently to call for a reprint, and it 
is therefore omitted. 



WiLioN AMD Son, Printers, 67, Skluner-Street, London. 



rr 



i 




